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Chapter 1.
THE MORAL CODE: WHY AND HOW?

1. NEED FOR A COMPREHENSIVE CODE OF LIFE:

Human life moves under the impact of different typef
conflicts. To start with: there exists a confligtiveen the individual’s
theoretical yearnings and that to an extent thatfalfillment of one
implies the frustration of another. For instancethe field of Ethics,
the yearning for Knowledge implies ‘causality’ anecessity’, while
the yearning for Morality affirms ‘freedom’; andj ithe domain of
Metaphysics, the yearning for Knowledge demandsaffiamation of
the principles of ‘unfolding’” and ‘immanence’, whithe yearning for
Religion insists on accepting the validity of thapiples of ‘creation’
and ‘transcendence’. Secondly, there is the proldethe emergence
of conflicts in the life of the individual at thastinctive level. For
instance, the parental instinct which forces theems to behave
tenderly and affectionately towards the offsprirtgngls in direct
conflict with the instinct of self-assertion whickquires the adoption
of a stern attitude when the offspring commits einod disobedience.
Thirdly, the instinctive nature of the individuabroes into conflict
with his rational nature. Fourthly, the ideals edded in the
individual’s rational nature may—and, its fact, doeme into conflict
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with one another. Fifthly, every individual is unigin respect of his
or her past experiences and environmental facoi this uniqueness
becomes the breeding ground of conflicts betweetivithual and
individual. Then, beyond the individual level, drisce of conflicts
between the individual and the society is a fadhuwhan life. Lastly,
the narrow racial, territorial and ideological lttigs and economic
interests of different communities and nations bezosources of
conflicts which threaten the very existence of haoitya as they are
doing nowadays,—not to speak of the realizatiothef spiritual and
moral ideals.

In such a situation of manifold conflicts and oftldangers
involved in respect of realization of the highesiman ideals, the
guestion emerges in the mind of every thoughtf aonscientious
person: “How ought | to behave to realize my id@ala other words:
“What should be the Code for determining my con@uct

The Holy Quran provides the answer to that all-ampnt
question by imparting surand completeguidance in all the different
problems of human life, including the metaphysieadd ethical
problems with which philosophy deals, and a comgnsive and
genuine Moral Code.

Viewing the problem of the need for a Code fromthapangle:
It is the Code which impartsiform pattern of behavior and the bond
of communityto the group. It also creates optimistic outloak libe
and forms the sure ground for progress. Becausheifindividuals
who constitute a group have a Code to govern theddes of
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behavior, they will always have a genuine and fibasis for
reciprocal social responsé€n the contrary, if a human group is
devoid of a Code with social reference, as we fmdespect of the
Christian and the Greek pagan outlooks, the comsegushall be the
emergence of a pessimistic view of life along wath its resultant
evils.

Do

2. BASIS OF SYSTEMATISATION OF THE QUR'ONIC
MORAL CODE — THE QUR’ONIC IDEAL:

The effort to systematize the Moral Code has paskealigh
several stages in the history of human thought. Agrthe ancients, it
was Aristotle who gave a classification that isdth®n the main
psychological aspects of human nature, viz., Kngwireeling and
Willing. The highest virtue pertaining to Knowing iWisdom,
pertaining to Feeling is Temperance, and pertairtmgwilling is
Courage, while Justice governs them all. But thee®mind does not
seem to have developed its moral consciousnesfydpand that
because of the fact that, as the historical accolu@reek civilization
available today shows, it was pagan in character @ssessed no
proper conception of ‘personality’; whereas moyal# inseparably
related to ‘personality’ and seems to have develapwler the impact
of the teachings of revealed religions and not wilse?

Among the philosophers of the modern age, it wastkvho
made an important contribution. But his emphasigshenform of the
Moral Law as the standard of morality and his adld of leaving the

4
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contents of that Law to be traced from the esthbtismorality and the
moral situation did not provide much lead in respefcthe Moral

Code, though the importance of his contributiomMmral Philosophy
cannot be denied without injustice. Kant did fumiss with a
classification of duties in order to complete hiki@l system. But,
the Code prescribed by him is through and throwdgational and
individualistic in character, because it does rttach importance to
the duties of the moral agent towards the societalle, nor is there
any reference to the duties of the societal wholets parts. This
appears to be due to his limitation that he was kmord lived in
Christian environment,—the Christian point of vieging that man’s
socio-cultural yearnings are inherently incompatibivith his

spirituao-moral yearnings.

What, then, is the basis of systematization ofQue’anic Moral
Code? Answer to this question necessitates thenstmt of the
Qur’anic Ideal, which emerges in the following term

The Quran places equal emphasis on the sensatetrsn
transcendental yearnings of rhiaand harmonizes them; and thus it
lays down for humanity a comprehensive Ideal, whichsists in the
cultivation of: (1) Holiness based on a dynamidyraint and living
faith in God, an earnest and courageous pursuitruth, and an ever
present consciousness of Final Accountability; @und and
comprehensive Morality; (3) social, economic anditigal Justice;
(4) Knowledge in all its dimensions; and (5) Aesith&race,—all of
these resulting in the conquest of harmful prog&ssiwithin the
individual, the conquest of evil within the socieand the conquest of
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the physical environment, or, Nature. In the pursii this Ideal,
Holiness, Love for Humanity, Truth, Justice, Beaudyscipline and
Progress are the watchwords, while the conceptrifyUpermeates
the entire movement towards the Ideal, and the amott ‘simple
living, hard labour and high thinking’ forms the @& of progress.

Do
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Chapter 2.
CLASSIFICATION OF DUTIES

1. PRELIMINARY OBSERVATIONS

The function of the Code should be the realizatbrihe Ideal
and the actualization of the norms that it implies.

Before we proceed to the structural constituents of
systematization, however, it is necessary to dstalihe Qur'anic
point of view with respect to the concepts of ‘Dugd ‘Right’.

Duty and Right:

The Quranic moral code is based on the emphasis on
‘obligation’ or ‘duty’ in contrast to the emphasim ‘right’ (5:48;
etc.). Now, the implications of the emphasis repely on duty and
right are:

Right is a right against someone. Duty is a dtdyards
someone. Right means that someone else owes saméthus. For,
when we say: ‘it is our right’, it means that somedas to perform a
duty to us. On the contrary when we say; ‘it is duty’, it means that
someone has a right against us.

The emphasis on duty createsrmonyin social life, because if
everyone were to concentrate on his or her duty,dmphasis on
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grumbling for rights will naturally vanish. On theontrary, the
emphasis on rights createsife, because if everyone were to think
about his rights on others, he would hardly hawerttind to think of
his duties towards others. The immense increagearrels and strifes
between the different classes of human beings, casinistance,
between laborers and capitalists, and between raods nations,
which we find in the world today, is the direct cane of the
emphasis on rights. As regards the political lifadifferent countries,
the subjects or citizens clamor for their rightsrenthan taking pains
for fulfilling their duties towards their fellow-liegs, the state and the
country. Everyone tries thus to transfer blame e shoulders of
others, and the confusion gets worse confoundeid. skate of affairs
will not improve unless the world adopts the Quitaamphasis on
duty.

Then, the emphasis on duty creabesty among human beings,
because it is built up on the idea and the sentimésympathy,—
sympathy in the sense that in fulfilling our dutg Wwave always to do
some positive good to someone in the world. Ondbetrary, the
emphasis on rights is conducive to disintegratiod @disunity among
human beings, because it is based on the ideamémiting some
thing from others. We all know that we feel hapgdyew anyongjives
something to us, and most people feel unhappy &asdrable when
anyonedemandsanything from them.

The Empire of Duties:

As to the classification of Duties: Since, accogdio the Holy
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Qur'an, man is not merely a moral being but alspiatual, physical,
rational and aesthetical being, as we shall shesly, the fulfilment
of duties relating to all those aspects of the hurparsonality is
necessary for the realisation of the Qur'anic miteal.

Now, since morality originates in the attitude timaan takes
towards personality in his own being or in the geof others, the
moral duties should be classified basically as; D(dties to Selfand
(2) Duties to OthersAnd since the person who is nearest to the moral
agent is his own person, Duties to Self should cdinst and the
Duties to Others thereafter.

The question may now be raised: What is the relahip
between Duties to Self and Duties to Others?

If the problem is viewed in the light of the idestal cultural
philosophy, the two duties remain unconnected; ieedhe point of
view there is individualistic. Their relationshi@arc be affirmed only
on the basis of the Qur'anic philosophy of ideadisbr integralistic,
culture which is based on the synthesis of thetioleal and the
sensate, and which, consequently, stands for epermdent
relationship between morality and social life. Tisral perfection of
the moral agent is conceived there with referencthé happiness of
others, which, in its turn, is possible only imtsrof social welfare.

CH
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2. DUTIES TO SELF
Human Personality and its Functions:

According to the Holy Quran, humanity emerged ire&ion
primarily in the transcendental dimension of exist

Lo ¥y Lia Sia 138 ) Lha S5 Al &ld 3Ty Gl 380 231G il
o2 Gl (e G K5 §)330

“We (God) said: ‘O Adam! Dwell you and your wife ithe

Garden; and eat of the bountiful things thereinyas wish; but

approach not this tree, or else you run into hameh mansgression.”
(2:35)8

At that stage of existence itself, they possessadonly the
spiritual but also the rational and the aesthetidimhensions of
personality.

The spiritual dimension was there because of the faet of the
transcendental nature of their existence.

The existence of the rational dimension has befimafd thus:
PREWAY a3l r;ii;j
“And He (i.e., God) taught Adam the nature of thihgs.” (2:
31).

The existence of the aesthetical dimension is kstedol in the
very concept of the “Garden” where Adam and Evedivn innocent
enjoyment.

10



PREAMBLE

Subsequently they fell victim to the Devil's Dedept After that
they appeared in the physical world, which is sp@mporal, as
physical and moral beings:

O ) a5 Sl a1 B 415 T Se

“Then Satan caused them both (i.e., Adam and Eveajeflect
therefrom and got them expelled from that in whilchy had been.
We (God) said: ‘Get you dowatl (i.e., let entire humanity commence
its descent from the then transcendental stagerdisasthe spatio-
temporal, or, the physical, stage of existefiagith the spirit of clash
between yourselves (that being the condition oftallggle, including
the moral). On earth (where you will stay with plgé qualities
required for a physical environment) will be yowralling place and

provision for a time (i.e., for the duration of daadividual's earthly
sojourn)’.” (2:36).

Hence, the human personality and its functions tarebe
understood in the following terms:

1. The real human personality is spiritual in nature

Besides 2:35, this fact is also corroborated by filkowing
verse, which speaks, not only of the existencdldilanan beings—
from the first to the last—at the dawn of Creatibot also of the
possession of Consciousness—self-consciousness af &s
consciousness of the Personality of God—and hehgersonality,

11
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which is based and built up on conscious, appligeiaand non-
mechanical response to other personality or pelitesa

sl (e 2305 26073 2 ) sea (e 531 50 (e A 38T 305
G0 el 2 15058 o & Bl & L1 6 5 20, S

“And recall that time (at the dawn of Creation @andhe ‘world
of spirits’) when your Lord took from the childreaf Adam® their
posterity from their back and made them testify as to themselves,
saying: ‘am | not your Lord?’ They said: ‘Yes weti€/’'2. (Thus was
the Covenant of Monotheism inscribed on every hui@aal). That
was lest you should say on the Day of Resurrectierily of this we
have been unaware.” (7:172).

Thus, because this event relates to the transceideorld and
conditions of transcendental existence, the travtsaeal, or spiritual
nature of the originalj.e., the real, human personality is thereby
established.

This fact is further affirmed by the following vess
S8 ) ol i e (5 Al e 500 BT 2530 e il
“And they ask you regarding the (human) Soul. Shg: Soul
proceeds from my Lord’&mr, or, Command, created by Him, like
other things); and of knowledge you have been veaigld but little.

(Therefore, in spite of its intangibility, or nomysical character, do
not doubt its reality).” (17:85).

12
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185 B 0% A A3 52 daa sy e (3T B

“Surely there came over Man a period of Time whemias not a
thing that could be spoken @fe., a thing tangible).” (76:1).

2. The earthly existence of every human being conueemhen
the human Soul, whose original abode is the tramsgal world,
projects itself into spatio-temporal dimensions ala#tes on the
physical form, even as the personalities of Adamd &ve were
projected into the material world (2:36).

The assumption, under the Command of God, of tdigjb.e.,
physical form and function, after passing througffiecent stages of
evolution, has been directly referred to thus:

5 sia (ol o8 Gllaad Al)30d GBIA A o K01 Sy d%e L Hla) G G

E KA

“O Man! What has made you careless concerning {ouwl, the

Bountiful?—Him Who created you, then fashioned yiou due

proportion, then wrought you in symmetry; (thenpiwhateveiform
(or, figure) He willed, He constituted you®*(82:6-8).

3. Then, the human Soul, while retaining its transesmtal
dimensionyviz., function and activity, and centered in devotioritto
Source of Existence and Capabilities, namely, @b#yhom it is the
vicegerent (2:30), functions in four other dimemsialso : namely,
physical, rational, moral and aesthetical.

4. Thus: the spiritual, the physical, the rationlag moral and the
aesthetical constitute the five dimensions of hurparsonality, and

13
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activity relating to all these fivehould be pursued in a balanced and
integrated mannerin order that the human personality may evolve
and function in a healthy form on the basis of tgahctivity @l-
‘amal al-IElel)

A& el gl @iy

“O you who believe! Enter into Submission whollye(, adopt
the Way of Life consisting of total submission e Will of God with
the totality of your life).” (2:208).

s e 580 AL o 0
“For those who believe and practietIEliiEt (i.e., engage in

healthy activity according to God’'s Law and withngwrehensiveness
and integration) is a reward that will never fa{1:8).
Ak I (Jaally
“... and healthy (or, righteous) activity does He lexXthereby
raising the practiser of healthy activity, or, tigbusness, to higher
and higher levels of his personality).” (35:10).

5. Moral activity being thus a part of an empire Axttivity,
which forms an organic Whole, it cannot be takenwith genuine
and rational enthusiasm, and cannot be pursuedeguoastially—
namely, cannot lead to the proper enrichment of theman
personality,—unless it is grounded in the very fdation of human
personality, which is spiritual in nature and t@@sdental in its reach
and scope, and also unless all the other aspetisnedn activity are
properly coordinated with it.

14
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Such being the Qur’anic view, it is necessary that Qur'anic
Moral Code should be viewed not only in the essdigtimoral
perspective but also in the background of thosetgal, physical,
intellectual and aesthetical duties that have ectlior indirect bearing
on the moral life of a human being—moral life assitconceived in
the strict sense.

Categories of Duties to Self.

The above discussion leads us to the following fiaegories of
Duties to Self:

A. Duties as Spiritual Being:
1. Duties with reference to God:
» Duties of Commission;
» Duties of Omission.

2. Duties with reference to the Holy Prophet, (in wh@ud's
Blessings and Peace abide!)

e Duties of Commission;
* Duties of Omission.
3. Duties with reference to the Angels:
* Duties of Commission;
» Duties of Omission.
B. Duties as Physical Being:

e Duties of Commission;

15
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* Duties of Omission.
C. Duties as Rational Being:
e Duties of Commission;
* Duties of Omission.
D. Duties as Aesthetical Being:
* Duties of Commission;
* Duties of Omission.
E. Duties as Moral Being:
e Duties of Commission;

e Duties of Omission.

The Spirituo-Moral Duties—Some Vital Facts:

Among the Duties to Self, besides the duties basetthe earthly
environment of Man, the Holy Qur’an has explicitiyescribed certain
duties which bear reference to the transcendemtadrgion of his

personality and may, therefore, be termed as wspirtoral, or,
ethico-religious, duties. It says, for instance:

Gl Ba Dl (805 aally (5 %all i 2 515158 o Sl
555 45 le Qa1 T (ol il A8nlalls a1 o5l
LA AT BT (35 Gl ) (5 CuSladly (Al (a2l

s15%ally il b G dlally 15518 13) 2aseas &b sl s BE3M FT5

16
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sl 1415 5 1 daa ol i f £ u»u‘ e

“Virtue does not consist in turning your faces #ois the east
and the west (in direction-worship, which has fodmgart of the
practices of superstitious nations, including theeegs, the Hindus
and the Christians), but virtue is of him who betie in Allah and the
Last Day and the Angels and the Book (i.e., thar@h\Scripture) and
the Prophets; and gives of his wealth, for loveHoh (i.e., from the
purest self-less motive), unto kindred and orpleard the needy and
the wayfarer and those who ask and for the emataipaf slaves;
and establishes Prayer; and pays the Poor-ratejsaodthose who
perform their covenants when they have covenarded;is of the
patient in adversity and affliction and time of leince. Such are those
who have proved themselves true (in their FaithichSare the God-
fearing” (2:177).

Besides the essentially moral duties, this versedeeference to
the spirituo-moral duties also; which, though tlagpear to stand in
the category of duties to others, are actuallyeduto Self—as we
shall shortly observe.

The function of such duties is to nourish the faitat the world
is a Moral Order, thereby continuously reinforcihg moral fibre of
human beings and furnishing the ground for monaigsfle—indeed,
the sure ground; and they are to three types of persoesliiz., (1)
God, (2) the Holy Prophet Muhammad (Peace be om)Hiand, (3)
the Angels. With them may also be mentioned théeduif belief in
Divine Guidance and in the Life Hereafter.

17
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Now, since the Holy Qur'an affirms the existencdha personal
God, Who is the Possessor of all Perfection and Widertakes to
lead His creatures to perfection adequate to thduties to Him
become the foremost duties. However, those dutiesia the final
analysis, duties to Self because God beilgmad (112:2), He does
not stand in need of anything from anyone while ¢hére Creation
depends on Him for everything. Moreover, God bding ultimate
condition of the realisation of Man’s moral ideeery duty to God is
really duty to Self.

Duties to the Holy Prophet Muhammad (the Divinelgd3ed)
originate, like the duties to God, in the Islamidiéle of Faith itself;
and they have been laid down by the Qur'an in titerést of the
Muslims themselves, because :

Firstly, he alone is the Leader who is to be fokow
unconditionally. Thus the bond of loyalty to him is the bond of
integrity of the Islamic world-community.

[In that connection, it is necessary to emphadiaé the ‘bond of
loyalty’ to the Holy Prophet Muhammad (Peace béiom) resides in
absolute allegianceto him, which means that the association of
anyone else in that allegiance as a condition h fam Islam—in
terms of conferring upon anyone, or accepting aeigmrlaim to,
divinely-bestowed Authority, on the basis of projphetatus or any
status akin to it, in any sense whatsoever, isetishin the Prophet’s
status, and is regarded as disbelief in Islamfjtaeld that in spite of
otherwise absolute allegiance to the Holy Propheh&inmad (Peace

18
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be on himh)—expels a person from the fold of Islanthe same way
as when he associates anyone in any manner in tibha®d of
Allah.]

Secondly, he is the Model of Perfection whom evdnslim is
under obligation to imitate for advancement in ¢pgitual and moral
life. But to imitate him consequentially is not piide without
practicing love and respect for him, which has beesscribed as
duty.

Thirdly, he is the Medium through whom Divine Graflews to
his followers’ in respect of their spiritual and moral purificati
U fealady a5 4ol 2o 5 243 5l QAN B G o) 5h
%&gm&mﬁw\)ﬂ&@;&gg
“It is He who raised up among the unlettered peapldessenger
from them to recite His signs to them and purifgrthand teach them

the Book and Wisdom, even though before that theyewclearly
misguided” (62:3-4).
These facts necessitate the maintenance of a obndigiful

attitude in terms of love and respect for him.

However, just as duties to God are really dutieSed, because
they involve the self-perfection of the moral ageim the same
manner duties to the Holy Prophet (Peace be on) laire!really duties
to Self, because of the benefits that accrue tgodreon who fulfils
them.

As regards the Angels, they are, according to tbé IQur'an,

19
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possessors of the attribute of persondli(g:39, etc.). Also, they are
sinless (i.e., holy) beings and function as exasutd Divine Will in
the universe (66:6). Thus, duties towards tHerppear to stand under
three categoriesjiz., (1) duty of belief in their existence; (2) dudy
love for their sinless-ness; and (3) duty of respec them as
functionaries of the Divine Order.

The duty of belief in the existence of the Angalsis a part of
the Islamic Creed, which means that it has a bsgitficance in the
Islamic system. The question might arise here, kewethat moral
duty is duty of action and not of belief, and hetioe duty of belief
should not be included here. But the fact is thatduty of belief in
the Angels is a duty of attitude and is actuallyhecessary pre-
requisite to the cultivation of purity in moral ¢tagk on the basis of
which alone moral life can be Islamically pursuddhus it comes
under the duty of the Moral Perfection of the Sal&o, this duty has
a reference to Divine Control in the life of huntgniwhich highlights
God'’s function as the Moral Ruler of the world.

We learn from the Holy Qur'an about two functionf the
Angels which bear a direct reference to mworal life, viz.,, bringing
the Revelations to the Prophets from God for thdance of man—
Archangel Jibreel (Peace be on him!) being thefdhiectionary in
this respect (22:75; 2:97); and recording the deddsuman beings
for presentation to them on the Day of Judgment1@®22), when
virtue and vice shall be finally and comprehensivelcompensed by
God.

20
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It may be observed here in passing that beliefhimm Divine
Messengers and the Divine Scriptures, mentiondékderabove-quoted
verse (2:177), and forming part of the Islamic @rdeears reference
to the existence of the Law concerning the Guidaofc®an as a
spiritual and moral being. Similarly, belief in thée Hereafter has a
bearing on the moral life of man, as also on histagl life, being the
pre-requisite to the performance of the moral actigth the purest
motive wherein all earthly considerations are tcansled.

Before closing the discussion on the spirituo-mataties, we
might discuss the question, which can possiblyeariscertain minds:
Are those duties real and meaningful?

At the very outset, the answer is: They are, baxaus the
Qur'anic view of the cosmos, the transcendentahelaf existence,
or, the Spiritual Realm of the Cosmos, is not atday, or just a
regulative Idea, but a fact—and, for that matttee, basic fact.

The materialists hold to a naturalistic view of tn@verse. The
idealists affirm what might be termed as a psydistia view. The
Holy Qur'an, in harmony with its integralistic amach and its
philosophy ofUnity, affirms the reality of both the realms of the
cosmos, namely: (1) the realm governed by the [dbhtuaw, or, the
Spatio-Temporal level of Reality,—we may also call the
phenomenological level, and (2) the realm governed the
Metaphysical Law, or, the Spaceless-Timeless le/&eality. And it
integrates both through the bond of the UnitaryimsdvPlan and

21
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Purpose, which has brought into existence botherhtand maintains
them within the framework dfinity.

Without going into the details of Qur'anic cosmojogsod’'s
relationship with the cosmos as its Creator emengdeke Qur'an at
two levels, i.e., the levels @-Amr andal-Khalg—both established
and united under that Attribute of God which redate cherishing,
nourishing, evolving and perfecting, i.al;Rabb

Sadadl s @ & a1 Glal ATy
“... Lo! His is al-Khalg andal-Amr. Blessed is Allah th&abbof
the worlds (i.e., the entire cosmos).” (7:54).
Thus, the Creation began with Goder:
& O A AT 5k el e 13 a1 ekl
“The Originator of the heavens and the earth; ahdnsoever He
decrees an affairAmr), He only says to it ‘Be’ and it becomes.

(Hence the origination of the cosmos also took elas a result of
Allah’s Command ‘Be’)” (2:117).

S8 (KA Ok o B 315113 60540 )
“His Amr (i.e., law of bringing something into existenceg)that

when He intends a thing, He only says to it (by whommand, or,
Amr): ‘Be’; and itbecome$.(36:82).

Hence, the first stage in the creation of the casiwould be
affirmed in terms of ‘Becoming’. We may also cdllthe stage of
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subtle existence, intangibility (as opposed totémibility of Matter),
and spacelessness-cum-timelessness.

Looking at the process of creation in the backgdowh the
concept of evolution projected explicitly in the iCun, we arrive at
the view of evolutionary creation, wherein—like tle®olutionary
hypothesis in modern Science—we are led to thenadtion of the
‘Primeval Atom’as the starting point, which functioned asnhbeleus
and out of which grew the entire cosmos throughewaolutionary
process;—even as we find it mentioned in tizelEth quoted in the
foregoing footnote 17, wherein the concept of fhiest Created Light
functioning as Nucleus’ has been projected.

As for the nature of the evolutionary process, libidd be
conceived in the very nature of the case, in teahgrogressive
decrease in subtle, refinement, intangibility andlijative-ness, and
progressive increase in respect of concretenesgstadlization,
tangibility and quantitative-ness: on the basis afprogressive
crystallization of the process af-Khalg, which implies the creation
of new objects from the existing materials. In otherds, it must
have been a progress towards more and more profeMpdession’.
This is what we understand from the Qur'an as a&lfirom Science.

Indeed, different things appear in the Quran teehamerged
into dynamic existence at different stages of thawionary process.
Thus, there existed the Angels, s and the human beings in that
pre-physical, or, transcendental, dimension ofterise; and, among
them, the Angels and thiens were there prior to the existence of the
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human beings, as the Holy Qur’an testifies (2:3P-3#%en, according
to what we read in the holy book in plain termsmanity was made
to appear before God in her transcendental, ereprthly, dimension
of existence, to proclaim the Covenant of Monotmei&:172),—
which means that human beings existed at that stdgéreation.
Similarly, the event of the ‘Covenant of the Praghenas been
mentioned therein to have occurred in that stagéreétion (3:81),—
which proves the existence of the Prophets atstiage.

All this means that a Realm of Created Beings amthgs
became gradually established in respect of theserdggl or ideal
nature, even in the first stage of creation. Bublgion was to
continue, and has continued, according to God'sh.Plowever,
because “Allah has set a measure (or, a scale ofvtigr and
maturity—which enshrines its destiny) for everyntiii (65:3), certain
things that had emerged from potentiality into atity, had to stay in
the state they had acquired:—the Angels, for it@amvhile others
had to continue their evolutionary journey, finaltynerging in the
Spatio-Temporal Order of Existence:(—the human ®infpr
instance.

However, we are not actually concerned here wighetaboration
of the Qur'anic cosmology. Rather, the above disicus has been
undertaken to emphasize the following facts:

1. For theformalistic religious outlook, the worldview consists of
certain dogmas, which are there to be believedonmhtically,
rather than to provide a dynamic, meaningful andprehensive
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approach to the Spiritual Reality. Such an outlokarren, and
the Qur'an does not endorse it.

The naturalistic outlook confines itself to the Physical Reality,
and it leads, even in the case of a believer igio#, to a
materialistic approach to life and its problems—eaist, for all
practical purposes. The Qur'an also affirms thesRiay Reality,
giving a coherent and illuminating view of it—a wievhich is
receiving increasing support from the world of ®ce as
knowledge is advancing. However, it iS conjoinedrédin to a
clear-cut view of the Transcendental Reality—bdtle views
forming thus one organic Whole.

The Quranic view that emerges thereby is lategralistic

Spiritual View of the Universg wherein the spiritual, or, the
transcendental, has primacy over the physical,tha, spatio-

temporal, and which provides not merely a formaugd for

religious life but a sound vision as well as plapky for

meaningfully cultivating a life dedicated to Goddadirected to

the realisation of the ultimate human destiny, Whicessentially
spiritual,—that being the mission of Islam.

The essential human personaligj-RE), called ‘the Soul’ in
common usage, belongs originally and basically tee t
Transcendental Realm of Existence.

The human being is, therefore, essentially a g@tibeing, and
should behave as such for his success.
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5. Not only God, but the entire spiritual world ated by Him, is
responsiveto human spiritual quest. The spiritual questjtén
turn, is of vital importance for the human beingédngse of the
fact that he i®ssentiallya spiritual being and, as sudan build
up his essential personality only through exercise that
response.

6. The spiritual world plays the same role in thliesprvation and
development of the essential human personalitydiivhias been
already emphasized time and again to be spiriasathe physical
world plays in respect of the physical aspect ghln existence.

There are numerous things in the physical envirorinoé the
human being which contribute to his physical preston and
development,—they being different gradeswith the Sun at the
centre of the planets fulfilling the most basicerchnd the others
standing next in importance in a descending ordemerit.
Human beings have to remain in a state of contaw a
communication with them in order to benefit frone or, in
other words, to obtain the physical blessings mlacethem by
God.

Similarly, there are things oflifferent gradesin the spiritual
world, or the Transcendental Realm, out of whicé ghysical
world has emerged and through which it is contdlly God.
Those things contribute to the spiritual preseoratiand
development of the human being,—and, because tnituapis
the essential, to higssential preservation and development.
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Among them, the role of the Holy Prophet’s persityiaé most
basic in respect of a Muslim's spiritual presemmati and
development; while the roles of the Angels anddtier spiritual
things in Creation stand thereafter. Contact wthie spiritual
Blessings placed by God in the Holy Prophet's peabty is
obtained through the imitation of hiSunnahwith the ideal of
acquiring greater and greater spiritual and motaltyy and the
exercise indalEt andSalEmwith intense devotion; while contact
with the Spiritual Blessings placed by God in thagAls is
obtained through leading a life of spiritual andraigurity and
recitation of the Qur’an.

Then, just as in the physical world there are feroé physical

destruction, or, forces of physical evil, similathere are forces of
spiritual destruction, or, forces of spiritual evhat influence the
spiritual life of human beings. The Quran has canded the
Muslims to avoid the former in the interest of thehysical

preservation, and to shun the latter for ensurimgrtspiritual

preservation.

It is to be vehemently emphasized that Allah—aondeelse—is
the Creator and the Bestower of all Blessings, grgbhysical or
spiritual. But,His Blessings flow to the human beings, not in a
vacuum, but through the physical and the spiritigjects that He
has created for that purpose.

To confer divinity on any of those objects, evediriactly, is the
worst form of infidelity to God; while to refuse teenefit from
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them is the worst form of ungratefulness to Him.

7. Communion with God, and communication, in terofs the
establishment of spiritual contact, with the Holsophet (Peace
be on him!), with the Angels and with the spirituadrities in
general, emerge, in the final analysis, as actowgces of light
and energy for the meaningful pursuit of Religioncontrast to
adherence to religious verities in lifeless formadi In
conseqguence, ‘Duties to the Holy Prophet’ and ‘@aitio the
Angels’ assume vital importance for the spiritualzelopment of
a Muslim’s personality.

Finally, we may recall what Dr. Sir Muhammad Igkthle Rumi
of the modern age and the greatest Islamic thimfethe present
century of Islamic era, said more than four decags “Humanity
needs three things today—a spiritual interpretatbrthe universe,
spiritual emancipation of the individual, and bagignciples of a
universal import directing the evolution of humaaocisty on a
spiritual basis. Modern Europe has, no doubt, bddalistic systems
on these lines; but experience shows that trutbaled through pure
reason is incapable of bringing that fire of liviegnviction which
personal revelation alone can bring. This is thasee why pure
thought has so little influenced men while religlwas always elevated
individuals, and transformed whole societies. Tdealism of Europe
never became a living factor in her life, and thsult is a perverted
ego seeking itself through mutually intolerant deragies whose sole
function is to exploit the poor in the intereststloé rich. Believe me,
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Europe to-day is the greatest hindrance in the @fagpnan’s ethical
development.”

Unfortunately, the formalistic religious outlookathhas emerged
among the Muslims in the present age of their tsaiti moral and
overall degeneration, has been progressively Igadino the
unconscious acceptance of the naturalistic and, albrpractical
purposes, materialistic, view of the human being asere ‘superior
animals’, to the forgetfulness of the fact thatidiessentially—i.e., in
his origin, being and destiny—a ‘spiritual beinghese nature was
created by God, according to the explicit and unguodus verdict of
the Qur’an, in terms of His vicegerency, througé thfusion of what
He names as;ejj ‘My spirit’ (REI) (15:29; etc.), and to the view of
the Angels as mere “forces of Nature™—in the seofk@aturalistic
forces. In such a view of the human being and ef Almgels, very
naturally the Holy Prophet is also regarded as ingtimore than a
‘good man’, a ‘great leader and a ‘divine postmaahd any
description of the transcendental dimension ofauigust personality
appears to the upholders of that view as nothisg flkan superstition,
even though they overthrow in this process of tingkthe spiritual
foundations of the Qur’anic world-view which theofoundest Islamic
theological thinkers down to Shah Waliullah took tireatest pains to
preserve during the ages that have elapsed sineeQir’anic
Revelation.

Duties to Animals, Plants and Things-as Duties telfs

We may also refer here to duties towards animdéntg, and
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things, to which the Holy Qur'an has referred irojply, while in the

xadEthHadiththey have been mentioned explicitly. They seefalto
under the category of duties to Others. But theybasically duties to
Self in so far as they relate to the maintenancéhefpurity of our
moral tone. They have, therefore, been dealt witthé Appendix to

the ‘Duties to Self'.
Do

3. DUTIES TO OTHERS

The obligatoriness of duties to Others is to beceored in their
two-fold origin: (1) in human shortcomings at thifetent stages of
life, which necessitate assistance by other hunsangb; and (2) in
the inherent social nature of human ffdndeed, the individual and
the society are mutually related and interdependemd the
individual's realisation of moral good is not coivable, according to
the Qur’anic view, without reference to the sodiathole.

Now, viewing the human personality in its two basspectsi.e.,
the empirical and the rational, duties to Otherbt s into two
categories wittregards to the ends that they should serwgamely:
(1) Duties relating to ‘Happiness’, or, Material Waeing; (2) Duties
relating to ‘Moral Perfection'—meant actually toseme Spiritual and
Moral Preservation and Advancement.

Viewed with reference to those who are to be setwedhese
duties, two basic categories emerge, namely: diyishualistic duties,
or, duties to other individuals as individuals; @llectivistic duties,
or, duties relating to the Societal Whole.
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As regards ‘Duties to Other Individuals’, they mbg viewed
basically in two perspectives: (1) other individual general, and (2)
other individuals as related to the moral agenbubh specified
functional relationships. Then, the other individuamay be
Muslims—and that would form the primary referencapd as such
they have to be treated as members of the Islaoti@lsorder. Also,
there may be—in fact, there are—the non-Muslims whahe first
instance, cannot be regarded properly as membeitheofilslamic
social order, even though they may be living inldamic state; and,
secondly, there may be among them persons belongimtifferent
categories: for example: (1) non-Muslims who aienily towards
Muslims and tolerant towards Islam; (2) non-Musliwiso are simply
indifferent to Muslims and Islam; and (3) non-Musi who are
hostile to Muslims and Islam.

Islam prescribes duties towards all the above oaiesg) of other
individuals, laying down certain duties that aresdzhon the concept
that all human beings have certain inviolable sght human beings
and that absolute justice must be practised towaligdsand giving
another set of duties, in addition, relating to #pecified areas of
relationships.
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4. DUTIES RELATING TO THE SOCIETAL WHOLE

Duties relating to the Societal Whole split up ihk@ categories,
namely: (1) Dutiesto the Societal Whole; and (2) Dutied the
Societal Whole.

With reference tduties to the Societal Wholthe Holy Quran
has commanded thus:

R

“And hold fast, all together, by the Covenant ofiahl (abl-
AlIEh), and be not split up among yourselves.” (3:103).

The wordiabl, translated here as Covenant, means primarily a
rope or a cord, and hence a cause of union or @&r@@o¥ which
renders one responsible for the safety of a pepsanthing. (Lane’s
Lexicor).

The iabl-AllEh (Covenant with God) is, abstractly, allegiance to
the objectives oél-DEn, or, the Way of Collective Obedience to God,
and, concretely, loyalty to the Islamic Societyotlgh loyalty and
devotion to its Founder and Leader, the Holy Propleahammad
(Peace be on him!), which loyalty should maniféself basically in
doing utmost to preserve the unity, the solidaaityl the social, moral
and spiritual health of the Islamic society. Hertlbe Duties to the
Societal Whole

Similarly, theDuties of the Societal Whalewards the Individual
have been emphasized in the Holy Quran; for irstann the
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following verse which bears comprehensive referandbe spiritual,
economic, moral and social welfare of the individua

g paally |5 yal B 15T 5Ll 1 gl (a8 8 s ) (i
£ L (I o~ T .
i ’)S.LAS\ g& ‘}G"‘J
“(Muslims are) those who, if We establish themhe tand, set

up regular Prayer and give regular charity, enjohat is right and
forbid what is wrong ...” (22:41).

Now, every organized Societal Whole takes, wheneaed
wherever possible, the form of the State, whicharagstitution, is an
indispensable means for the realisation of theasadeal. As regards
its structural ethics, the following observationgynbe made.

Organisation of the Societal Whole as a state gigesto sub-
ordination and super-ordination, wherein the forshuuty of the sub-
ordinate becomes obedience to the super-ordina®®)(4and of the
super-ordinate to administer the state throughateerauthority, or,
al-AmErah (mentioned in 4:59),—and that in the interestha sub-
ordinate?® Besides the multifarious dimensions of positive
administration, the duty of punishing offenders fl cognizable
offences against life, honor, property, and engpitfie spiritual, moral
and economic well-being of the people, also dewlor the super-
ordinate. Then, a further duty of the super-ordind that of
preserving or reclaiming, as the case may be, thenamy of the
state against internal turmoil and external aggpassand for that
purpose to wage war against all hostile forces.
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An important fact should be noted here with respec¢he State-
Authority. The Holy Prophet Muhammad (Peace be iom)his the
founder of the Islamic society, as also of thenstastate. As such,
and as the Medium of Obedience to God—indeed, &s th
representativgpar excellenceof the Authority of God on earth, he is
the Super- Leader of the Islamic state for all time

0 Uaa sl @ L 58 s 0 g Ual 38 05000 o
“Whoever obeys the Messenger has obeyed Allahnyore
turns away, We did not send you to them as thap&e” (4:80; etc.).

Hence no State-Authority can claim Islamically thght of
obedience to itself except as the representativihefHoly Prophet
(Peace be on himff.

Note on Penal Code:

In the perspective of the super-ordinate’s duty pohishing
offenders of the Law, mentioned in the foregoingeeges the Penal
Code, to which we have devoted a separate seétgta the Qur’anic
Philosophy of Punishmentaders should refer to Volume 1, Book I,
Chapter IV of the present book, where we have ctontiee following
conclusion:

“Viewing the Qur'anic punishments in the light ofthies, the
punishments relating to fornication, adultery ammbsexuality are
reformative in the sense that they imply the gpaitpurification of
the offenders; the punishments prescribed for thefbbery and
treason are of deterrent character; and the pumeishin respect of

34



PREAMBLE

murder is based on retribution which is temperetth wiercy (2:178).
The guiding light in all cases, however, is thequrement of spiritual
good of the individuals concerned and of the sgciet

Note on Tabligh*:

The wordtabligh means ‘to reach out the Message’. As a term it
means ‘propagation of the Message of Islam’.

The Holy Qur'an has given to it the status of astifation
(3:104, etc.) and has ordained it as an impodaaietal duty

PR R S L AT St S [PPSR P S
& 8l e ey caspaaly G585 nall ) O se 46l aSia (S
GsAA 2 Sty
“ Let there be a community among you who call ® good, and

enjoin the right, and forbid the wrong. They are tines who have
success.”

This duty has been conceived to function at twecelgvi.e.,
within the Islamic social order, and outside thiartic social order,
where entire humanity comes under its purview.

The ends it serves are: (1) preservation, (2) dgveént, and (3)
perpetuation of the Islamic Community—and that émvice to the
cause of humanity:

Osia3iy Sl 0o %5 i haally 655400 Gl Sia AT 44 G 28

“Ye are the best of peoples, evolved for mankimjhiaing what
is right, forbidding what is wrong, and believingAllah...”+ (3:110).
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The dimensions of this duty are:
1. education of new generations of Muslims in Islam

2. improvement in Islamic knowledge and inspiratminthe
grown-up Muslims;

3. dissemination of the knowledge of Islam amongi-no
Muslims—all the non-Muslims of the world whereveey
may be found—in order that they may know the Divine
Message that has come for them, and those amomg the
who are seriously dedicated to Truth may accefairitheir
own good; while, in the case of others, correctwdedge
about Islam may dissipate their ignorance and the
consequent misunderstandings, finally bringing &bou
among them goodwill for Islam—which, in  itself, rfos
a genuine contribution to the promotion of interatnunal
and international goodwill.

Thus, tabligh stands out as a duty towards other individuals in
respect of their spiritual and moral progress.

Also, it contributes simultaneously to the spirit@and moral
development of the persons who undertake it, and thbecomes a
duty to Self.

Its role, however, as a collectivistic or societiity, remains
supreme. Indeed, from that point of view, it standsas the foremost
duty without which the very existence of Islam b®es jeopardized.
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As the Holy Qur'an affirms, the Islamic Community/rineant to
continue to exist for all time—up to the Last Dais is in the very
nature of the case, because the Holy Prophet MulaahiReace be on
him!) is the last and final Divine Messenger, ahe Muslims are the
last divinely-raised religious Group. As such, gizaarance of the
Islamic Community at any time in human history & nonceivable.
But, the dissipation of the energies of communitied nations—both
ideological and non-ideological—being the Law oétdry, one of the
most important instruments for keeping the Islacocnmunity alive
and functioning genuinely and truly is the repeatddsion of fresh
blood into the body-politic of Islam. This has ady happened in
Islamic history, as, for instance, when towardsehe of the Abbaside
period, the Muslim world began to show signs ofsitagsle and
weakness, the conversion of the Turko-Tartars akx&d the Islamic
community to an extent that it could maintain iterg for several
centuries more. The same seems to be the cryirdytoday. But this
need cannot be fulfilled without resort to @mlightened, dynamic and
multi-dimensionalmovement in the field ofabligh, and not just a
ritualistic or professional performance.

Do

5. MANNERS*

Manners may be defined as apparent modes of behavio
relation to others, and may be evaluated as smigl$ ©f virtue.
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The Quranic point of view; as emphasized alreadysocial.
Consequently, in the Qur'anic moral code we findragh emphasis
on manners as on morals; perhaps more, becaudséeiedce to
manners may nullify a virtue itself.

This is evident from the Quranic emphasis on tlenners to be
observed in the performance of one of the highiestes in relation to
othersyiz., charity:

V15 Cpally a&iBaia 5l Y 1 il (il i G
“O you who believe! Make not your charity worthldsg laying
an obligation and by hurt...” (2:264).

It is also evident from what has been said in cotioe with the
manners to be observed in the presence of the Huwhphet
Muhammad (Peace be on him!):

3l 41152035 Y5 Gl 5 (338 2801500 152825 Y 15T G
OsDnB Y il alad ] Ll of pandd ety 628

“O you who believe! Raise not your voices abovewbiee of the
Prophet, nor speak aloud to him in talk as you sgsak aloud to one
another, lest your (good) deeds become vain andpgoceive not.”
(49:2).

Coming to classification: In conformity with the roprehensive
nature of the Qur'anic moral code, the Qur'anicieliin respect of
manners belong to two categories: (1) those reatm religious
manners, and (2) those relating to social manners.

Do
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BOOK ONE - DUTIES TO SELF

Part 1. Duties as Spiritual Being
Chapter 1.
DUTIES WITH REFERENCE TO GOD
Chapter 2.
DUTIES TO THE HOLY PROPHET
Chapter 3.
DUTIES TO THE ANGELS

Part 2. Duties as Physical Being
EXPOSITION

Part 3. Duties as Rational Being
EXPOSITION

Part 4. Duties as Aesthetical Being
Chapter 1.
PRELIMINARY OBSERVATIONS
Chapter 2.
DUTIES

Part 5. Duties as Moral Being
Chapter 1.
DUTIES OF OMISSION
Chapter 2.
DUTIES OF COMMISSION



PART L. DUTIES AS SPIRITUAL BEING

Chapter 1.
DUTIES WITH REFERENCE TO GOD

1. Duties of Respect;
2. Duties of Love.
ENDS:
(a) Objective:

Maintenance of a constant attitude of Respect Lawve towards
God for acquiring the Blessings of Divine Pleas@RiwEnN
AlIEh) and Divine Love fubb AlIER),

As it has been said in the Holy Qur'an:

U155 4l (4 Siad 550
“... seeking Grace from Allah and (His) Good Pleasuré&
(48:29).

Also:
“... whom He will love, and they will love Him ...” (54).
(b) Subjective:

Creating in the moral agent:
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1. Purity of will, leading to possible ‘holinessi the measure it
may relate to human personality, as it has beeh sai

“And whosoever believes in Allah, He guides his rhea
(aright).” (64:11).

2. Stability in, and enthusiasm for, the pursuitafral struggle,
as we are told:

O il ¥ G a0l i) o A i st ally 5
“... And he who rejects false deities and believegliah has

grasped a firm handhold which will never break.ahllis
Hearer, Knower.” (2:256).

Do

() DUTIES OF RESPECT
(a) Duties of Commission

(1) Cultivation of genuine and complete Faith indGand its
inner realisation enjoined:

Al e 05 sl i ad sy Al 1l kel ol Gl g
ol s allys Ay alilas aily 560 ey U8 (e O o3 i
12 YOl (i 388 Y

41



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

“O you who believe! Believe (with all the richneskbelief) in

Allah® and His Messenger, and the Scripture which Hesbat
to His Messenger and the Scripture which He senthtse

before (him). Any who denies Allah, His Angels, HB®oks,

His Messengers and the Day of Judgment, has ganéaifa
astray.® (4:136).

(2) Faith in the Unity of God—perfect monotheismmplying
indivisible loyalty to Him, enjoined:

bl B R BIA T YAy § &0 W &
“That is Allah, your Lord! There is no God but Hae Creator
of all things: then worship Him (alone).” (6:102).
21 Al 488 da15 4) &40

“... and your God is One God, so unto Him submit (lkhand
solely).” (22:34).

(3) Maintenance of the attitude of respect for @agbined:
e sl f 25 G 1 AT el 1l 1l &)
GsUA L 2b
“Verily those who believe and work righteousness] humble

themselves before their Lord, they will be Compasiof the
Garden, to dwell therein for ever.” (11:23).

(4) Cultivation of the fear of Displeasure of Gadd of the
Final Accountability by Him, enjoined:

A iy ) 245 ¥ 45 S 01010 G g
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“O you who believe! Fear Allghas He should be feared, and
die not save as those who have surrendered (untp.'HB:12).

e bh o ) () A 2h 5SS 52101 Casal G 2405 )

“It is only the devil that suggests to you the fehhis votaries:
Be not afraid of them, but fear Me, if you haveHdi(3:175).

Al 2 5A5 YA e 1 5l (Al )

“... except those that are bent on wickedness; sotlfiesn not,
but fear Me...” (2:150).

(el 0 A 45 e il
Ll e sl G

“And for such as had entertained the fear of stamdiefore

their Lord’s (tribunal) (on the Day of Judgmehtand had

restrained (their) souls from lower Desires, thgiode will be
the Garden.” (79:40-41).

(5) Cultivation of Obedience to God enjoined:
) gkl 1 5kl el G g
“O you who believe! Obey Allah..? (4:59).
R B2 1 U0l 4 a1l ool 61
“O you who believe! Give your response to (i.e.eybAllah

and His Messenger, when He calls you to that whiithgive
you life;... "%°(8:24).

OiE 4 )54 5855
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“... and stand before Allah in a devout (frame of d)ii¥*
(2:238).

i 2 IS sl of 0 0w 005 65 U0 il
“Turn unto your Lord repentant, ansurrender unto Him

before there comes unto you the torment, and tbarsiall not
be helped® (39:54).

58 20 2418 e il A 0 25150 G G

“O mankind! worship your Lord Who has created you and
those before you, so that you may ward off (evl)2:21).

(6) Cultivation of trust in God’s goodness, meraydahelp
enjoined:

EESLESEES TS IERE - A Uk IR
a1 ) 2R3 ) & 5 Y Gl 65 Gl 5 5815 O 8

“Is one who worships devoutly during the hours aéfht
prostrating himself or standing (in adoration), wiakies heed
of the Hereafter, and who places his hope in theci¥ef his
Lord—(like one who does not)? Say: ‘Are those egtlabse
who know and those who do not know? It is those \ah®
endued with understanding that receive admoniti(80?9).
i) Gsh 0 Al 1 Ja 3 )55 1580 Gl 15l Gl &)
gD 55 156 A
“Lo! those who believe and those who suffer exifedefense
of Truth) and strive and struggle in the path aghA| they (i.e.,
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such true Muslims) have hope of Allah’s mercy; &llh is
Oft-Forgiving, Most Merciful.” (2:218).

Then there is the command:
Cnfia5a 038 ) VK58 40

“...and on Allah (i.e., in Allah’s goodness, meraydahelp) put
your trust if you are believers.” (5:23).

(7) Affirmation of one’s dependence on God: PrateHim,
enjoined:

O e (e &880 Gl &) O A& Gl 32 3 & 6

“And your Lord has said: Call on Me, | will answgour

prayer. Verily those who are stiff-necked against Worship

(i.e., against acknowledging Me as their Lord amshé&actor),

will enter hell in humiliation.” (40:60).

el Ead WA SRl s 201 2
“Call on your Lord with humility and in secret: L&lllah loves

not those who trespass beyond (rational and respelanits.”
(7:55).

Crinddl) (53 Sy 8 Al Gl ) B)5 Laaday B3R 652315

“... and call on Him with fear and longing (in youedrts): for
the Mercy of Allah is (always) near to those whogimd (to
others).” (7:56).
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(8) Seeking Help and Grace from God, the Possemsdrthe
Source of all Power, enjoined:

Says the Holy Qur'an:
| palal s AL | shumili
“... seek help from Allah... ” (7:128).

Now, help should be sought basically from God aldviaslims
have been commanded to pray to God in these words:

“You (alone) do we worship, and of You (alone) de seek
help.” (1:4).

Again:
allzad e 2 405
“and ask Allah of His Grace ... " (4:32).

And this seeking of Grace from God is a constatnibate of the
life of a Muslim:

G5y 0 (53 S (450 1330 B8y ) 5

“You will see them bow and prostrate themselvespfiayer)
seeking Grace from Allah and (His) Good pleasurd48:29).

(9) Seeking Guidance from God, the Possessor antc&of
all Knowledge, enjoined:

It is a duty of every Muslim to pray to God for dance in the
following words:
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Al Tl ylall Gaal
“Guide us (O Allah) unto the path straight...” (1:5).

(10) Following the Divine Guidance revealed in tlioly
Qur’an, enjoined:

K oo & O e | sa

“Follow the Revelation given unto you (in the HaQur’an)
from your Lord ...” (7:3).

(11) Showing respect to God by believing in afl Messengers
and all the Scriptures sent by Him for the guidantenan,
enjoined:

ALl dily il
“So believe in Allah and (all) His Messengers,”1(29).
ALS (o Ol Ly &) Ol Ly G 5ha3h 0l
“(Muslims are those) who believe in the Revelatsemt to you
(O Muhammad), and that which was sent before yo(2:4).
(b) Duties of Omission :

(1) Attributing any quality to God which is profanend
blasphemous, prohibited:

& alald i oshalh 5l 15535 0 e il Ll awd &y
Gslaxy 158 G G5
“The most excellent Names belong to Allah: so oallHim by

them; and shun the compdnyand the blasphemies) of those
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who use profanity in His hames. They will be repfmid what
they do.” (7:180).

(2) Associating any partner with God and limitingis
uniqueness and supremacy in any manner, prohibited:
B ) R Y5 154205
“And worship Allah and associate not anything withm
(either in His Person or in His Attributes).” (4)36

sa Y1 a0 Y AT Al g g5 Y5
“And call not, besides Allah, on another god. Thisr@o god

but He ...” (28:88).

(3) Saying anything concerning God without thehauty of
Revelation, prohibited:

Gl ks (Aol Y15 Ol e e D e G5l (25 508 L) O
D55 Y e il e 1508 ol Blalls 4y 050 a1 W iy ) &, oy
“Say: The things that my Lord has indeed forbiddme:
shameful deeds, whether open or secret; sins aspasses
against truth or reason; assigning of partnersltahAfor which

you are given no authority; asdying about Allah of which you
have no knowledge(7:33)

(4) Disobedience to and arrogance in respect ofdGo
prohibited:

OsSila Y A
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“... and they (i.e., the Believers) are not arrogamtrespect of
worshipping Allah).” (32:15).

oAl s )i LA G R Jag 0a Ul

“But he who is greedy miser amgdems himself free from need
(of Allah), and gives the lie to the Best (i.e., dishonorstAjru
We will indeed make for him smooth the Path to Mijse
(92:8-10).

Again:
Ui YSlia (i 388 4150075 601 aat 0523
“If anyone disobeys (the Commands of) Allah and His
Messenger, he is indeed on a clearly wrong PaB3:36).
(5) Despairing of the Mercy of God prohibited:
O 8RN 2380 ) 1 255 e (B Y AD) © A0 255 e 1B Y

“...and never give up hope of Allah’'s Soothing Metayly no
one despairs of Allah’s Soothing Mercy except thwhe have
no Faith.” (12:87).

5 A3l e )i Y 2endil LT 1 8000 6l Goalie 4 08
P ISP S IR FIVE P T

“Say: O My Servants who have transgressed agdiastgouls!
despair not of the Mercy of Allah, for Allah forgis all sins:
verily He is Oft-Returning, Most Merciful.” (39:53)
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(6) Believing in superstitions and seeking helponifr
superstitious objects, thereby indirectly insulti@pd?®
prohibited:

OB Ge (e ) SES1

“... so shun the abomination of idols (i.e., evils @olatrous
practices).” (22:30).
Jae i b AV 513 Sliay Sl s Sl W) ) sl Gl G
A8 (1aT 5 S0
“O you who believe! Intoxicants and games of chafiee, all
forms of gambling),and stone altar$ and (divination by)

arrows?® are an abomination,—of Satan’s handiwork: shun it
therefore, that you may prosper.” (5:90).

Y

15248 Gl 05 & i ¥ iy W5 40 V5 300 0 Bl e s
B R R UL Pl T N AN S
Ostiag ¥ aa 5l & QAN A e &5 5
“It is not Allah Who has instituted (superstitiolilee those of) a
slit-ear she-camel, or a she-camel let loose e frasture, or
idol sacrifices for twin-births in animals, or dtah-camels

freed from work. It was blasphemers who inventdié against
Allah, and most of them lack wisdor®.(5:103).

(7) Magic, being evil practice and opposed to guoEHs,
condemned: hence to abstain from it is duty:

Speaking of the practice of magic by the Jews,Hbly Qur'an
says:
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25l e 6 salaiy © B QM V) 8T Ga s Dl b e

GIA e ssal) A1 81 ol ) sle W15 5 2k Vg
“... and they could harm none thereby (i.e., withirtiagic)
save by Allah’s Will (i.e., in accordance with Hesws). And
they (i.e., the Jews) have learnt that which harimsm
(spiritually and morally), and profits them not;daassuredly

they knew (from their Scripture) that the buyers Mégic
would have no share in the happiness of the Hergaf2:102).

CH

(2) DUTIES OF LOVE
(a) Duties of Commission:

(1) Seeking in all actions the Pleasure of God,oVith the
Moral Sovereign of the Universe, enjoined:

Aally Casé By 5 A ciaha i ALk & o o) Gay
“And of mankind is he (i.e., the true Muslim) whowd sell

(even) his life to earn the Pleasure of Allah. Axth is full of
kindness to His devotees.” (2:207).

Nay: a true Muslim, in his highest spiritual effogoes even
beyond, and seeks God Himself;

eI a8 Ak ) V) (533 Al e 32V Ly
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“... and (the righteous) have in their minds no faymm
anyone for which a reward is expected in returrt, dnly the
yearning to seek the Countenance of their Lord Mdigh.”
(92:19-20).

(2) Cultivation of Gratefulness to God enjoined:
}J.\:.Jbt.l\?.\.\Su‘Ah\})Su\}

“... and express gratefulness to Allah, if it is @ed) He
Whom you worship.” (2:172).

A & 15 R
“... and be grateful for the favor of Allah ...” (16:4)L
(3) Cultivation of sincere devotion to God enjalne
Sl Al alia dy e
“... so serve Allah offering Him sincere devotion;.(39:2).
(4) Steadfastness in devotion to God enjoined:
Dpeall a5y 5l i 5 A5 b i ) shasi

“... and hold fast by Allah (without swerving)! He igour
Patron: an excellent Patron and an excellent H&I(1&2:78).

30 | 55006 a5 4 &4 L
“... Your God is One God: so stand true to Him...” @)1:

S5 1 ¥ el L33 S 1 20 6 106 5 )
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“Verily those who say: ‘Our Lord is Allah’, and rexim
steadfast thereto, on them shall be no fear, natl shey
grieve.” (46:13).

(5) Seeking nearness to God, the Source of alldGess and
Holiness, enjoined:

(@ through turning penitently unto Him:
3 ¥ 8 el el of 8 0 401505 55 L0 ) s
“And turn penitently unto your Lord and submit unitim

before there comes unto you the torment, and tbarsiall not
be succored:® (39:54).

(b) through seeking ardently the means of approach
A PETRRECEING: PE TR T TR Joc e
“O you who believe! fear Allah angkek the means of approach

unto Himand strive with might and main in His cause: thau y
may prosper* (5:35).

(c) through detaching from worldly things and egga in
remembrance of and communion with Him:
3236 b ) a0 Y (il 5 ytall &) Sl ) s oy 2 &N
b

.

“And remember the name of your Lord, and devoterselfl to
Him with an exclusive devotiofi. Lord of the East and the
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West! No God is there but He. Take Him therefone (faur)
Disposer of Affairs.” (73:8-9).

KPP
“Therefore remember Me, | will remember you ...” (22).
Yaal 3 570 8 52005 17588 1783 200 15431 1 il Gl Gl

“O you who believe! Remember Allah with much remeanice
and glorify Him early and late.” (33:41-42).

pan Fiy
“... and celebrate His praise.” (25:58).
JUaY15 55805 I3l G eall (535 Ry e St aluli s ot &)
GG G2 (&Y
“And remember your Lord in your (very) soul, withurhility
and in reverence, without loudness in word, inrtteenings and

evenings; and be not of those who are neglectfulA{@h’s
remembrance)?® (7:205).

This remembrance should take the form of regulaygns also:
(s R Bl 3l 2 Ul ) A Y b
“Verily I'  am Allah! no God there is but I; so wship Me and
establish regular prayer for My remembraric@0:14).

These regular, or, obligatory, prayers should befopmed
punctually at the appointed tim&s:
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“Verily regular prayers are enjoined on the Belimvat fixed
times.” (4:103).

The regular prayers are to be followed (and preteb as much
remembrance of God as possible and practicable:

244 e 513 b Ll ) )83 B3l Liiad 130

“Then when you have finished the prayer, remembkahA
standing and sitting and lying on your sides ..."108).

Also, besides the regular and repeated daily cononuand
constant remembrance of Allah during the normalimgkours of the
day and the night, devoted Muslims should sacrifteeir comfort
during the sleeping hours of the night, accordiogheir individual
capacity, for communion with their Lord:

¥ s A aay 1A 1AL 1558 L 1580 13 Gl Uil (a2 )

ey ey B33 2655 (050 5 paliadll o2 26354 AT 5 &80
Ot BB

“Only those believe in Our revelations who, wheaeytlii.e. the
revelations) are recited to them, fall down in adion and
celebrate the praises of their Lord, and they atepaffed up
with pride. Their limbs do forsake their beds afeg) (while yet
there is night), the while they call on their Loid, Fear and
Hope, and of that wherewith We have provided théweyt
spend (for the welfare of others).” (32:15-16).

Indeed, the ‘Servants of God’ are:
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2

Ll 1380 26350 & shan Gadll

. those who spend the night in adoration of thieard,
prostrate and standing ...” (25:64).

(6) Cultivation of Lov& for God enjoined:

Allah is the Loving Onegl-WadEgJ*® and the cultivation of, and
absorption in, His love forms the highest pursditaoMuslim. The
Holy Qur'an speaks of the true Believers asi siais s

“a people whom Allah loves and they love Him.” &5

It is a relationship which is cultivated througlghri belief and
right conduct:

135 Gt 2l el Jaats clallZall shee 51 al sl &)
“Verily those who believe and work deeds of rightsmess, for
them (Allah) Most Gracious will appoint (in this vid as well

as in the next) Love (i.e., His own love and theelof fellow-
creatures).” (19:96).

This relationship is consciously and assiduouslyivaied at a
level where it surpasses a Muslim’s love for eveng else:

&G4 Aa il by
“... but the Believers are strongest in love for Alla(2:165).

It forms the highest achievement for a Muslim, givihe
direction to his will, and functions as the motingt force—equally
with ‘fear of God'—for all the actions of his life.
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(b) Duties of Omission

(1) Following lusts of the heart, thereby incuginGod’s
Displeasure, prohibited:

80 s 0 Goshomt 5l ) & 1 Qs e Sl (sl 15 Y
bl 2150y B Gl 2]
“... and follow not the lusts (of your heart) thatoeguile you
from the Way of Allah. Lo! those who wander frone ttWay of

Allah have an awful doom, for as much as they fotbe Day
of Reckoning.” (38:26).

(2) Ungratefulness to God, prohibited:
O Yy 1504

. and unto Me give thanks, arlte not ungrateful to Mg&
(2:152).

(3) Behaving disloyally (as opposed to, sincergotlen) to
God, prohibited:

A A Y gl i g

“O you who believe! be not disloyal to (or, betnagt the trust
of) Allah ...” (8:27).

(4) Worshipping false gods, whether those of hftheists
and idol-worshippers or those that reside withie tiuman
self, prohibited:
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“And assuredly We sent among every people a Messdngth
the Command:) ‘Serve God, and eschew Evil and dblse
gods™’.” (16:36).

(5) Fickle-mindedness in respect of faith in Go@sodness,
condemned: hence to abstain from it is duty:
Al &) 5 e k) A Al e L 0 e i a0 Gy

La vo -
Fy -] PES

Gl GRAD 5 s 5 8DATIH L Sk gl e i A
“And of mankind is he who worships Allah, as it wepn the
verge: if there befalleth him good, he is contenteerewith;
but if there befalls him a trial, he turns round lus face; he

loses the world and the Hereafter: that indeed isoss
manifest.” (22:11).

(6) Allowing pre-occupation with and engrossmeamntwiorldly
things to stand in the way of God’s remembrance,
prohibited:

QS a3 & A1 R e 2051 V5 a&al &y il Gl i g
RIEREUFErpe

“O you who believe! let not your riches or your Idnén—the

two worldly things having a wide range of engrosstredivert

you from the remembrance of Allah. And whosoevezdithat,

the loss is their own”. (63:9).
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(7) Lack of earnestness in prayers and in the mbrance of
God in general, condemned as the way of the Hyigacri
hence abstinence from it is duty:

G ) 28 S ) 15135 28008 5 ¢ s S el &)
S ) A &5 'R5 ¥ Gl 581
“... (The Hypocrites) when they stand up in praydgnd

without earnestness, making a show to the peopié,they
remember not Allah but little.” (4:142).

(8) Befriending the forces of evil, thereby vioigtour duty of
love for God, condemned:

Uh U150l ok 388 40 (558 0% Ul U 2% 02
“Whosoever befriends Satan (who represents allfdhees of

evil), instead of Allah, has of a surety sufferedbss that is
manifest.” (4:119).

This is so because:
1and Y3l gl of (N & g

“... Satan’s wish is to lead them astray far awayr(frthe
Right).” (4:60).

(9) Loving any object of worldly life in preferento love for
God, severely condemned: hence abstinence fralittiy:

15l 4&85ame 5 A&415 515 28005805 &S5 28501 8 ¢ 38

B 58 0 £ 505 iy LS 5555 0435 s
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BERHIEH]
“Say (O Muhammad! to the Muslims): If your fatheasid your
sons, and your brothers, and your mates, and yiadréd, and
the wealth you have acquired, and the commercehinhayou
fear a decline, and the dwellings in which you glehi—(these)
are dearer to you than Allah, or His Messengetherstriving

in His cause: then wait until Allah brings aboutsHiecision:
and Allah guides not the rebellious.” (9:24).

CH
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Chapter 2.
DUTIES TO THE HOLY PROPHET

1. Duties of Respect;
2. Duties of Love.
ENDS:
(a) Objective

Maintenance of the attitude of obedience and lgythitough the
constant cultivation of respect and love for thedreer and Exemplar
of Quranic morals, in order to be able to act estastically on the
Qur’anic Moral Code.

(b) Subjective

Maintenance of assurance, through the remembrafhctheo
Example of the Holy Prophet (Peace be on him),espect of his
personal conduct and his achievements in the numaain, so that
the moral ideal set forth by the Holy Qur'an islizble.

We have seen in the foregoing that Love for God Muslim’s
highest pursuit and the highest duty. In that cotioe, the Holy
Qur'an states further that this love should manifeself in loyally
following and imitating the communicator and exeanpbf God’s
Guidance for mankind, namely, the Holy Prophet Muaimad (Peace
be on him). It says:
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050 &5 a0 e 1 AR g ) G siad K ) OB
HESRY
“Say (O Muhammad)! If you do love Allah, follow m@nd
build up your moral and spiritual life on my modefjlah will
love you and forgive you your sins: For Allah ist®brgiving,
Most Merciful.” (3:31).

Following and imitating the Holy Prophet (Peacedpmehim) is
not possible, however, without maintaining thetaties of respect and
love towards him,—these, in their turn, giving risespectively to
obedience and absolute loyalty. Thus we arriveoat fluties relating
to our relation with the Holy Prophet (Peace bdiom), namely:

1) to respect him above all created beings;
2) to love him above all created beings;

3) to obey him without demur;

4) to be absolutely loyal to him.

Starting from the side of man, these four dutiemftheessential
condition of the moral agent's Moral Perfection and of therM
Perfection and Happiness of others—humanity atlabgcause true
Guidance in that connection is available only tiglouthe Holy
Prophet (Peace be on him) and that Guidance céentotily accepted
and enthusiastically followed without maintainirig tattitude implied
in those duties.

We may now state the duties in the language oQiméan:
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(1) DUTIES OF RESPECT
(a) Subjective
To regard the Holy Prophet with respect;
(1) Duty of Commission:
Maintaining the attitude of positive respect engain
Sl & s Ol 3l 0 a5 85y 8558 5 4 ) shal e
O5ALA
“... So it is those who believe in him (i.e., Muhamipaand

honor him,and help him, and follow the Light which is sent
down with him,—it is they who will prosper.” (7:1R7

(2) Duty of Omission:
Directly or indirectly insulting the Holy Prophetghibited:
A 5155 of 1 g8 g
“And it is not right for you to insult Allah’'s Messenger
(Muhammad) ...” (33:53).

Worthy of note in this respect is the followingrsteommand of
God given to the Muslims of the Holy Prophet’s time

G 6 A5 T a5 A 3% ) Y 15 Gl G
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“O you who believe! Put not yourselves forwdrdefore Allah

and His Messenger; and fear Allah: for Allah hesmd knows
all things.

“O you who believe! raise not your voice above tbie of the
Prophet (Muhammad), nor speak aloud to him in &sdkyou
may speak aloud to one another, lest your deeds (of
righteousness) be rendered vain (thereby) and goteve not
(the loss).

“Verily those who lower their voice in the preserafeAllah’s
Messenger—these are they whose hearts Allah ha®sdid
unto piety: For them is Forgiveness and a greataRaWw(49:1-
3).

Also: the following guidance to the socially undoyieople of
those days:

Giag ¥ 2 ST AL 155 e 535 Gl )
25 s 35 5 2T R Al £ 045 LB e 2 5
“Verily those who shout out to you (O Muhammad) nfro

outside the inner apartments—most of them lackth peoper
sense. If only they had patience until you couldheoout to
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them, it would be best for them: but Allah is Ofirgiving,
Most Merciful.” (49:4-5).

(b) Objective:

To obey the Holy Prophet without demur.

(1) Duty of Commission

Practicing positive obedience enjoined:

O | saaaly
“... and obey the Messenger (Muhammad)... " (4:59).
oo o 2 RS 15 0 12319 Gl 058 8 W)
&l b at & Gl e

“The answer of the Believers, when summoned tohAkad
His Messenger, in order that He may judge betwkemtis no

other than this: they say, ‘we hear and we obdys buch as
these that will attain felicity.” (24:51).

(2) Duty of Omission:
Disobedience in any manner whatsoever, prohibited:
Gk Y3La (i 388 40500055 &)l 005
“... and whosoever disobeys Allah and His Messenger,
verily goes astray in error manifest.” (33:36).
el Jaste 8 s (360 A1 58 W 35 g 00N (3L (a5
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“And whosoever opposes the Messenger even afteda@oe
has been plainly conveyed unto him, and followsath pther
than that of the men of Faith, We shall leave mnthie path he
has chosen, and land him in Helll—what an evil gefu
(4:115).

Doy

(2) DUTIES OF LOVE

(a) Subjective
To regard the Holy Prophet with love.
(1) Duty of Commission

Maintaining the attitude of positive love—a love ichh
transcends the love for any other created beinglasized; hence it
is duty:

feestl (a3 (151 G0
“The Prophet is closer to the Believers than tlosin selves
(—this spiritual relationship entiting him to moteve and

respect from the Believers than for any createddetlated in
any way).”* (33:6).

This personal spiritual love for the Holy Propheh (whom be
Peace and the Blessings of Allah) is to be cukigabesides obeying
him in all things with overflowing love, through riming spiritual
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contact with him by recitingalEt andsalEm as commanded by God
in the following verse:

sy adle 1olia 1kl Gl G G & B e gl Ay i )
“Lo! Allah and His Angels shower blessings on threghet. O
you who believe! send your benedictions on him,(ask Allah

for His blessings on him) and salute him with a tiver
salutation (i.e., with respect and lové)(33:56).

(a) Objective
To foster absolute loyalty to the Holy Prophet @ebe on him).
(1) Duty of Commission:

To be positively loyal to him emphasized as a ¢mmdof Faith;
hence it is duty:

)53 Y 5 2 A L & A0 L3S (ke Y 5 Y6
11’!= 5 J’]/ ::j :.:/. i 1.;:)& . R 5.1
“But nay, by your Lord, they can have no (real)tkauntil they
make you judge in all disputes between them, amdl ifa their

souls no resistance against your decisions, bepatcbem with
the fullest submission.” (4:65).

$oaall 261 &% DT A gl A B 1) Aasa W oAl S ey
S e, i
O el Ga

“And it is unbecoming of a believing man or a beilg
woman, when Allah and His Messenger have decideaffair
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(for them), that they should (after that) claim aay in their
affair;...” (33:36).

(2) Duty of Omission:
Being disloyal to him in any manner, prohibited:
O3 8015545 ¥ 1l Gl 6 g
‘O you who believe! be not disloyal to Allah and sHi
Messenger...” (8:27).

Do

68



Chapter 3.
DUTIES TO THE ANGELS

ENDS
(a) Objective

Maintenance of the attitude of respect and lovepfaity of will
and holiness wherever found in God’s creatures.

(b) Subjective

Constant consciousness of the fact that the wal@ imoral
order, the Angels being the functionaries of Gadtwal scheme.

(1) NATURE AND FUNCTIONS OF THE ANGELS:

The Angels, according to the Holy Qur’an, are raitimpersonal
forces in the sense of physical science, nor godemi-gods or sons
or daughters of God, as some of the old mythologteseived them
to be. They are celestial beings endowed with perég™ having
been creatéfiby God to act as His functionaries in the univétse

The establishment of relation with the spiritualrldpwhich is a
vital condition of the spiritual development of anian being, is not
conceivable without faith in the existence of thagals (—which,
therefore, forms one of the cardinal articles tdrsc Belief—) and
without a proper attitude towards them.
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The Angels are sinless beings—incapable of comygitthiny
sin—and as such possessors of purity, becausdihetion is only to
behave as God'’s absolutely obedient servants:

Os5a3 B O slaiis as838 05 w2 A3 (55%0e Y 25 A3
“... and the Angels; they are not arrogant (beforsrthord).

(Rather,) they fear their Lord, High above themd dney do
whatever they are commanded.” (16:49-50).

They are honored servants of God:
Ot ool by 3l 4l ¥ 54 R4 Sie U
“They (i.e., the Angels) are (but) servants raised to honbeyT

precede Him not in word, and they act (in all tlsihgy His
command.” (21:26-27).

Besides their numerous functions mentioned in thby IQur'an,
they, out of love for the Believers, ask for Golklessings on them:

1é- < H 1 . ,Jd. s - S sy sAZNi. . olof- [ g s
G853 & sl ) clallal (a a&a A0 AR alile JLiad o3 5
Ly G 5ally
“He it is Who sends blessings on yas do His Angelghat He

may bring you out from the depths of Darkness lright: and
He is Full of Mercy for the Believers.” (33: 43).

Also, they pray to God for forgiveness for all lggron the earth:

G G ol 058855 263 258 & AT A
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“... and the Angels celebrate the praises of themdlLand ask
forgiveness for those on the earth.” (42:5).

(2) DUTIES

Thus, because they are honored beings, they dess=spect; and
because they are noble and pure, they deserveTbeg.deserve love
and respect specially from the Believers, whom tlese and for
whom their solicitude is great.

CH
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PART 2. DUTIES AS PHYSICAL BEING

EXPOSITION

1. Duties of Omission
(or, Duties of Respect for the Self ).
END:
Natural Self-Preservatior as the Holy Qur'an commands:
A ) ol 8 Y

“... and make not your own hands contribute to (your)
destruction ...* (2:195).

(1) Allthings which harm physical health, protéu:
SR v ENEA R QR s R QA B LN SR A
“O mankind! eat of whatsoever is on the earth, ldwdnd
wholesome, andfollow not the footsteps of Sata(by using

unlawfully-acquired and unclean and unwholesomel$p Lo! he is
to you an avowed enemy”. (2:168).

(2) Self-stupefaction, gluttony and intoxicatipmhibited:
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“O you who believel Make not unlawful the good tsn
(whether they be foods or drinks or any other lawfaasures)
which Allah has made lawful for you, nor transgréasespect
of your physical, mental, moral, spiritual and sbdiealth by
making lawful for yourselves harmful foods, drinkstc.);
verily Allah loves not the transgressor§(5:87).

Ot tall Land W A8 & 158,08 V51585005 155

“... and eat and drink, but be nobmoderate and intemperate
verily He loves not those who are immoderate and
intemperate.” (7:31).

s Y O T T R R L R RN P T P P P
(R T eaat Ao a4 15adad ¥ aSa ) L cilinh (e 1S

“Eat of the good things We have provided for youstenance,

but commit no excess thereitest My wrath should justly

descend on you; and those on whom descends My wi@th
perish indeed.” (20:81).

Jae (g ey A5V Clastlly adally ) ) ) il Sall @i g
O3ALE a8l & Siali (i)

“O you who believe! Intoxicant$ and gambling, (dedication
of) stones, and divination by arrows, (all these} an
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abomination, —of Satan’s handiwork: shun such (dbation),
therefore, that you may prosper.” (5:93).

(3) Considering lawful pleasures relating to natuappetites
as illegitimate, prohibited®

NP R TR IR AR A B (P A
Sl ) e Eaall®-> =2

“O you who believe! Make not unlawful (for yourseb) the
good things (relating to lawful pleasures) whichahlhas made
lawful for you ..." (5:87).

(4) Abusing or damaging any limb of one’s body,ludmg
Castration, prohibited:

The Holy Qur’an says:
Kl ) 586456 Y
“... and defraud not your trust...” (8:27).

The various limbs of the body, and the talents dwslim, are
the “property” of God and he possesses them irst'trior Him. A
Muslim should not, therefore, abuse or damage iamy of his body*

(5) Committing suicide prohibited:
a5 K SR A &) & a&ail 1588 v

“And Kill not (or, destroy not) yourselves; veriblah is unto
you ever Merciful.? (4:29).

CH
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(2) Duties of Commission:
(or, Duties of Love for the Self).
END:

Happiness of the moral agent through the maintenaad
promotion of his physical well-being:

(1) Proper satisfaction of natural appetites enjl:
(@) Satisfaction of Hunger and Thirst:
PPN PSP
“... and eat and drink, but be not immoderate and
intemperate...” (7:31).

Skl 28 3af 8 6 2 al it e il
“They ask you (O Muhammad!) what is lawful to thdas

food). Say: Lawful unto you are all things good gmare.”
(5:5).

(b) Satisfaction of sexual appetite:

Satisfaction of sexual appetite has been permiitedhe Holy
Qur’an through lawful marriagenly, and marriage has been enjoined:

e a1 Ay
“Marry those among you who are singfé(24:32).

A very important point should be noted here. Alttjouhe union
of man and woman in marriage involves the satigfacof sexual
appetite, it imot, in the view of the Qur'an, the end of marriage,e-th
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end being spiritual companionship and mutual laee which the
sexual union itself should contribute, but which nsarked off
distinctly from mere sexual pleasure. The Holy @uarsays

$35% K00 ey Wl ) KA 55 0 (a1 IR O sl
o s&aa emt L RF om x T & o
Q;)Sq@}ﬂgg‘!é}q‘;gulum)J
“And among His signs is this, that He created fou ynates
from yourselves, that you might obtain tranquibttyd solace in

them, and He has ordained between you love andyméetily
in that are signs for those who reflect.” (30:21).

(c) Restand sleep

ARIaT5 Al (e | 6AEET 4 ) LA SN G AT Jas 43ad ) (0

BEp

“It is of His Mercy that He has made for you Niginid Day,
thattherein (i.e., in the nightyou may enjoy restand that you
may seek of His Grace (during the day);—and in iothat you
may be grateful (to Him).” (38:73).

(2) Physical cleanline&senjoined:
|5 kel

. then purify (yourselves) (with physical cleardss)...”
(5:6).

ans &y A5 3 ) o0y 208 (a ole A 4 i
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& 5K & Kile
“Allah intends not to lay upon you a hardship, intends to
purify you (with physical cleanliness) and to cosipl His
favor to you, that you may be grateful (for His hoes).” (5:6).
il 33 e Cadi 4 &l la olaldl 3 e O35

. and He sent down water upon you from heaven Het

might cleanse you thereby and remove from you tha ©f

Satan (—dirt being physically a symbol of evil)..8:11).
kil Conds 30 S B

“Verily Allah loves those who turn to him constantand He

loves those who practice cleanliness (in body, mami

spirit).” (2:222).

“And Allah loves those who always keep themselviesrt”

(9:108).

(3) Physical development enjoined

358 0 oLl U il 1535
“Against them (i.e., the enemies of Islam, or, fimees of evil)

prepare your Power (as individuals and as a comyjutai the
utmost of your capacity...” (8:60).

Development of power by an individual includes kuglding up
of a powerful physique. Hence, the command for piegsical
development of the individual is contained in théowe
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comprehensive verse. This fact is corroborated hbyadith of the
Holy Prophet (Peace be on him), reported by Mugtirhis @aiEl in
the following words:

oA 08 35 el it e i ) E5T5 1 Ed) sl
i Gy RS G
“A physically-strong Believer is better and morgdd by Allah
than a physically-weak Believer. And there is gaoeither of
them. Be enthusiastic for everything which bringsiygood,

and seek therein Divine Help, and do not lose heastour
endeavor...” KitEb al-Qadh).

CH
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PART 3. DUTIES AS RATIONAL BEING

EXPOSITION

ENDS:
(1) Subjective:

Balanced and healthy development of human knowledgal
dimensions.

(2) Objective

Service to humanity in terms of correct and comensive
Guidance.

(1) Duty of Commission
Pursuit of knowledge enjoinedjth emphasis on:

1. its sublimity and unavoidable necessHyasically and for
proper moral life;

2. its importance for spiritual development;
3. its role in conferring greatness on individuaknd
communities;

4. its compatibility with Faith;
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5.  the principles of observation and research;

6. the principle of continuous and ceaseless eratedor
rising to higher and higher levels of knowledge;

7.  the principle of Objectivity;

8.  the principle of Comprehensiveness;

9. the attainment of the stageabfxikmah or, the Wisdom;
10. the technique of attaining all Higher Knowledge
Thus:

(1) Sublimity of the pursuit of Knowledge and itewoidable
necessity—basically as also for proper moral life,
emphasized:

The Holy Qur'an says:
AREWY adl éif:}
“And He imparted to Adam knowledge of the natureadif
things...” (2:31).

The story of Adam given in the Holy Quran (2:30y3@veals
that knowledge was imparted to him by God:

a. at the transcendental or spiritual stage of histerce,—when
his life was sublime because of the innocence bhadsérene
tranquility that he enjoyed, together with his wif@ the
“Presence of God”;
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b. before he embarked on his earthly career, i.eqrbdie had
the occasion to engage himself in worldly pursuitsay,
before he had acquired any worldly interests;

c. before he was confronted with the moral struggle.
All this means that, in the estimation of the HQlyr'an:
a. Acquisition of knowledge is a sublime and a spaitpursuit:

b. Cultivation of knowledge is one of the most baseds and,
hence, one of the most basic duties, of a humargbei

c. Proper knowledge forms one of the most basic reqents
of proper moral life.

(2) Spiritual achievement through Knowledge, esylciof
empirical Reality, emphasized:

The Holy Qur'an says:
Al aalie Be ) 345 &)

1

. Those only among His Servants who are learnedl, (i
possessors and pursuers of knowledge) truly fedahAl
(35:28).

Here possession and pursuit of knowledge—all true
knowledgé&—has been mentioned as the condition for true ééar
God, which, in its turn, is, together with the lofer God, the
motivating force in the life of every true Muslinthus pursuit of
knowledge becomes a duty from the point of viewealding a good
spiritual and moral life.
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(3) Acquisition of greatness through Knowledgepleasized:
The Holy Qur’an says:
iz 5d dlall 1 Al Gl a1 kel ol S0 8
“Allah will exalt those who have Faith among youmdathose
who have knowledge, to high rank§.(58:11).

According to this verse, the basis for exaltatiorthie estimation
of God is not only Faith in God and all spirituarities, which is the
highest theme of Religion, but also Knowledge, WwHmrms as high a
theme in the religion presented by the Holy Qur@his honored
place given to knowledge makes it obligatory fdviaslim to devote
himself to it whole-heartedly.

(4) Compatibility of Knowledge and Faith emphadize

A very important point should be noted here. Faithd
Knowledge, in the view of the Holy Qur'an, are catiple with each
other. Indeed they are complementary—wedded to anather, as
another verse clearly establishes:

) 285 a5 W) e (5 08 4y Ul (y5f s plal) 3 6 A
i Al
“And those who are firmly grounded in knowledge :s3ye

believe in the Book; the whole of it is from ourrdd and none
will grasp the Message except men of understarid{8d.).

This is a unigue feature of the Qur’anic philosophy
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Thus, the Holy Qur'an demands acceptance and auteste its
teachings on rational basis. It proclaims most eatipally:

“So that he who perishes (spiritually) should periby
indisputable (rational) evidence (or, proof) andwie survives

(spiritually) should survive by indisputable (ratad) evidence
(or, proof).” (8:42).

It challenges its opponents on the basis of reasonknowledge
in these words

PR TR TR ST T PRI S S SR AR PR PaT
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“Say: ‘Have you any (certain) knowledge? If so, duroe it
before us. Lo! you follow nothing but opinion. Lgbu do but

guess’. Say: ‘With Allah is the argument that rezchome’.
(6:148-149).

Again
G &5 555

“Will they not then ponder on the Quran (i.e., exae its
teachings rationally).” (4:82; 47:24).

In fact, the Holy Qur'an appeals to humanity natsl¢han forty-
eight times—and at numerous places on the bagtsegbhysical, the
psychical and the social phenomena—to employ reasuphasizing
regarding the truth of its teaching that:
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“And these similitudes We set forth for mankind. tBieir
import is grasped by the reason of only those whassess
knowledge.” (29:43).

(5) Observation and Research emphasized

Similarly, the Holy Qur'an appeals not less thamesgeen times
to contemplate and meditate on the natural phenarasnwvell as on
the truth of its own teaching. In that connectibemphasizes also the
joint exploration of truth:

2R & (53104 e 1 a8 0 € sy R ) 8

“Say: | admonish you on one point: that you stampd for
Allah’s sake, by twos and singly, and then contextspt
(34:46).

This contemplation is to be pursued in the formseérch and
researchfor arriving at the truth:

14 ca ey o % - P L T
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“You will not see any want of proportion in the @ten of
(Allah) Most Gracious. So turn your vision agaim you see
any flaw? Then repeat your look twice over...” (64)3-

(6) Endeavour to rise higher and higher in knowledge,
emphasized

The Holy Qur’an has taught the prayer:
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We 23385 d8s

“... and say: O my Lord! advance me in knowledge(:{24).

It is evident that to pray for advance in knowledgel not to
strive for it with might and main would be the Haigf irrationality.
Therefore, this prayer implies the Divine Commaad dtriving after
knowledge. Hence, the duty to strive with a devated sincere heart
for continuous progress in knowledge.

(7) Obijectivity in Knowledge emphasized:

But this duty has to be pursued, as the wordingthefabove
verse establish clearly, with reference to God, \i¢htbe Source of all
Truth. In other words, quest for knowledge shoukl lmsed on
unflinching faith in God and in His Guidance, armbgld be inspired
purely by the motive of search for Reality and léoeTruth. All pre-
conceived notions, superficial opinions and comjext should be
avoided. In other words, the pursuit should be daseobjectivity.
Persons undertaking this pursuit should strive ¢p &s the Holy
Qur’an states:

AR IECERA IR R
“Those possessing knowledge with devotion to jest{or,
objectivity in knowledge)’—in other words, “the leeed who

are balanced (in their view of Reality)”, being répally as
well as rationally illumined. (3:18).
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According to the Holy Qur’an this is rationally ilsle only for
a devotee of God, Who is the Source of all Knowedgsays:

S Y Y s G s (Y1 sl gl s )
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“Behold! in the constitution of the heavens andeheth, and in
the alternation of the Day and the Night,—there imgeed
Signs for the possessors of understanding (i.e wike),—such
as celebrate the praises of Allah, standing, git@md reclining,
and reflect on (the problems relating to) the atutstn of the
heavens and the earth (finally acquiring that stazfe
understanding the Reality where the conviction tsupsit from
them): ‘Our Lord! you did not create (all) thisvain? Glory be
to You! Give us salvation from the Penalty of thgeF
(3:190-191).

Thus the pursuit of knowledge should have, a®thrique, non-
capricious penetrating observation of the universg man.

(8) Comprehensive pursuit of Knowledge emphasized

Observation relating to the Universe as a whole haen
emphasized, among other verses, in 3:191 quotecealbservation
of man’s immediate environment—natural as well asiad—and of
his inner self has been emphasized in the followerges:
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G sall S (= i
“On the earth are Signs for those who have suté {an the

meaningfulness of all things), as also (there agasy in your
own selves: will you not, then, observe?” (51:20-21

(9) Quest for the stage of ‘Wisdom’ emphasized:

Such quest for knowledge will bear the fruitabfxikmah, or the
Wisdom, about which the Holy Qur'an says:
2 25 - 2 2 one (707 ,..gai.’.a,” Wowoer L. L Lw_e } Y
)S.l.._\u} i \)3:\5 \)_._\;‘;:1}\ JSSMS/;“ (EEYNS"Y) uAMS’L“‘;fJ:I
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and whoso is granted the Wisdom, receives indeed
abundant Good, but none receives admonition saeseth
possessing understanding.” (2:269).

They will finally be blessed with guiding mankindght on the
basis of sure knowledge contained in the Divined@unce, even as the
Holy Prophet (Peace be on him) has been asked tdyd=aeclare:

S e JUPU NG R S T P B R
Sl G U e

“Say: ‘This is my Way. | call to Allah with sure kmledge, |
and whoever follows after me. To Allah be glory!dAham not
among the idolators’.” (12:108).

87



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

(10) The correct technique of attaining Higher Kiedge:

The process of education for acquiring higher krage,
deducible from the Holy Qur’an, may also be mergtrhere for
further edification. Speaking of the functions d&ketHoly Prophet
(Peace be on him) as Divifie@achey the holy book informs us:

Faalals a5 a0 aglle it i 5L G818 a3l b
Aa&ally s
“It is He Who has sent among the Unlettered a Muagse
(Muhammad) from among them, to rehearse His revelstto

them, to purify them, and to teach them the BooHK &me
Wisdom...” (62:2).

Thus, we are given three stages of education ®ratguisition
of higher knowledge:

1. The stage of basic and general education, repexbémtthe
Holy Prophet's mission by communicating Divine
Revelations to the people;

2. The stage of spiritual and moral purification fbetsake of
eradicating all subjective perversions and acqgidbsolute
devotion to truth, even as it was ordained in thelyH
Prophet’s mission;

3. The stage of pursuing knowledge at the higher |swetre
research is undertaken on the different facets e#li&y and
direct conviction is acquired on the basis of peato
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observation and insight, represented in the HolgpRet's
mission by ‘teaching the Book and the Wisdon'.

To sum up: Cultivation of all knowledge, employitige method
laid down for ensuring the service to truth, isuyd according to the
Holy Qur’an, commanded by the Holy Prophet MuhamitRehce be
on him) in the following words:

b 5 pho O o B ol I
“Quest for knowledge is a duty for every Muslim mand
woman.” (Muslim’'s@alEl, KitEb al-‘llm, p. 34).
o

(2) Duty of Omission

Subjectivity and capriciousness in the pursuit mbWledge, as
also lack of the spirit of observation and open-thaith understanding
of Truth, condemned:

According to the Holy Qur'an, those who employ suiyvity
and caprice in the domain of knowledge remain nidsgl in spite of
the apparent scholarly tone of their endeavor:

afiy s e a2 e e s Alialy a5 ) 3831 e oA
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“Have you seen him who has taken his caprice thibegod,
and Allah has left him astray despite his knowledzyed has
sealed up his hearing and his heart (and undemsgndnd has
set on his sight a covering? Who, then, will gurden after
Allah (has withdrawn guidance)? Will you not reaeiv
admonition?” (45:23).

This is so because:

s 531 om0 B 35 5 BB Y] 05 o) ey ol
“... they have no knowledge therein. They follow nnghbut
conjecture; and conjecture avails nothing againstithl”

(53:28).

As to those who lack the spirit of observation apen-minded
understanding of the Truth, they are led to, orai@nin, nothing less
than infidelity. We are told:

Gskapa e 2y Lle §558 (amd Y1 cislaldl A4 (s (il
OS8R ph s V) Al b I (el
“How many a Sign there is in the heavens and iretir¢h that
they pass by, turning away from it. And most ofrthbelieve

not in God without associating other gods with Hiif12:105-
106).

This is so, because:
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“... They have hearts, but understand not with thieen, do not
exert their will to understand); they have eyeg,gmrceive not
with them; they have ears, but hear not with thEhey are like

cattle; nay, they are worse (in their listlessnesi)ey are
heedless.” (7:179).

CH
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PART 4. DUTIES AS AESTHETICAL BEING

Chapter 1.
PRELIMINARY OBSER VATIONS

The Holy Qur'an has given to humanity a theory efsthetics of
its own. The present is not, however, the propeasion to expound
it. Only the following five points may be mentionbkdre:

1. The Qur'anic concept of Beauty is wedded to splity or
godliness.

2. According to the Qur'anic teaching, the essentitibates of
Beauty are:

Piety, Purity, Sublimity, Harmony, Balance, Propmnt Order
and Perfection.

3. The Holy Quran upholds only that Art which is nebdnd
sublime, both in its conception and its goal, ancgards as
vulgar and inadmissible all those forms of Art whido not
enshrine the essential attributes of Beauty, amderstands
and acknowledges.

4. According to the Holy Qur'an, the spiritual value, religion,
is the highest, and below it stand in serial otlermoral, the
intellectual and the physical values.
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5. As regards the aesthetic value, it should permmadepervade
all the aspects of human life: physical, intellettumoral,
spiritual, and social.

Our concern in the present discourse being theesli man as
the possessor of aesthetic consciousness, we nsayfiall observe
with advantage the emphasis on aesthetic valuedfaurthe Holy
Qur'an in respect of God, universe and man.

We find in the Holy Writ as follows:—

(1) GOD:
God is the Possessor of Absolute Beauty
The Holy Qur'an says:
oYl sl 6
“Allah is the Light of the heavens and the eart{@4:35).

This is one of the most profound verses, endowekd a@epths of
meaning that are unfathomable. In understandingnipdication from
the point of view of the problem before us, howetkee guidance for
us lies in the fact that, according to the Holy ‘@uy darkness is
ugliness, as the following verse denotes:

A G el s © AT 2 555 athas A0 2158 I 1508 (0
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“But those who have earned evil will have a rewérdthe

Hereafter) of like evil: ignominy will cover themmo protector
they shall have from (the wrath of) Allalugliness will be their
lot) as if their faces had been covered with a klo& darkest
night Such are the companions of the Fire; they wildab
therein.” (10:27).

Now, if darkness relates to ugliness, light relatebeauty,—and

thus the transcendental Light of God implies thesspgsion of
transcendental Beauty by Him.

Again, God is the Absolute, as we have seen elsewhéence
His beauty is Absolute Beauty.

The Holy Prophet (Peace be on him) has, as theuexigo of the

Holy Qur'anpar excellencemade a very explicit and direct statement
in this regard. He says:

Jlaadl x5 Jen

“Allah is Beautiful and He loves Beauty.” (Muslim®BaiEl,
BEb TalrEm al-Kibr, p. 65).

Do

(2) UNIVERSE:

Being the Possessor of Absolute Beauty, God hasnagurally
created everything of the world in the frame of uiga as the
following verse says
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“... He Who has created has made everything most Good
Beautiful.” (32:7).

This is a statement about the universe as a whmlecavers all
things in the heavens and on the earth.

The Holy Quran goes, however, beyond this univestatement
and embarks, in order to emphasize the existenbeafty further, on
certain details with reference to: (1) the eatthplant life and animal
life, (2) the heavenly bodies that surround théhe@and (3) Heaven in
the World Hereafter, or, what is called, the negtla

(1) The earth, its plant life and animal life:
The Holy Qur'an says:
(@) inrespect of all things:

W =) L Lha

“That which is on the earth We have made but as an
adornmerft for it ...” (18:7).

(b) inrespect of minerals and plants:
O350 el UK (e b T

. and We produced therein (i.e., in the earth)katids of
things in due balancé®(15:19).

(c) inrespect of plants only:

S5 A Gl @AY A
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“(vegetation grows) till the earth is clad with igolden
ornaments and is decked out in beauty...” (10:24).

(d) inrespect ofanimals
O e pdliag 20 b &1 5 GER 23915
A G Osa s dnn O e 1855
“And cattle He has created for you (O mankind):nfr¢hem
you derive warmth, and numerous benefits, and @f {fmeat)
you eat. Andherein is beauty for yoas you drive them home

in evening, and as you lead them forth to pasturethie
morning.” (16:5-6).

G548 G a5 © 355 S0 Daealls Qa1 il
“And (God has created) horses, mules, and donkbgs,you
may ride them, and aslornment;and He will create (in future,

through the mind and ingenuity of man, other vedsitthat you
know not (at the time of the revelation of the @uJ).” (16:8).

G 508 5

“(The sacrificial cow, ordered by Moses, was to baght in
her color, providing pleasure to the beholders.692

(2) The heavenly bodies that surround the earth:

In this respect, the Holy Qur’an says:

G B3 5 05 oLl 3 as 35
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“And assuredly We have set constellations in theevbe and We
have beautified it for beholders.” (15:16).

150 83y G A 55
“We have indeed decked the lower heaven with be@njythe
stars...” (37:6).

(3) Heaven in the World Hereafter:

The Holy Qur'an says about Heaven

Zan o
oz 5 S 1A -

LGlaay ) eis il
“... how beautiful an abode and place of rest!” (#:7
Gl Glas
“... beautiful Place of (final) Return.” (38:25).
Oostand 1518 Ly 3133 01358 0 il (il G (ki 136 58

“Now no person knows what delight of the eyes (—wha
aesthetic satisfaction—) is kept hidden (in resefoethem (in
Heaven)—as a reward for their (good) deeds.” (32:17

135 s 85 2RIl o all D 55 ) ZhlG 8

“But Allah will deliver them from the evil of thabay, and will
shed over them a Light of Beauty and a (blissfay).’3(76:11).

suali a8 5

SRS L
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“Some faces, that Day, will beam (in brightness aeduty),
looking towards their Lord (Who is the Source df Béauty
and the Bestower of all Blessings).” (75:22-23).

CH

(3) MAN:
According to the Holy Qur'an, human beings are pesers of
Beauty, both outwardly and inwardly. It says:
a5 Al b Gy Gl S

“We have indeed created man in the best and thet mos
beautifuf® constitution’” ™ (95:4).

Kaka il K505
“And (it is Allah Who has) given you shape (O mankj,
and made your shapes beautiful...” (40:64).
Bl g u,mj
“By the Soul and Him Who endowed it with proportiand
order?...” (91:7).

The above discussion proves that the Holy Qur'arefsemently
emphatic on the aesthetic value, affirming as #ggjdeauty in God,
universe and man.

CH
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Chapter II.
DUTIES

The facts stated in the preceding chapter being thleg are, the
guestion is: Has the Holy Qur’an prescribed anyedutelating to the
aesthetic aspect of human life?

The answer is: yes.
Let us look into the details.

1. The Holy Qur'an wants its followers to beautifieir Faith and
their actions, and strive to obtain beautiful redvénom God, as the
following verses reveal:

Crand 585 0 4ga alll Bas W (Rl (a5

“Who can be more beautiful in religion—Faith andtido—
than one who surrenders his whole self to Allahlevigioing
good (to mankind)...” (4:125).

ik Jal G e e K o) 14050 6 505 15D oy

“... and that, seek the forgiveness of your Lord, amd to Him
in repentance, He will grant you enjoyment, good heautiful,
for a term appointed.” (11:3).

I T NP L SRR AP SR
0 ald Vs 58 ek say 3 n VG BT Al | silal Gl
G4 s 2 T s sl
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“Those who do good (beautifying their deeds) obti(like)
beautiful (reward)—and more (through Divine Grac&)o
darkness (of ugliness and sorrow) nor shame sbabrctheir
faces (on the Day of Judgment)! They are Compandadribe
Garden: therein they will abide.” (10:26).

mtg:adq);m" 2 uj\s:\u,a}
“And if anyone earns any good, We shall give himrarease
in beauty (or, of good) in respect thereof.” (42:23
fiad Dste bl SR U5 &l

“But if any have done wrong and have thereafterssulied
beauty (in conduct) to take the place of evil,yirdlam Oft-
Forgiving, Most Merciful.” (27:11).

2. In respect of beauty in condudhe Qur'anic verses bear
reference in the form of command to certain spedfiuations also.
For instance

a. Beauty in speech:
Ll i 85
“Speak to people employing beauty (in your speé&¢h)83).
b. Beauty in behavior towards Parents
Gl 43l 5y (sl ey

“We have enjoined on man beauty (in conduct) ipeesof his
parents.” (29:8).
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c. Beauty in preaching and argument

5 el oo U aaiita B diall dae 3l A&all G dut U1 4130
“Invite (all) to the Way of your Lord with wisdormd beautiful
preaching; and argue with them in ways that aré ded most
beautiful.” (16:125).

3. As regards physical lifehe following emphatic verse refers to
the duty of beautifying it in all manner, of courseharmony with the
Qur’anic norms and principles:

Gl oo 38 6 B Ga il aalind 7 DAT ) 0 2003 254 B OB

GAlaz o A o) il S 7 gl 25 Al G sl a5kl

“Say: Who has forbiddéhthings of beauty which Allah has
brought forth for His servants, and the thingsacland pure,
which He has provided for sustenance? Say: Theyimarthe

life of this world, for those who believe (and) plyr for them
on the Day of Judgment. Thus do We explain the Sigrletail

for those who have knowledge.” (7:32).

4. In respect of dressve are told first that one of the functions of
dress is beautification of the human personality:

BB o8 (il 5 Uy 5 &3 (515 L &k Wl 3231 5 g

“O children of Adam! We have bestowed upon you mitrto
cover your shanféand as a means of beautificatférand the
raiment of piety (which covers and beautifies theer self) is
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the besPf That is of the Signs of Allah that haply they nizey
admonished.” (7:26).

Then, as if to emphasize the elemensanctityin beautification
through dress, and to emphasize it for rectifying tvrong notion
preached by certain other religions, it says, refgrto worship, and,
because a Muslim must compulsorily pray five tindesing the day

and the night, referring actually to all the twefdyr hours of one’s
daily life, as follows

SV L Y5 155005 10 a0 e &85 15 a3
Gl Cai Y 4
“O Children of Adam! look to your adornméhat every time

and place of prayer: eat and drink: (Enjoy) but teasot by
excess? for Allah loves not the wasters.” (7:31).

5. To conclude:The Holy Quran demands and commands
positive beautification of every aspect of huméa 8piritual, moral,
intellectual and physical. Its teaching in this pgs has been

beautifully summed up by the Holy Prophet (Peaceobehim) in
these words:

“Verily Allah has made obligatory the employmenthafauty in
respect of everything® (@alEh al-Muslim). (MishkEt al-
MalEbEI, KitEb al-@aid, al-Fall al-awwalp. 357).

And let every Muslim artist and artisan remembe fibllowing
Prophetic exhortation:
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4384 G ) s See Jae 131 2l o)

“Verily, when a servant (of Allah) executes anyktagllah
loves that he executes it with thorough skill aodstability and
perfection.® (Kanz al-UmmE).

CH

PART 5. DUTIES AS MORAL BEING

(or, Duties to Self relating strictly to Morality)
1. Duties of omission, (Duties of respect for the Belf

2. Duties of commission, (Duties of love for the Self)

Chapter 1.
DUTIES OF OMISSION

END:
Moral Self-Preservation.
(1) Lying, or False Speech, prohibited:
)Jjﬂ J8 ) saial g
“.... and shun the word that is false.” (22:30).

JE LS i V)
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“Verily Allah guides not those who are false andyuateful.”
(39:3)
Gl 358 0a e 80

“Shall I inform you (O people!), on whom it is thifiie evil ones
descend? They descend on every sinful fa(26:221-222).

(2) Mixing up truth with falsehood prohibited:
JLUL Bl ) L Y
“And confound not truth with falsehood.” (2:44).
(3) Concealing truth prohibited:
G548 il Bal) 15885 Y
“and conceal not the truth while you know (it)."42).
(4) Concealing evidence prohibited:
B &shasd Ly 205 5 4008 21 4008 el o & B 1,45 Y

“Conceal not evidence; for whoever conceals it,—esrt is
tainted with sin. And Allah knows all that you d¢2:283).

(5) Aversion to truth (—a state of mental perwansi-a moral
disease—) condemned:

Oh el o1 G Bl Ktk

“Verily We have brought the Truth to you: But maxt you
have hatred for truth (—truth being always bitter those who
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become accustomed to living on and benefiting from
falsehoods).” (43:78).

(6) Assisting falsehood or fraud, and giving fakséidence,
ruled out from Islamic conduct: hence abstinencarfit is
duty:

Dl &% Y Gl
“... and (the servants of the Most Gracious are thageo
witness no falsehood.” (25:72).

Note: ‘Witnessing no falsehood’ implies in the wordingsthe
Arabic text: (1) ‘do not give false evidence’; af) ‘do not assist
falsehood or fraud'.

(7) Spirit of Hypocrisy condemned: hence abstieeinom it is
duty:
Crta s b oy AT 25l iy Gl 35 ) a5
Os/mih oy daiekil Y1) (52345 Loy il Gl 0 & 52 014
O5% 1518 Ly 2l e 2415 5 Lm0 2A3138 (i g ol 8
“And of the people there are some who say: ‘Weeveliin
Allah and the Last Day’; but they do not (reall\glibve. Fain
would they deceive Allah and those who believe,thay only

deceive themselves, and how little they perceingheir hearts
is a disease, so Allah has increased unto then) (disease;

105



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

and grievous is the penalty they (incur), becaheg have been
lying.” (2:8-10).

These verses speak of the Hypocrites of the Hadpliat's time,
who were practicing deception in respect of the Ivhs They,
however, lay down the moral principle that practicideception in
human relations is strongly condemnable, and he pdactices it
becomes morally diseased. Thus, it is duty not tmigthers, but also
to one’s own self, to abstain from adopting hypical attitude in any
matter whatsoever.

(8) Deeds not conforming to words condemned: hence
abstinence from the same is duty:

O Y s 05l 15 Gl G
O slad Y 155 of A e Ve 8
“O you who believe! why say that which you do nai?d

Grievously odious is it in the sight of Allah thgbu say that
which you do not do.” (61:2-3).

Disparity between word and deed of a person maygbrarm to
others who may repose confidence in him in any enatbut it
damages that person also, because: (1) he loseafheity to stick to
truth; and (2) he loses the confidence of his felleings and, hence,
his prestige.

(9) The Spirit of Duplicity condemned: hence alestce from it
is duty:

W) aaa G 1508 sgndalais 00 15201305 Gl 16 1 el (a1 6801305
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“When they (i.e., the Hypocrites) meet those whiele, they
say: ‘We believe’; but when they are alone withittleil ones,
they say: ‘We are really with you: we were onlytijeg. Allah

will throw back their mockery on them and give theope in
their trespasses; so they will wander like bliné®(to and fro).
These are they who have bartered guidance for: étdrtheir
traffic is profitless, and they have lost true diren.” (2:14-6).

Although these verses refer to the Hypocrites oflid, they lay
down a universal principle, namely, that dupliciiyhich is a deeper
phase of hypocrisy, corrupts a person’s moral tonethe one hand,
and brings loss of face to him, on the other. Tlsige by side with
being unjust to others, he who practices dupliatgo damages
himself. Hence it is a ‘duty to self' to abstainrn it completely.

(10) Making a show of hollow acts of goodnessptien and
charity, condemned; hence abstinence from thatifg: d

Making a show of hollow acts of goodness, devotiad charity
is a form of hypocrisy and, as such, has been condd by the Holy
Quran:

S5tV 0 Gl & L 2¢iDia e 2h Gadll Glladll (158

Bl &3y
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“So woe to the worshippers who are neglectful efrtiPrayers,
those who do (good) to be sedmt refuse (to supply) (even)
small kindnesses (or, neighborly needs).” (107:4-7)

(11) Oath-mongering condemned; hence abstinenma fit is
duty:

All habitual liars lose the faith of their fellowelngs and hence
resort to habitual and false swearing in order reate belief and
confidence in their word: while “the true man’s \W@as as good as his
bond”. Oath-mongering is thus related to evil chemand a false
personality, and is disapproved by the Holy Qur'an:

“Heed not the type of despicable man, —ready withe ...”
(68:10).

(12) Following one’s lusts of the heart prohibited
The Holy Qur’an enjoins:
s ol (sl 1,45 5

“So follow not lusts of the hedftlest you lapse (from truth)
.. (4:135).

(13) Desiring false appreciation and being pleasgéth flattery
condemned; hence abstinence from it is duty:
The Holy Qur’an says:
06 155k A s 1588 of sty 80 Ly (A0 Gl G Y
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“Think not that those who exult in what they haveught

about, andove to be praised for whahey havenot done—

think not that they can escape the penalty. Faontisea penalty
grievous indeed.” (3:188).

(14) Flattery, as embodying self-debasement of fthtterer
ruled out in Islamic conduct; hence abstinence fribrs
duty:

The Holy Qur’an says:
Ae ] 20 Al 1300 V58 185 0 1880 S 5l G

“O you who believe! Guard your duty to Allah andeag a
straight speech: He will (on that account) makeryoonduct
whole and sound ...” (33:70-71).

The Arabic wordSadEd used in this verse, when applied to
speech, meaffs‘true’ and ‘directed to the right point'. Now true
speech is ‘statement according to fact’, as alsoncése speech’.
Moreover, a speech which is according to fact andese shall be a
dignified speech. As for ‘directed to the right i it connotes a
‘speech which has no exaggeration or its oppoditalso contains the
sense of straightforwardnes$s’.

The English word ‘flattery’ means: ‘treating withsincere and
exaggerated praise and servile attentiéhs’.

Flattery is, therefore, the very opposite of theaight speech’
mentioned in the above verse.
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Moreover, according to the above verse, ‘straiglkeesh’ renders
one’s conduct whole and sound, which means th#eflarenders
conduct unsound.

Therefore, viewing it in the light of the Quranieaching,
flattery is immoral, and a Muslim should abstaionfr it totally.
Condemning this vice, the Holy Prophet (Peace bleimmy says:

Il agal ) 8 ) giald s 1341 245 1)
“When you meet the flatterers, throw dust into thaouths.”

(Muslim’s @alEil; AbE DE’Ed’s Sunan,Chap. on “Disapprobation of
Flattery”).

(15) Love for pomp and shewOstentatiofY, prohibited:
ERE R AP RN PR R LY A
“And be not like those who started from their horimesolently

and to be seen of men (i.e., in vainglory and aat&m).”
(8:47).

Referring to the unseemly conduct of the enemidslam at the
battle of Badr, this verse lays down the moralnicfion that a Muslim
should always abstain from vainglory and ostentatio

(16) Conceit condemned: hence abstinence frosndtiiy:
The Holy Qur'an disapproves conceit in the followireference:
Gy il &y Ui dlie af 2 &0 e[ & G a5
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“... and on the day of (the battle of) Hunain: Behojdur
superiority in numbers elated you; then it avayjed nothing,
and the earth, for all that it is wide, straitenedo you; then
you turned back in retreat.” (9:25).

This verse relates to the battle of Hunain, in Whior the first
time the Muslim army outnumbered the enemy forges;it was in
this battle that the Muslim forces suffered a sevset-back first,
which has been ascribed to the spirit of elatiem@posed to the spirit
of faith in God, which overtook the minds of a paftthem, i.e., the
new converts and the less-disciplined.

The moral principle contained in that event is thabd
disapproves and punishes conceit and self-elatience the duty to
abstain from the same.

(17) Exultation in one’s achievements condemnedncée
abstinence from it is duty:
06 155k A s 158 of sty 180 Ly (A0 Gl G Y
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“Think not thatthose who exult in what they have brought
about and love to be praised for what they have notedgen
think not that they can escape the penalty. Fantisea penalty
grievous indeed.” (3:188).
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Exultation in one’s achievements has been condenirexé
because it breeds pride which leads to a persairs at least in
damaging his character. In fact, it also blockshier progress.

A Muslim should always attribute his achievemewtshe favor
of God and maintain the state of mind known as htymi

(18) Self-goodness—self-piousness (piety-commgenylemned;
hence abstinence from it is duty:

The Holy Qur’an lays down the rule:
lf'i . - J'”if’ é‘a’f’-.z z’..‘; A
& uA.ar-Jc\ A ?S‘.m\ J S 3

“Therefore ascribe not purity (i.e., goodness aghteousness)
unto yourselves. He is Best Aware of him who waaodf
evil.”®® (53:32).

Many of those who are strict in conformity to extarreligious
behaviour, without imbibing thoroughly the innerirgpof religious
life, develop consciously or unconsciously, whatynte termed as
‘piety-complex’, which is actually a form of sels&em culminating
in contempt for others.

Many others who strive to be morally-good develdigeling of
self-esteem in that respect.

Both of these wrong attitudes have been disapprbydatie Holy
Qur’an and should be shunned by every Muslim.

(19) Haughtiness prohibited.
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Haughtiness in all forms has been regarded asia &#tby the
Holy Qur’an.IblEs, who enjoyed the prerogative of the holy company
of Angels, became Devil because he compared himadif Adam
and said:

PR
“... | am better than he.” (38:76).
and thus:
Al (e (A8 &L
“he was haughty, and became one of those who regattt (—
indeed, became the Devil).” (38:74).
As regards mankind:

“Verily He (i.e., God) loves not those who are hatyd
(16:23).

and:
“... evil indeed is the abode of those who are hau(it6:29).

Hence, it is a Qur'anic moral duty to abstain frbaughtiness in
all forms. It should be shunned in thought, word deed. The Holy
Qur’an lays down the rules:

O Ead VA ) B B 0a a1 b i Y il A 208 Y
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“Swell not your cheek (for pride) at the peopled avalk not in
insolence through the eafth for Allah loves not any
vainglorious® boastful* (person). And be modest in your gait,
and lower your voice (in humility, for the harshest of sounds
without doubt is the braying of an ass.” (31:18:19)

Another verse which condemns the demonstratioranfjhtiness
in very strong terms may also be quoted:

HEE ST TS IR S S TR I SN RN .o c ne% NF-
Y gk Jlad) a5 Oy Gl V1 5 a3 (I &l) & W e DY) (8 (A8 Yy
“And walk not in insolence through the earth. \Agriyou will

by no means rend the earth, nor can you attaingenountains
in stature.” (17:37).

(20) Obstinacy, Perverseness, Self-righteousnadsdr out;
hence abstinence from the same is duty:

In emphasizing the qualities of the righteous, @y Qur'an
saysi—
Osalia 2h s bd e e 15t 2
“...and they are never obstinate in persisting knglyirin (the

wrong) they have done.” (3:135).

It is thus a duty to abstain from obstinacy, peseaess and self-
righteousness in all the situations of life.

(21) Quarrelsomeness prohibited.
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The Holy Qur'an has mentioned quarrelsomenesseasgposite
of righteousness.:—

1038 45 iy Gl 4y S S, 8675 L8
“So have We made the (Qur’an) easy in your own tenghat

with it you may give glad tidings to the righteoas)d warn
therewith the vehemently quarrelsome folk.” (19:97)

The holy book also says about true Muslims:—
Lol 1516 & lalad) seadals 3l
“... and when the ignorant address them (in arrogamcklack

of culture), they say, ‘Peace!’ (avoiding thus @llarrel with
them)...” (25:63).

Finally, there is the command, given to the HolppPret (Peace
be on him), but meant to be obeyed by all Musliatgording to their
situation:

Calalad) e G 215
“... and keep away from the (disputations raked uptios)
ignorant.®(7:199).

It is, therefore, a duty for everyone who aimsighteousness,
i.e., every true follower of the Qur'an, to abst@iompletely from
quarrelsomeness.

(22) Being over-powered by wrath ruled out; heabtstinence
from it is duty:
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In emphasizing the qualities of the righteous, Ity Qur’'an
says:

Tall ualalsil
“... and (those) who control their wrath” (3:134).

Hence, it is a Quranic duty of omission not to mperoneself
under any circumstance to be over-powered by wrath.

(23) Light-heartedness prohibited:

The Holy Qur'an says:
A Ly 1 A8 Y5 &6 L e s s
“...and (in order that) you may not (lose the balanteour

mind in) joy because of that (worldly good) whichshbeen
given (to you)...” (57:23).

Exultation over the good things of the world is wed to light-
heartedness. The man of God should regard all lyoglobd fortune
as illusory (57:20f. Hence he should not suffer from emotional
disturbance on such occasions, and should mairt&inserenity,
knowing, as he does, its true value. In other wohdsshould avoid
light-heartedness.

(24) Pessimism, i.e., being over-powered by despaihibited:
The Holy Qur'an says:
&6 L e 15l e

116



BOOK I. - DUTIES TO SELF

“That you may not despair over matters which haseaped
you ..." (57:23).

Elsewhere, the exhortation is in the form of thepbaiic
command:

O 8RN 258 ) & 235 e (B Y A3 8 A1 257 0 1B Y
“... and never give up hope of Allah’s Soothing Mer@yuly
no one despairs of Allah’s Soothing Mercy exceptsth who

have no faith.” (12:87).

This should be so, because every true Muslim isaa of God
and devotion to Him is the be-all and end-all of life:

Caalall & lany (oliday Sy Ua &) 08
SAE Y
“Say: ‘Truly, my prayer and my service of sacrificay life and

my death are (all) for Allah, the Cherisher of ¥W®erlds: No
partner has He.” (6:162-163).

It is through this intense devotion that the lighFaith and Hope
continues to burn constantly in his heart, and @iespan never
overtake him. Indeed, he is, in his religious make-out and out an
optimist, and pessimism is the very negation ofHziih.

Hence the Qur’anic duty of shunning Pessimism ceiepl and
thoroughly.

(25) Being over-powered by fear ruled out; herfoe éffort to
eradicate it is duty:
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Fear is one of the greatest scourge of humandifd,he who can
overcome it is really a fortunate man.

The Holy Qur'an has given a teaching which enstines merit
thoroughly.

According to the holy book, a true Muslim is he wias absolute
faith in God and cultivates true devotion to Him1@?)?>® This faith
and this devotion lend strength to his will, a bakto his emotions
and a grace to his personality which never fail inlife, because
God'’s help and protection is unfailingly and alwaysilable to him:

e aliads) Y 50 3500l Gl 28 A Ga3is e s Ul i b

“So whoever rejects Evil and believes in Allah lgaasped the
most trustworthy hand-hold that never breaks.”§8)2

Thus a true Muslim is never afraid of anything listworld. He
leads a life free of fear in proportion to the sg#h of his faith and
trust in God:

G5i5%3 4 Y5 agile L3R Y syl &)
&5 185 1,5 i
53 Sh QIS 6 ) R B Y s WA slall 3 o
& 358y
Audaall
“Behold! verily on the friends of Allah there is rfear, nor

shall they grieve; those who believe and (constarguard
against evil; for them are Glad Tidings in the lifethe Present
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and in the Hereafter: No change can there be inAtbeds of
Allah. This is indeed the supreme Felicity.” (1068).

For them, the Comforting Message and the Command is
| 55835
“Entertain no fear!” (41:30).

Because: all things and the consequences of alitevare under
the control and command of the All-Powerful, thd-Alst and the
Most Merciful God:

e e n K e s Al e o3 A

“Blessed be He in Whose hands is Dominion; and ¥ all
things has Power.” (67:1).

s iEe Ay
“... and with Allah rests the end of (all) affairg22:41).

It is thus the duty of a Muslim not to allow hinfkst& be over-
powered by fear.

(26) Cowardice on the battlefield prohibited:

A true Muslim develops the strength of his hearnotigh a
dynamic and vibrant faith in God to such an extbat cowardice on
the battlefield is inconceivable in his case:

S daia Gl @l 2 QL Gy o505 s L Gl

o5 b
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. and those who are firm and patient, in pain goffering)
and adversity, and throughout all periods of pamicd
violence? These are they who are proven true (in their fimith
God); and these are they who are (truly) rightéq@asl77).

Therefore, the Holy Qur'an lays down the command:

S 2 SR 158 Gl A1) 150 5 G
calaty 213 568 408 L) SR 51 O B5A0 W) 4038 S 2415 025
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“O you who believe! When you meet the UnbelieVens
hostile arraynever turn your backs to them

“If any do turn his back to them on such a daygeaslit be in a
stratagem of war or to retreat to a troop (of himp he draws
on himself the wrath of Allah, and his abode isl|Hefan evil
refuge (indeed)!” (8:15-16).

Thus, to abstain from cowardice is a duty.

(27) Fear of opponents of truth and justice ruleult;
hence abstinence from it is duty:

The Holy Qur'an mentions it as one of the essenqalities of a
true Muslim that, in upholding truth and justice is never afraid of
those who may be opposed to him:

A Aayl & A Vs
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“and (they are) never afraid of the reproachesushsas find
fault...” (5:54).

Thus, to abstain from fear of opposition in respEctipholding
truth and justice is a duty.

(28) Cultivation of sadness, anxiety and worry raspect of
worldly events and things prohibited:

A true Muslim is, as we have already noted, a ma@Gad, and
his motto in life is to commit all his affairs tag-care:

taally Dol &) 5 0 D) o3l (il

“(He said:) and | commit my affair to Allah: for lah (ever)
watches over His Servants.” (40:44).

This motto, taught by the Holy Qur’an, cuts at ey root of
that attitude of mind which subjects a person thuige irrationally in
sadness, anxiety and worry, thereby damaging himainy ways.

Speaking directly of the problem, the holy bookssay
Kilal ¥ Kia e 150545 S

“... that (He might teach) you not to grieve for thdtich you
missed or for that which befell you...” (3:153).

Thus it is the duty of every true Muslim not tototdte sadness,
anxiety and worry in respect of what happens toihitms life.

(29) (a) Capriciousness,

121



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

(b) indulgence in fancies and phantasimsrded from the
realities of life, and

(c) harboring evil thoughts,

—all ruled out in Islamic conduct; foe abstinence
from them is duty:

The Holy Qur'an regardswaswEsas a great evil, so much so that
it teaches a definite prayer for seeking God’squtivn against it. The
prayer is:

Gl o 52 8
JEREEI
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“Say: | seek refuge with the Lord and CherisheMankind,
the King (or Ruler) of Mankind, the God (or JudgéMankind
from the evil of thewaswEsof (or caused by) the slinking

(devil), who whispers in the hearts of Mankirdamong jinns
and among men.” (Sura 114).

The word tvaswEs which has been left un-translated by the
present writer comprehends within it several megsithat relate to
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different aspects of evil in the thoughts and fegdi of human beings.
The “Dictionary of Modern Written Arabicgives the following
meanings:

“devilish insinuation, temptation, wicked thoughtsioubt,
misgiving, suspicion; delusion, fixed idea; uneass) anxiety,
concern, melancholy.”

The word tvaswEs covers, therefore: (1) depression of spirits
through thoughts of sadness (—melancholy); (2) etgxiworry (—
uneasiness and concern); (3) capriciousness (—doulsgiving,
suspicion); (4) indulgence in delusions; (5) hammpof evil thoughts.

Thus, the above prayer, while it emphasizes they it
abstaining from cultivation of sadness, anxiety amiry—stated in
the immediately preceding section, also emphagizesduty of (1)
shunning of capriciousness, and*{2)bstaining from indulgence in
delusions, namely, in fancies and phantasms didoritem the
realities of life and consequently living in an ignaary world of one’s
own making, and (3) guarding oneself against hamgavil thoughts.

(30) Perversion—straying, and leading others, iatd courses
condemned; hence abstinence from it is duty:

The Holy Quran condemns perversion in all its ferin the
following verses:

500 Con (IS8 ¢ Al e Ll LT o681 530 s e 8

123



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

“And relate to them the stofyof the man to whom We sent
Our Signs, but he passed them by: So Satan folldvirdup,
and he became of the perverted.” (7:175).

Casall amad) 355
“And the Fierce Fire shall be placed in full viewefbre the
perverted ones.” (26:91).

Hence, it is a duty to abstain from perversionliit@forms.

(31) Indulgence in everything vain ruled out; herabstinence
from it is duty:

Emphasizing certain essential attributes of Islao@nduct, the
Holy Quran says:

Gstasra sl oo b Gl

“... and those (Believers) who from (everything) vagep away
.. (23:3).

At another place, the same trait of Muslim chanati@s been
mentioned in these words:

WS 15 0L 15 135

“... and when they pass by some vanity (like vairdn talk,
unedifying jokes, vain ‘recreations’, etc.), thegsp by it with
dignified (avoidance)™° (25:72).

(32) Idle discourse disapproved; hence abstinefroen it is
duty:
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The following verse of the Holy Qur'an, though délates to a
particular event, also lays down a general ruleonfduct:

BasTy dle iyl dals 08 Juall cundll 5l (g 250 0a Q) (hay
eh GISE 2 i & 155

“And of mankind are those who purchase (i.e., aeupied
with) idle discours®’, to mislead (men) from Allah’s Way (—
which is the way of beneficial spending of time agmkrgy)
without knowledge (i.e., on the basis of vain féumicstories),
and throw ridicule on it: for such there will behamiliating
Penalty.” (31:6).

It is, therefore, duty to abstain from wasting tiared energy in
vain talks, frivolous discourses and idle tales.

(33) Recklessness prohibited:

One of the attributes of the unrighteous mentiobgdhe Holy
Quran is that of beingmusrif’ (40:28), which word comprehends
‘recklessness’ in its meanings.

Also, the injunction has been laid down:
PP
“... Do not practice recklessness ..."” (7:31).
(34) Abstinence enjoined in respect of:
a. Idle curiosity;

b. Believing in unfounded reports;
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c. Spreading unfounded reports;

d. Entering into discussions without correct knalge of the
problem;

e. Entertaining opinions for which no strong reasmbelieve
exists;

f.  Proffering uncertain opinion;

g. Tendering uncertain advice.

In the following pithy verse, whose Arabic text das but poorly
translated into English, the Holy Qur'an lays doamomprehensive
duty of omission which covers all the above vices:

de 4 &l Gl L o Y
“Pursue not and follow not that whereof you have no
knowledge”. (17:36).
(35) Idleness ruled out; hence abstinence froisialuty.
The Holy Qur'an commands the Muslims in these words
R0 B 15 iy il i 0 G

“O you who believe! persevere, and excel in penssee, and
be (always) in a state of readiness, and obserue guaty to
Allah that haply you may prosper.” (3:200).

Idleness, or aversion to labour, is possible itngsjzally normal
person only when: (a) he has no serious end in,vaawd (b) he
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possesses a tone of mind whereby he suffers frook Iaf
perseverance.

The Holy Qur’an cuts at the root of both of thekerscomings
when it commands the Muslims, in the above vemsealevelop the
very opposite character, namely, maximum of persaee and the
most serious end, i.e., making observance of tiye tduGod the goal
of life.

Thus, idleness is definitely a vice in the Qur'amoral system
and should, as such, be shunned by every Muslim.

Expounding this Qur’anic teaching, the Holy Prop(fetace be
on him) has taught the Muslims to seek God'’s refingm idleness.
The wordings of the prayer are:

aliay cpdlly JAI JRdily 5aa005 ooalls &l e b S8l ) 20

IS &k 5 G
“O Allah! | seek refuge with you from worry and gfiand
incompetence (in the performance of duties) anenigs and

cowardice and miserliness and the burden of debt the
tyranny of the people.” (BukhErE®alEi).

(36) Abstinence enjoined in respect of false enol@avin
earning livelihood:

a. through beggary;

b. through acquiring money falsely by religious pregs and
superstitious practices;
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c. through gambling.

(& Through Beggary:

The qualities of the needy person who deservesdiah help
have been laid down thus:

Fds G (8 6 g W B s (15l (ol 1
L) G () flEs Y s o 525 Catal e 2l a1
“(Voluntary financial help i¥% for those in need, ( who, in
Allah’s causé®, are restricted, and cannot move about in the
land (seeking for trade or work). The ignorant ntAimks
because of their modesty (in respect of askinghfp), that
they are free from want. You will know them frometh

(unfailing) mark. They beg not importunately frori and
sundry...” (2:273).

Thus: the person who deserves help should fulfél following
conditions:

. his need for money should be genuine;

. it should arise from some honorable or acceptablese,
including inability to work due to physical ailmenbr non-
availability of employment;

. he should be respectable in his demeanor;

. he should not beg from all and sundry, namely, khoot
adopt beggary as a profession.
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Professional beggary, which is a debasing formcqtiaing easy
money, is, therefore, completely ruled out by tleytHQur’'an. Indeed,
it has no place in Muslim societ/.

(b) Acquiring money falsely through religious mEmtes and
superstitious practices:

The Holy Qur’an points out condemningly anotheséaineans of
earning money which damages both the recipient tardgiver of
money,—the means, namely, of employing religioustgmnces and
superstitions, or, so-called “spiritual” practicéssays:

ORI a5 AT G2 1548 &) skal Gl Gl g
JLllly Gl )l

“O you who believe! verily many of the priests ath@ monks
devour the substances of the people in falsehoed @n false
pretences) ..." (9:34).

This verse refers to the Jewish priests and diviaed the
Christian monks and clergy. The false pretencesistad in that the
Jewish priests used to misinterpret the law forttbeefit of obtaining
money from the interested partiés,and the Christian monks and
clergy used to issue indulgences and dispensatindshad made the
shrines of their saints a source of revenue fangedves?®

The condemnation by the Holy Qur'an means thad the duty
of a Muslim to abstain from acquiring money frorhtgpes of false
pretences and practices in the name of spirituatity religion.
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(c) Gambling, as embodying the spirit of earningalth without
labour, prohibited:

Another way of acquiring easy money is through diféerent
forms of gambling. The Holy Qur'an commands the Muos to shun
all those forms of false-earning, when it says:

Jae (a Ged AV 51 Glaitily udally el ) ) sial Gl Gl G
A8 (1aT 5 S0
“O you who believe! Intoxicants and gamblifig (dedication
of) stones, and (divination by) arrows, are an ahatron—of

Satan’s handwork: Shun it, therefore, that you magper.*®®
(5:90).

Thus, it is a duty to abstain totally from all famf gambling.

(37) Love of wealth for its own sakevehemently condemned;
hence abstinence from it is duty:

The Holy Qur'an, while condemning unrighteousnesspunts
love of wealth as one of the vices:

L 1 Ol G sind
“... and you love wealth with inordinate love.” (89)2

“and lo! in the love of wealth he (i.e., the unregete man who
is ungrateful to God) is violent.” (100:8).
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A il
Al 255 (A
“The emulous desire for abundance and increasevéalth,
status and other worldly possessions) distracts (flmm the

more serious and higher things), until you visé tiraves (i.e.,
you die).” (102:1-2).

5338 5 Yl aas o)

saldl Al & dadg
“Woe to every kind of scandal-monger and backbitgho
amasses wealth and counts it (often out of lovetfpthinking
his wealth would make him last for ever. By no nsdate will

surely be thrown into that (Hell) which breaks teqges.”
(104:1-4).

It is, therefore, the duty of a Muslim to shun lofe wealth
totally, regarding wealth only as a means to virtue

(38) Abstinence enjoined in respect of Covetowsiiesr, the
spirit of Greed, which expresses itself in:

a. Covetous Selfishneser, withholding from others the goods
possessed by one’s own self (i.e. miserliness); and

b. Coveting other’s goods.
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(@ Covetous Selfishness:
The Holy Qur’an has laid down the rule:
&AL 2 a5 s 25 55
“And those saved from the covetousi®sof their own

souls,—they are the ones that achieve prosperi§9:9;
64:16).

Thus it is a duty to abstain from harbouring thdritspf
covetousness—covetous selfishness—in all thingsatbgossess.

(b) Coveting others’ goods prohibited:
By coveting others’ goods:

e one damages his spirit of contentment and, as
consequence, his peace of mind; and

* he cultivates the spirit of jealousy.
Both of these are vices.
The Holy Qur’an, therefore, says:
um(;;esmu@md‘du\w\@

“And in no wise covet those things in which Allaashmade
some of you excel others.” (4:32).

It is, thus, a duty to abstain from coveting th@dm that others
pOSsess.
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(39) Permitting oneself the very Spirit of Miseéss, prohibited.

The Holy Qur'an commands:
e ) A5l & G Yy
“Make not your hand tied (in miserliness) to youech...”
(17:29).
Because, the true Muslims are those who:
)5/ Al
“are not niggardly.” (25:67).
And every Muslim should always remember that:
oh D ) i 8 8 sk ¥ Ailly C 20 (5558 il
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“... there are those who bury gold and silver andhdpenot in
the Way of Allah: announce unto them a most grisvou
penalty—on the Day when heat will be produced duthat
(wealth) in the fire of Hell, and with it will beranded their
foreheads, their flanks, and their backs: (Andilt be said to
them:) ‘This is the (treasure) which you buried jowurselves:
taste you, then, the (treasure) you buried’.” (B34

and:
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“Let not those who are niggardly in respect of gfifes which
Allah has given of His Grace, think it is good them: nay! it
is bad for them. Soon shall the things withheldiggardliness
be tied to their necks like a collar (—the colldragonizing
misery—) on the Day of Judgment. To Allah belonpe t
heritage of the heavens and earth; and Allah is-aeggjuainted
with what you do.” (3:180).

It is, therefore, a duty to self to keep one’s haasolutely clear
of the spirit of miserliness.

(40) Practicing miserliness in respect of one'#f specifically
condemned; hence abstinence from it is duty.

People are generally miserly in respect of othBrg. there are
those also who are miserly, not only towards othaus even towards
themselves. Namely, they deprive themselves obmatly and justly
benefiting from those means of healthy living whi®hd bestows on
them. Such persons have been condemned by theQolgn:

1) 558 YIRS (IS o Sl Yl )
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“Verily, Allah loves not the arrogant, the vaingtmrs;—nor
those who are niggardly and command mankind to
niggardliness antdiide the bounties which Allah has bestowed
on them and We have prepared for the ungrateful a purestim
that steeps them in contempt...” (4:36-37).

“Hiding the bounties which Allah has bestowed orentfi
implies:
a.  withholding bounties from others;

b. Disallowing those bounties from manifesting tsetaes on
one’s person and in the different aspects of opetsonal
life.

There is dHadith which clarifies the duty in respect of the second
implication directly:
el e axans i o0 & Qaddl &)
“Allah loves to see the effects of His bountiestioa person of
His Servant.” (Tirmizi).

It is, therefore, the duty of a Muslim to abstaionh practicing
miserliness towards his own self.

(41) (a) Squandering—Vain Spending, prohibited:
The Holy Qur’an says:
154 3% Y
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“... but squander not (your wealth) in the manner af
spendthrift. Verily spendthrifts are associates(icé. of the same
family as) the Evil Ones; and the Evil One is te hord (Himself)
ungrateful'2”12 (17:26-27).

It is, therefore, a duty to abstain totally fronruagdering one’s
wealth, whether for one’s own self and dependantsrathers.

(b) Insincerity in acts seemingly of charity andesging
one’s wealth for show in general, condemned:

20 205al sk 6l 1 A8 VB IS  Land Y A
“Verily Allah loves not the arrogant, the vainglous ... those

who expend their substance to show off to meri (4:36-38).

(42) Impatience, or want of calm endurance ants@ecrance,
disapproved; hence abstinence from it is duty:

M1 O 2 £ 038 s e 1 5
“If only they had patience until you (O Prophetuttbcome out

to them, it would have been good for them. (Thaythehaved
impatiently was bad for them).” (49:5).

This verse indicates that impatience, namely, wafhtcalm
endurance and perseverance, is bad for one’sHeifce to abstain
from it is duty to self.

(43) Spirit of Ungratefulness condemned; henceiradasce from
it is duty:

The Holy Qur’an says:
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558 015 SR Ll Y al
“Verily, Allah loves not any treacherous, ungratefjperson).”
(22:38).

This verse emphasizes basically the spirit of uefuness. Of
course, active ungratefulness, whether towardsdeoowards fellow-
beings, is also definitely included.

It is, therefore, duty to eschew the spirit of watgfulness and to
abstain from being ungrateful to anyone, wherelgyrttoral purity of
one’s own inner personality is damaged.

(44) Indecency, lewdness and everything abominablibought
and word and deed, prohibited:

The Holy Qur'an has commanded:
Gkt L Ll gl La Gl 58l 1508 Y

. and draw not nigh to indecencies, whether open o
secret...**(6:151).

Again:
s Sl il e 5

and He forbids Ilewdness and abomination and
wickedness...** (16:90).

It is, thus, duty to abstain totally from indecentgwdness and
everything abominable in thought, in speech arattion.

(45) The very Spirit of Sexual Immodesty prohibite

137



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

The Holy Qur'an says:
Mot sy Bliald (R AY T 630 1508 Vs

“And come not nigh to adultery: for it is a shanidfileed) and
an evil, opening the road (to other evils).” (19:32

The words “come not nigh to” imply abstinence frone very
spirit of sexual immodesty, as also the attitudd #re behaviour in
which it manifests itself. Thus it is a duty to shfj the very spirit of
sexual immodesty, as also the immodest attituddsbahaviour that
cause temptation in relations between the sexes.

(46) Defiling one’s spiritual and moral purity tuagh illicit
sexual gratification, including homosexuality anelfs
abuse, prohibited:

Abstinence from lewdness has already been inclim¢ide duty
mentioned in the previous section. Here we may aube verses
where the command has been given with particufareace to sexual
appetite. The Holy Qur’'an says:

E sty et ot T oas . ad g Aie L . ef e B, 2. o . ot
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“Say (O Prophet!) to the believing men that theguwt lower
their gaze (in the spirit of sexual modesty) and@rdutheir
private parts (against misuse): that will make dgogater purity
for them. And Allah is well-acquainted with all thaou do.
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“And say to the believing women that they shoulddo their
gaze and guard their private parts (against misu&s):30-31.)

These verses lay down the duty of abstaining frefilidg one’s
purity by illicit sexual relations and sexual satfuse?’

(47) Indifference to self-reform condemned; henbstinence
from it is duty:

The greatest of moral diseases consists in theudsti of
indifference to self-reform. The Holy Qur'an takie cognizance of
it and, in order to warn the Muslims of its evil phtations and
consequences, condemns the presence of this diseaseg the
clergy and the people of a previous religious comitgu

Addressing their clergy, it says:
51883 381 & Il 516 il ool 6308 Dy Gl 5530

“Do you enjoin right conduct on the people, andgédr (to
practice it) yourselves, and yet you study the are? Will
you not understand?” (2:44.).
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“Thenceforth your hearts hardened: they becamedlitack and
even worse in hardness. For among rocks therecane §om
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which rivers gush forth; others there are which mvieplit
asunder send forth water; and others which sinkféar of
Allah: and Allah is not unmindful of your actiong2:74).

It is, therefore, the duty of a Muslim to abstaianh cultivating
or retaining an attitude which may disable him fn@forming himself
in respect of his weaknesses and deficiencies.

Do
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Chapter 2.
DUTIES OF COMMISSION

END:

Moral Development ensuring Moral Perfection.

(1) Cultivation and practice of Truthfulness enjed:

The Holy Qur'an lays down the command in the follogvtwo
verses:

Gpallall aa 5 &5 A VS8 1 il (il il g

“O you who believe! Guard your duty to Allah (inspect of
truthfulness) and be with those who are true (ougft, word
and deed).” (9:119).
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“O you who believe! Guard your duty to Allah andeag words
(that are) true and directed to the right poin&t tHe may make
your conduct whole and sound and forgive you yodns.sHe

that obeys Allah and His Messenger, has indeedhatiathe

highest achievement.” (33:70-71).

The first verse commands the Muslims:
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a. to be most conscientiously truthful, namely, thioggarding
their duty of obedience to God Who is all time &an&ss even
to their innermost thoughts and feelings, not teasp of
speech and action;

b. to be comprehensively truthful, because consciastio
truthfulness means truthfulness in every respeataty, in
thought, word and deed;

c. to develop the spirit and activity of truthfulndsg upholding
the cause of truthfulness and by loving the compzfnyrose
who are genuinely truthful.

The second verse commands, not only conscientiatisfulness
in speech, but also guarding against even uncamsaiip from truth
by making the speech “directed to the right potfit.”

Truthfulness in thought, word and deed is, theesfa duty.
Indeed, it is such an important duty that it forome of the essential
attributes of righteousness (3:14-6), and Heavenblean promised to
those who uphold truth in their hearts and pradtide their actions
(33:35). In Heaven itself, the righteous will enjiheir blissful life in
“an Assembly of Trutim the Presence of the Sovereign Omnipotent.”
(54:55).

(2) Guarding of Oaths enjoined:

Taking lightly one’s oaths is the quality of thergen who is
deficient in moral earnestness and lacks in trueofien to
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truthfulness. Hence, in order to maintain sound ahowutlook and
character, it is a duty to guard one’s oaths, i@.be true to one’s
oaths; and this is what the Holy Qur’an has comradnd

K 1 shaid g
“... and guard your oaths.” (5:89).

(3) Cultivation of the spirit of Sincerity and Ughtness
enjoined:

Sincerity means freedom from pretence. Uprightnéss
honesty) means freedom from fraud. Both these tigmlare actually
forms of truthfulness, implying that there should bameness in
reality as in appearance. In other words, what w@ess in words
should be the same as we feel in our hearts, and imay should we
do injustice to our speech by making it immoralotigh making it
discordant with what we believe to be true. TheyHur'an has thus
commanded sincerity and uprightness (side by sidle tnuthfulness
in giving evidence and with justice in pronouncjoggment), in the
following verse:

1lac d 2 13) 5

“... and when you utter a word, do justice there unto
(6:152).

(4) Steadfastness in everything good and trueirsaygio

The Holy Qur'an has commanded the Muslims to badfgst in
the cause of Truth:
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|55
“... and be ever ready (i.e., fixed in your resolvé)(3:200).
Again:
) S8 5 a3 15T Gl el

“O you who believe! when you meet a (hostile) forseay
firm...” (8:45).

This should be so, because firmness is one of dki lgualities
of true Believers:

sDaY) a5 A Al sl sy ) al Gl 2 &)

“Allah keeps firm those who believe, with the Wdhét stands
firm, in this world and in the Hereafter ..."” (14:27)

Hence, steadfastness in all that is good and $rdatiy.
(5) Modesty enjoined:

Modesty, which means “restraint by a sense of seesd” and
which implies spiritual purity and moral decency ame’s inner
attitudes and outward behaviour in respect of mdedorum, has

been emphasized in a beautiful manner in the faigwQur'anic
verses:

‘_535.\3\w@}fﬁj_ﬁi&@;}?ﬂg\yg;\ﬁb@?ﬂ:\hU‘)A\Aﬂed\‘ﬁgg
Lgie t)_ué\_:;“u,a?&\}\\ z AT G &6 ¥ a3 g

144



BOOK I. - DUTIES TO SELF

“O children of Adam! We have bestowed raiment ugon to
conceal your shame, and as an adornment. But tmemt of
piety, that is the best. Such are among the Sigrdlah, that
you may be admonished.

“O children of Adam!Let not Satan seduce yom the same
manner as he got your parents out of the Gardefeliofty),
stripping them of the raiment (of innocence andtpyrthat he
might manifest their shame to them ...” (7:26-27).

‘Raiment of piety’, in verse 26, emphasizes theeoksnce of
modesty in the inner attitude as well as outwattblb®ur; while the
words: ‘let not Satan seduce you’ in verse 27, laiocthe duty of the
observance of modesty.

(6) Marriage enjoined for providing the protection dtmoral
fortress of married life to the individual:

The law has been laid down:

10815858 o) & Al aalie e Gualllalls i AN S
Marry those among you who are single, or the virtuones
among your slaves, male or female: If they aredwepty Allah

will give them Means out of His Grace: for Allahcempasses
all, and He knows all things.” (24:32).

That marriage provides a moral fortress, a forteéshastity, has
been emphasized by the Holy Quran in the wandilin—iiin
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meaning fortress—employed in the verse which pointsthe true
motive with which a Muslim should marry:

“... desiring chastity, not lust ...” (4:24).

(7) Chastity under all conditions: Preservation efxual
sanctity enjoined:

Chastity implies maintenance of purity in thoughtrd and

deed, in respect of the sexual passion. The HolyaQumakes it a
duty when it commands:

IS5 553 Y Gl iy
“Those who find not the wherewithal of marriage IElk@ep
themselves chaste (in thought, word and deed)...3@4
Elsewhere, the womenfolk have been specificallyroamded:
“... and that they shall observe the principle ofsthg (even in

respect of the most distantly related aspects wiudée and
behaviour), that is best for them...” (24:60).

(8) Laboring for earning one’s livelihood enjoined
The Holy Qur'an has commanded:

Gyl 28T 178 15805 A Jih e ) 55N
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“... and seek of (i.e., strive and labour for) AllatBounty (i.e.,
means of livelihood): and remember Allah much, @t may
prosper.” (62:10).

The above command to strive and labour for earrong’s
livelihood has actually been given in the conteixthe observance of
special weekly congregational worship on FridayhisTdoes not
mean, however, that the command is confined onRridays. On the
contrary, the Holy Qur'an has emphasized the vidfiéaboring for
earning one’s livelihood by repudiating the Jew@tristian notion of
the Sabbath—of the false belief as to the sanditydleness and
abstinence from work—and asserting that labouhtmrest earning is
most definitely a part of worship.

Expounding the Qur’anic view, the Holy Prophet (ede on
him) says:

oAy i Pl s Gl

“To engage in labour for honest livelihood is duty(MishkEt
al-MalEbEl, vol. 2, p. 7).

(9) Earning livelihood through honest means ergdin

The verse quoted in the preceding injuncitimplies one more
command: namely, to earn one’s livelihood by homastns and in
honest manner, because it has to be earned ass‘Godhty” and not
as Satan’s favor. Moreover, the command to earrbBas combined
with the command to “remember Allah much, that yoay prosper”,
thereby commanding spiritualization of the effast £arning, which
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alone can truly guarantee the maintenance of oce’science as
sound and unblemished.

(10) Benefiting oneself from only that which haer lawfully
acquired, enjoined:

The most basic need of man is food, and hencehumger in
respect of which it is most difficult to observewfalness. Even an
honest person finds it most difficult to abstaironfr employing
debasing or illegitimate means, like theft, whenisheonfronted with
death by starvation. Hence, the Holy Qur'an hastimeed food when
laying down the duty of benefiting oneself from ythat which has
been lawfully acquired. It says:

Uil WA (i) o Lae 16 0 G0

“O mankind! eat of whatsoever is on the earth (jated it is)
lawfully acquired, and good (i.e., lawful for yotuealth) ...”
(2:168).

Then the Holy Quran goes beyond food and lays dakhen
general law:

2 (5 oK1 AT aa 208 L il e il 5l Gl 31

“O you who believe! Spend out of the good thingsolhhyou
have lawfully earned and out of that which we haveught
forth for you from the earth . . .” (2:267).

According to Quranic commentators, this verse tesato
spending in charity for othéf§ from which a person benefits
spiritually. But, spending on one’s personal negusuld all the more
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strictly be based on what one has lawfully earbedause in that way
alone can the spiritual health—the integrity of guerality—be
properly maintained.

(11) Virtue of industry enjoined:

To lead a hard life, to engage in perpetual ended&mo the
flowering up of one’s talents and faculties, tougtle incessantly
through honest labour for higher and higher achiem: that is the
law of life in Islam, emphasized time and agairttie Holy Qur'an
and enshrined in the life of the Holy Prophet (lede on him).
Emphasizing this law, the Holy Qur'an says:

i G Y sl ol of s
“... and that for man shall be nothing (i.e., no nuEserves)
save that wherefor he makes effort, and that (the of) his
effort will soon come in sight.” (53:39-40).

Again:
Gslang e Jiliy 85 s & ) slee Laa B 53 K1

“For each (human being) is a rank according todéedswhich
he does: for your Lord is not unaware of what ttiey (6:132).

The first verse says that no human being desemesw#cess in
life except what he labours for. The second versphasizes progress
on the basis of genuine, practical endeavor.
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Industry is, therefore, an important duty to satfcording to the
Holy Qur’an.

(12) Virtue of pursuing stable and sound Progiédss through:
a. Planning one’s life and activity soundly;
b. Aiming at consequential (as opposed to wastefttiyity.

c. Aiming at the highest and the soundest proditgtir one’s
activity,

enjoined:

The Holy Qur'an commands:
55857 2 Gl Gl el 85T Gl Gl g

“O you who believe! Fear Allah (in wasting yourdifand
talents in vain or wrong pursuits and through unsoplanning
and execution), and (in all types of actions) legrg soul look
to what (resulting good and worthiness for successl
progress) he has sent forth for the morrow. And fdkah (for
making your activity positive, planned, consequantand
progressive, thereby manifesting your true and vacti
thankfulness to Him for His bounties): for Allah isell-
acquainted with (all) that you do.” (59:18).

That the human outlook should be progressive, which
necessitates aiming at the highest and the soumdedtictivity, is
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borne out by the fact that man, according to théy Hgur'an, is an
evolutionary being and the character of humanidifevolutionary*??

ik o Uik BT G311 yallly . G3lay Las il sl 24 S

“So | do call to witness the ruddy glow of Sungbk& Night and
its Homing; and the Moon in her Fullness: you stsliely
travel from stage to stage.” (84:16-19).

(13) Cultivation and maintenance of Optimism emgoi:

Optimism, or maintaining an unflinching attitude bbpe, is
based, in a Muslim’s life, on his unswerving faith and sincere
reliance on God, and has been mentioned in the Bolyan as an
essential attribute of Islamic lifé®

GHAads 5005 50aY) 380 il 15 Ji S0 Euls b Bal

“Is one who worships devoutly during the hours toé hight

prostrating himself and standing (in adoration)pwékes heed
of the Hereafter, and who places his hope in theci¥ef his

Lord (like one who does not)? ...” (39:9).

To maintain optimistic attitude in life is, thereéo duty.

(14) Cultivation and maintenance of the spirit ahd attitude of
Generosity (or, Spirit of Benevolence) enjoined:

Actual generosity is a duty to others. But the icatton and
maintenance of the spirit and the attitude of gesigr is a duty
towards self because of the purity and enrichmbat it acquires
thereby. It is this spirit and this attitude thatve been emphasized
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together with actual generosity, as essential baties of
righteousness, in the following verses:

Eel V15 Gllald) el e Ha 280 caatita L) 158 )l
ol 525 ) 5101 b i il (ol
“And vie with one another, hastening to forgiven&ssn your
Lord, and to a Garden whose breadth is that (ofathele) of
the heavens and of the earth, prepared for théengls, —those

who spend (freely), whether in prosperity or in emhity...”
(3:133-134).

265 e 2h SR S Al e I il 120153 s
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“Those who spend (in Charity) of their goods byhtignd by

day, in secret and in public, have their rewarchwiiteir Lord;
on them shall be no fear, nor shall they griev2:274).

(15) Constancy in Life commanded; hence its olas®® is
duty:

Success and productivity in life demands constamaur effort,
and hence devotion to the principle of constangy dsity to self. The
Holy Qur'an enjoins it in respect of Prayer, sayihat life is truly and
ultimately successful of those “who,” besides pesi#w other virtues,
“are constant at their worship?* (70:23).

Now, Prayer being the most basic character-buildmgrcise
according to the Holy Qur'an, the above verse eefiedirectly to the
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merit of cultivation and maintenance of the priteipf constancy in
respect of all virtues. This fact has been direettlyphasized by the
Holy Prophet (Peace be on him) when he says:

Ll b ) gad el
“The action (of goodness) most loved by God is thawhich

the principle of Constancy is observed most.” (Bt
@alEl, Vol. 2, p. 957).

(16) Punctuality and Regularity in life enjoined:
The Holy Qur’an has enjoined punctuality in respederayer:

“Verily the Prayer is prescribed unto the Believatsdefinite
times (or, at appointed hours).” (4:103).

In this manner the Holy Qur'an trains and accustoting
Muslims to punctuality in all the affairs of life.

Moreover, the holy book appeals repeatedly to thkeBers to
observe the principle of regularity found in Natued within their
own selves, and take lesson from it all. For instan

REPCENEY IR Y
PR ok wjilf & o A3 ..
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“On the earth are Signs for those of assured Faihalso in
your own selves: will you not then observe?” (51240).

a1 15 Y R N SR Y il S 3 )
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“Behold! In the constitution of the heavenly bodiasd the
earth, and the alternation of the Day and the Nitidre are
indeed Signs for the possessors of understanding3:190).

Such being the importance of punctuality and regyla
according to the Holy Qur’an, it is a duty to oh&ethem in life to the
best of one’s ability.

(17) Observance of the principle of Moderatiojoared:

According to the Holy Qur'an, conformity to the jusean in all
things of life is one of the basic distinguishinganks of Islamic
conduct. God says:

s &5l Rlilea Sl
“Thus We have exalted you as a communitymal

conforming to the just mean ...” (2:143).

Having laid down the principle basically and foriwersal
application in life, the holy book also refers tertain concrete
instances of its application. For instance:

(a) Concerning prayer:

S IS (8 3y Loy 4IRS Y S5y 1635 Y
“Neither be too loud in your Prayer nor be too tjureit, but
seek a middle course between.” (17:110).

(b) Concerning spending:

The true servants of God are:
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Ll 38 QIS (i 185 55 20 158,00 201 skl 13) Gl
“those who, when they sperti(their wealth, talents, time,

energy, etc.), are neither extravagant nor spabng,hold, a
just (balance) between those (extremes).” (25:67).

(c) Concerning walking;
Eliia b Al
“And be moderate in your pace...” (31:19).

Thus, observance of the principle of moderatioalirthings
is a duty.

(18) Observance and maintenance of Disciplineiaajh

A true Muslim’s life is a disciplined life. It isddged in by
principles, rules and laws from all sides, namedhgyHoly Qur'an as
‘limits ordained by God’, and it is a duty to maimt life strictly
within those limits. Discipline is thus the hall-rkaof Islamic life.
Speaking of the true Believers the Holy Qur'an says

FREEX ’:«r,_% ¢ LAy 2 (PR P
Opie3all s O Al 3 gl G shdlall

“And those who keep the limits ordained by Allak. (Boclaim
the glad tidings to the Believers.” (9:112).

As regards those who are undisciplined and vidladse limits,
we are told:

- A BT SR s T son Wit & P
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“These are the limits (ordained by) Allah. Transgréhem not.
For whoso transgresses Allah’s limits: such arengrdoers.”
(2:229).

Again:
Ak alla 38 0 350 55 & 0 3, aly
“... and any who transgresses the limits ordainedligah, does
verily wrong his own soul ...” (65:1).
Observance of strict discipline in life is, thenefpoduty to self.
(19) Cultivation and practice of Moral Courage eimed:

Moral courage consists in upholding and advocatingh
without fear.

According to the Holy Quran, it forms one of thesential
attributes of Islamic conduct. For, the true Bediesvare those who
are:

SV 43 (A0 Y
“... never afraid (in upholding Truth) of the reprbas of such
as find fault.” (5:54).

Hence, cultivation and maintenance of moral couiagiity.

(20) Remaining pitched in battle against the feroaf evil
enjoined:

A true Muslim is a man of God and, as such, histion is to
enjoin what is right and to forbid what is wroli§He cannot perform
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this function, however, unless he remains pitclmelattle against the
forces of evil. And this he has been commandedeyHoly Qur'an:

5 55238 3 & gL

“Verily Satan is an enemy to you: so treat him Gtantly) as
an enemy (remaining engaged in perpetual fight mith).”
(35:6).

ShailEn or, Satan, is, according to LaneA&rabic-English
Lexicon not only ‘the devil’, but ‘any that is exceedipglor
inordinately, proud or corrupt or unbelieving obe#lious.” As such,
Satan represents all evils, whatever their formeneter they are
found, and whenever they manifest themselves. UWsed proper
noun, i.e., as ‘the Satan’, the word signifiesgbesonification of Evil.
In any case, the promptings to evil are therehaltime: the forces of
evil, in their multifarious forms, are perpetually work. Those who
do not treat evil as their enemy fall a victim toHut every Muslim is,
so to say, born to destroy evil and to establighgbod. He cannot
treat evil even with indifference, not to speakbeffriending it. He
must fight, fight continuously and with all his rhig against evil,
wherever it is within his reach and whatever itsnfo It is his
unavoidable duty.

Expounding this duty, the Holy Prophet (Peace bhior) says:
B35 4did il 2 18 b 2l 2 418 oy 6008 1780 8 ol (2
o)

“Whoever observes evil it is his duty to eradicateith his
hand (or, power of authority). But he who is unaioledo that,
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let him employ (the power of) his tongue. In cdsere is one
who is unable even to do that, let him (at leagtstat) with his
heart. This last, however, is the weakest degred-aith.”

(Muslim: @alEl, vol. 1, p. 51).

(21) Cultivation and practice of Bravery enjoined:

True Muslims, according to the Holy Qur’an, areshovho face
all hardships and trials, and the forces of thergnat the battlefield,
bravely:

O ol Gpm erZally ol L g pilally 1) asias 655415
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“... and those who observe firmness and calmnessim (or
suffering) and adversity, and throughout all pesiaf panic
and violence (i.e., in war): Such are they whoteue (in their
Faith)?’ Such are the God-fearing.” (2:177).

Muslims have been, therefore, commanded:
A T 1, 1, 8005 186 2 240191 ] 6 4
“O you who believe! When you meet a force (of thhemy on
the battlefield), hold firm (i.e., face the enemma\ely), and call

Allah in remembrance mutfi (and often), that you may be
successful.” (8:45).

Again :

51 g ST S R 155 Gl a3y s sl i g
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“O you who believe! When you meet the Unbelievardattle,
never turn your back to them ...” (8:15).

(22) Observance of Self-Respect, Magnanimity aobri&y
enjoined:

It is the duty of every Muslim to cultivate and ebg self-
respect, side by side with humility; because they ¥act that he is a
Muslim make every true follower of Islam honorablEhe Holy
Quran says:

“Ye are the best community (in respect of your Idgg and
your mission)...” (3:110).

Ol 41105 85810
“Honor belongs to Allah and His Messenger (Muham)ret
the (true) Believers; ..."” (63:8).

That is why God has commanded the self-respectiitgde of
the AThEb-ul-@uffah (People of the Platform) in 2:273, already
quoted®, and has referred to the virtues of self-respmaignanimity
and sobriety as the virtues which should be pradthry all of His true
Servants:

B \}y;ﬁxg 55 1305

. and when they pass by what is nonsense, they pgpst
observing self-respect, magnanimity and sobrigB5:72).

“

(23) Self-defense against wrong enjoined:
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Self-respect makes self-defense necessary, wheneyaired. Of
course, all mischief is to be avoided (7:56; 28:@¢.) and nothing
should be done which violates any of the virtuest thave been
enjoined (2:208).

With these precautions, self-defense is a dutyaliee it has been
mentioned by the Holy Qur'an as a quality of théider’'s conduct:
O3 ety (Al il 1) il
“ and those who, when an oppressive wrong is iteiticon
them, help and defend themselv&$ (42:39).

(24) Observance of the spirit of Contentment ejdi
Discontentment can be in respect of:
(a) one’s resources, or, (b) one’s possessions.

a. As to the first: one may feel that if he is ableatmuire the
patronage of the high-ups, he can increase hisirestilness
for increasing his possessions : wealth, prespgever, etc.
Such an ambition leads almost always to debaseofettie
self, and consequently to the violation of theuertof self-
respect. Hence, a Muslim has been commanded tot dille
his needs and all his ambitions to God and Godealas, for
instance, in the basic Muslim prayer:

“You alone (O Allah) do we worship and Your helpré we
seek.” (1:5).
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The Holy Qur'an wants a Muslim to be absolutelytemted with
the Patronage of God, Who is the Source of all Gedten it asks
emphatically:

s &, 2 ol
“Is not Allah enough for His servant?” (39:36).

b. The usual form of discontentment is in respect batwne
possesses, and it becomes more damaging morally e
starts cultivating jealousy in relation to what erth possess.
The Holy Qur’an has forbidden it outright:
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“And covet not the thing in which Allah has madensoof you
excel others ( but cultivate the spirit of conteatit). Unto men
a fortune from that which they have earned and wimen
from that which they have earned. (Be not jealofisome

another ) but ask Allah of his bounty (through gigsj rational
effort and the fulfilment of your genuine needsd! Allah is

ever Knower of all things (including your innermdstlings;
so be careful).” (4:32).

Cultivation and maintenance of the spirit of comteent* is,
therefore, a duty to self for keeping it morallyahiby.
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(25) Practice of Selflessnhess in doing good engbine

The Prophets of God, who have embodied serviceitiwahity at
its highest, were asked by God to proclaim in unempal terms that
they did not want any reward for it. The Holy Qur’aas mentioned
this time and agaiti? thus laying down the principle that it is a duty
to observe selflessness in doing a duty to others.

In fact, all good to others should be done purely af love for
God;*® and therefore, never for any selfish end. Or dlse merit of
the otherwise virtuous deed will become null anilyvas the Holy
Qur'an warns:

S35 Gally AlEaia sl ¥ 1 Sl Gl i g
“O you who believe! Render not vain your charityrieyninders
of your generosity or by injury...” (2:264).

On the positive side, the following motto of sedleess has been
laid down as the guiding light for all true Muslim§heir attitude,
whenever they do any good to others, should inbbriae:

DAY 65 K b 5 Y
“... No reward do we desire from you, nor thanks8:0j.
(26) Soft-heartedness, Gentleness and Kindnesmedj

A Muslim, while he has been commanded to be stiff mighty
against evil?* has to be, in his basic character, soft-heartéis &
what the Holy Qur’an has taught. A Muslim shouldgtice humility
(33:35) which means showing respect to others. Thakes it
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impossible for him to be of harsh temperament. Tlhenis to be the
pursuer of “compassion and kindness” (90:17). Takinth of these
gualities into consideration, the basic tone ofdfiaracter should not
but be that of soft-heartedness, gentleness ardhéss, unless any
exceptional situation justly demands otherwise.

Moreover, he has to follow the examples of the Retg whose
conduct has been set for him as a pattern. Nowkithe Qur'an says,
on the one hand, that: “there is for you an exoellgattern (of
conduct) in Abraham and those with him...” (60:dyd on the other
hand, it informs us: “Lo! Abraham was softheartkmhg-suffering”
(9:114). Therefore, to cultivate and maintain deftirtedness is duty.

Concerning the Holy Prophet Muhammad (Peace bermahthe
Holy Qur'an emphasizes his soft-heartedness irethesds:

“It is part of the Mercy of Allah that you do desdft-heartedly
with them...” (3:159).

Indeed, he is:
“Mercy (and Blessing) unto all the worlds.” (21:307
And:
R Gagd )y Cpiaally

“... To the Believers he is most kind, merciful.” {28).
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To follow the Holy Prophet Muhammad (Peace be an)h
duty® To cultivate and maintain soft-heartedness, geetie and
kindness is, therefore, also duty,

(27) Patience, Forbearance, Perseverance, Composure
Equanimity, Steadfastness, Self-control and Hastine
enjoined.

The virtues mentioned above are very closely rdldte one
another and are included in the Arabic weabr®, which has been
repeatedly emphasized by the Holy Qur'an in diffiereontexts and
has been enjoined forcefully.

The holy book says.
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“O you who believe! seek help Tabr and prayer; verily Allah
is with those who practidebr ...

“Be sure We shall test you with something of fead &iunger,
some loss in goods or lives or the fruits (of ytail), but give
glad tidings to those who practitabr, who say, when afflicted
with calamity: ‘To Allah we belong and to Him is roteturn’:
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They are those on whom (descend) the Blessingshanélercy
of Allah and they are the rightly-guided.” (2:18%5-157).

51 i ol 1 & oy 515705 S0l 3 L
o o

. and those who practicéabr in pain (or suffering) and
adversity, and throughout all periods of panic aimlence.
Such are the people of truth, the God-fearing.172).

“... and Allah loves those who practitabr.” (3:146).
Ualae 15305 55885 241 400 36T el pllally G pially

“... the men and the women who practitabr,...for them

Allah has prepared forgiveness and great rewa83.’35).

S e o] iyl A Aans eladl |5 ua (e
“Those who observéabr, seeking their Lord’s Countenance

(i.e., Divine Pleasure) ... for such there is thalffiattainment
of the (Eternal) Home.” (13:22).

It is, therefore, the duty of every Muslim to piaetiabr with a
view to attain perfection in it:

A A\ 1 e 5
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“O you who believe! practicéabr, vie in the practice ofabr
and be (ever) ready (in the cause of Truth); anddreful of
your duty to Allah; that you may succeed and pro$(8:200).

(28) Cultivating the spirit of Humility and Modestgjoined:

The Holy Qur'an refers to, and enjoins the duty afltivating
and observing humility and modesty in the followiregses:

ladae 1505 80805 2 2B Sa | caslalls umslslls
“... the men and the women who possess the spitiuofility

. for them Allah has prepared forgiveness and might
reward.” (33:35).

Ol Lol 135 G (=)W e i el rad ) e
A E
“And the servants of (God) Most Gracious are thoke walk
on the earth with humility, and when the ignorasdr@ss them
(in arrogance), they (do not insult them or engagé them,

but) say (or, wish them) ‘Peace! (separating thelwes from
them calmly)'*’ (25:63).

R Eaad W all () 5 B 0a (i) 8 sl V5 (el AR R Y
sad JEAA
el Eyplal a1 & G 6 Bijia (e (alad )y Eita b duadl

“And swell not your cheek (for pride) at the felldveings®
nor walk in insolence through the edfthfor Allah loves not
any arrogant boaster. And be moderate in your gt ower
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your voice’® for the harshest of sounds without doubt is the
braying of the ass.” (31:18-19).

(29) Observance of the spirit of Thankfulfi&ssnjoined:

The Holy Qur'an contains the command, originallyeyi by God
to the Holy Prophet Moses (Peace be on him) buntrteabe obeyed
by every Muslim:

Ge S Ga 5
“... and be of those who are thankful.” (7:144).

Speaking directly to its addressees, the holy bdus
commanded:

5555 8] 4 o) 0 i 1585

“... and be thankful for the favors of Allah, if is iHe Whom
you serve.” (16:114).

It should be noted here that all the goods thataa meceives in
his life, through whatever medium they might beiaekd to him, are
God’s favors according to the Qur’anic teaching. aWha person
bestows his favors on anyone, not only the thirzg btie bestows, but
he himself, becomes for him God’s favor in thatpead. It is thus a
duty to thank God for every good that one receiassalso to thank
him who acts as the agency for obtaining that géod.

(30) Struggle to achieve Self-Purification, alongith its
Qur’anic technique, enjoined:
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(A) According to the Holy Qur’an, the servants abd; namely,
true Muslims, are those who not only practice eghisness but
constantly yearn for perfection in it:

Gy el 558 W55 Ul 551 Goe W G 5 65050 il
L) (piall
“And those who pray, ‘Our Lord! bestow on us coskef eyes

from our wives and our offspring, and make us (sdqet in
virtue that we may be) unto the righteous a patigonbe

followed)'.” (25:74).

And this yearning becomes a reality in the cas¢hobe who

strive for it truly:

“... and among them (i.e., the followers of the Qu}'there are
those who, by Allah’s leave, are foremost in vigu€hat is the
great Grace (i.e., the most honorable achieveni¢85.32).

For that achievement, however, it is necessarytdypthe self.
Hence, true Muslims are those who:

OB s830 & oAl
“act aiming at (self-) purification.” (23:4).
And, thereby they develop:
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“a sound heart.” (26:89).

Hence, Self-purification and development of Consideisness
is duty.

(B) But the human heart cannot be developed intaocaally-
sound heart without:

a. constant self-examination; and

b. the consequent struggle directed at abstaining fesih of
every type and practising good in every way.

The Holy Qur'an commands its followers in respddbath:
(a) As to constant self-examination:
55857 2 Gl Gl el 85T Gl Gl g

“O you who believe! Fear Allah, and let every stmak to (i.e.,
examine) what it has sent forth for the morrow. Aedr Allah:
for Allah is well-acquainted with what you do.” (38).

(b) As regards the struggle:
» against all evil within and without the self:
135 4530 Ble &1 i

“Verily Satan (who represents and prompts all ewitthin and
without the self) is an enemy to you: so treat honstantly) as
an enemy (remaining engaged in perpetual fight with).”
(35:6).

169



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

» infavor of all that is good;
RUEY 5§ adles B2 ) shalss

“And strive for Allah (i.e., for the establishmeot the highest
good within and without the self) as is due untonHhard
striving. He has chosen you (for it).” (22:78).

Thus, constant Self-examination and the Struggldetdtroy evil
and to establish the good are Qur’anic dutieslfo se

(C) But the Struggle JhEd) mentioned above is not possible
without a living and dynamic faith in God and degnt*to Him, i.e.,
without maintaining the heart as:

“a heart turned in devotion to God.” (50:33).
For that, however, it is necessary:
(a) to conscientiously and devotedly practise:
m  Communion with God;

As to communion with God, it has prescribed thi@ens
and has enjoined their observance:

» Constant remembrance of God:
Mowaly 8585 858505 15881288 &0 15283 il Gl T
“O you who believe! Celebrate the remembrance dilAl

remembering (Him) much (in word and in thought)d @torify
Him morning and evening.” (33:41-42).
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» Observance of Regular Prayer, in congregation and
otherwise:

Al ) sadl
“And establish regular prayer.'#* (2:110).
» Congregational worship at the highest level:
St ) UL 0 il g 0 L
“And pilgrimage to the House (i.e., th&a’bah at the Mecca)

(for congregational worship at world-level) is ayunto Allah
for mankind,—for him who can afford the journey..3:97).

m Fasting;

As to fasting, which is the most potent exercise tfe
practice of self-control, the Holy Qur'an ordersnitthese
words:

S0E e il Jle G L el XKl ek )l Gl g

“ O you who believe! Fasting is prescribed to yeuen as it
was prescribed to those before you, that you nmegri) self-
restraint.” (2:183).

m Charity;

As to charity, the Holy Qur’an enjoins:
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« compulsory charityZakEt etc.), as well as
» optional charity.
It says:
RSN
“... and pay the poor-due.*(2:110).
ot G &1 G AT ey 08 W il (o 15kl 15kl Gl G

“O you who believe! Spend (for helping those in djeeut of
the good things which you have (honorably) earaed, of that
which We bring forth from the earth for you ' (2:267).

(b) to fulfill all duties rigorously, whether thegre to self or to
others.

As regards fulfillment of all duties rigorously, ether they are to
self or to others, the Holy Qur'an lays down thencaand:

B el gl @iy

“O you who believe! Enter into Islam wholly (i.éulfill all the
duties prescribed by Islam, including those relatedpparently
inconsequential issues of life).” (2:208).

The Holy Qur'an has enjoined all the above as duty.

172



APPENDIX

DUTIES TO ANIMALS AND THINGS

Note Duties to animals and things are really dutiesSelf,
because in the final analysis, they form part ofutyd of
Conscientiousness”. Hence they have been includedppendix to

“Duties to Self.”
God says in the Holy Qur'an:
1)
RS U AP FE I AR
“... and do good to parents ... and to what your righbhds
own...” (4:36).

According to the celebrated commentator Imam Falkidin al-
Razi’, the expression “what your right hands own,” stafa all
those that have no civil rights, including the duarbmals. Thus this
verse lays down the duif§fof being good towards, and doing good to,

the animals.
)
s 31 (3 &1 G 301 5
“It is He Who has created for you all things tha¢ @n the
earth...” (2:29).
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All things having been created for our benefitbécomes our
natural duty:
. to protect everything from damage;

. to employ it for our benefit in keeping with itsgdity as
God’s creation;

. to promote its well-being, as far as possible, d¢hgr
establishing our thankfulness to God for His Blegsin a
practical manner.

CH
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1619
Gl 2 5 5 s gl L L i g
“And unto Allah leads straight the Way, bugte are ways that turn
aside: if Allah had willed, He could have guidetadlyou.”
Z 16:89 -
933’3;3?}*&9‘4‘@#&bﬁw‘w&“‘w?ﬁﬁ@wéﬁé
M Lg}.'luj A.ﬁ)j Lg.bhj ;uﬁe \.’\.:.:3 Z Lg.“ m -
“One day We shall raise from all peoples t@gs against them, from
amongst themselves: and We shall bring you asreesstagainst these

(your people): and We have sent down to you thekBoglaining all
things, a Guide, a Mercy, and Glad Tidings to Musli’

It may be remarked here in passing that it is ridwgical conflict in
outlooks because of which (Islam does not permitrisige between a
Believer and amushrikah (pagan woman), while it allows marriage
between a Believer and KitEbiyah (i.e., a woman professing faith in
some revealed religion), because KitEbiyah has an avenue, however
imperfect, through which an appeal can be madetgérsonality. (See:
The Holy QurEn, 2:221; 5:5) —

%M‘ﬁ 00 e e R RGBS 1S s

i S8 e)ﬂ;\r&”\jﬁ LA 5o 1 a3 Ty Wl B GacEY

HySis é-élﬁww sl 5 5 6l s ﬂmy | dl % w\j )L_H

“Do not marry unbelieving women (idolatensiitil they believe: a slave
woman who believes is better than an unbelievingham, even though
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she allures you. Nor marry (your girls) to unbediessuntil they believe:
a man slave who believes is better than an unlelieven though he
allures you. Unbelievers do (but) beckon you toRhe. But Allah
beckons by His Grace to the Garden (of Bliss) andi¥eness, and
makes His Signs clear to mankind: that they maglreke His praise.”
(2:221)

e Yﬁat&bf vﬁ J> uLQ\ \ﬂ\ u,m r‘*bﬁ A v-Q y\ <‘535‘
;viu e ey b,j\ w\“ Fe Blaslls Sl 1 uL.:,a;L:;j\j

oGy 5 ’Ejd‘b‘éw%uz%wﬁwéfﬁj P GRsa
ﬁ&\u@ﬁwéﬁjw%w

°
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“This day are (all) things good and pure mkheful unto you. The food
of the People of the Book is lawful unto you andingis lawful unto
them. (Lawful unto you in marriage) are (not ordippste women who
are believers, but chaste women among the Peopte dook, revealed
before your time,- when you give them their due emyand desire
chastity, not lewdness, nor secret intrigues if ang rejects faith,
fruitless is his work, and in the Hereafter he Ww#l in the ranks of those
who have lost (all spiritual good).” (5:5)

Speaking of that period in the life of humanity @ whole, lllingworth
“... as arule it is beyond dispute tledther the universality
nor the unity of personality, its two most impottaieatures were
adequately understoodPérsonality: Human and Diving. 8).

observes:

Commenting on the deficiencies in Greek moral thugD.M.

Donaldson says: “As evidence of Aristotle’s unwigness to grant the
benefits of his conception of personality univessale may instance the
facts that he was ready to rule out some men orgtbend that they
were of barbarous origin, others because they westave origin, and
women he regarded ‘as nature’s failures in thergitdo produce men’.
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That he was likewise unable to unify human natgrelear from his
‘unsolved dualism between the soul and its orgahiamd from the fact
that he had ‘no clear conception of the will, aratdly any of the
conscience’.” tudies in Muslim Ethi¢cg. 274).

Cf. The role of religions which claim to be revealed., Judaism.
Christianity and Islam; as also of other and earkdigions of the world,
including those of primitive peoples, in which tlidea of ‘personality’
with reference to the Supreme Being has found esiphatheir
monotheism providing the clue to their revealedyiori (Ref: among
other works, Wilhelm Schmidt's book, entitleder Ursprung der
Gottesidee: Eine historisch—Kritische und positiStudie 12 vols.
Munster in Westfalen, Germany, 1912-1955).

Cf. Along with other references, the prayer taughtthy QurEn in
2:201 -

i

& % - Z. e zZ. od - -5
SN Oe B s ) @5 Lo G 3 BT

“Our Lord! Give us good in this world andagbin the Hereafter, and
defend us from the torment of the Fire.”

Ref: Vol 1, Book 1, Part 4, Chapter 6: “The Padphy of Unity”.

That the “Garden” did not belong to the earttbdgsne out by the next
verse which tells us unambiguously that the Diuieeree in respect of
“getting down” and “dwelling on the earth” was poumced afterwards,
i.e., after Adam’s and Eve’s Deception.

The emergence of individual human beings on #r¢heseems to have
been designed to take place through a process afiteon covering
countless stages of transformation and in the fofrenseries spread over
a vast span of time, as different Qur'Enic versad ¢he verdict of
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10

11

12

13

14

15

Muslim thinkers like Rumi affirms. (See: IgbalReconstruction of
Religious Thought in Islanp 115).

Adam and Eve have not been mentioned here, be¢heyg had already
experienced intimate relation with God (2:31f)

0% .
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“And He taught Adam the nature of all thinfeen He placed them
before the angels, and said: ‘Tell me the natuthede if you are

{1

right’.

The word ‘backs’ should be understood in termstrafhscendental
existence.

Here, the fact should be kept in mind that in@he’Enic view of life, it
is the Soul, and not any physiological mechanisrhiclv is the real
repository of Consciousness and the dynamo forvikgti Hence, in
respect of the verse under reference, the posinlati any thing beside
the Soul stands ruled out.

Quoted already.

There is a QurEnic statement: “When | have méim and have
breathed into him of My spirit ...” (15:29). It shauhe noted that the
spirit mentioned here is ‘God’s spirit’, and nottihuman soul; and
consequently this verse should not be understoodagimg that God
perfected first a soul-less physical structure et placed the soul in it.
And ‘the breathing of God'’s spirit’ seems to stdnd the bestowal of
those extraordinary qualities that relate to thehéa and the cosmic
mission of the human being in terms of the vicegeyeof God.

Cf. Other Qur'Enic verses relating to the importaothealthyactivity.
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16

17

The Holy QurEn has ordained that Muslims shaaflitm the Blessings
of God on the Holy Prophet and should salute hig58):

ke gl e o LT ol Wl 6 o e Gl 4 i

“Allah and His Angels send blessings onPhephet: O you who
believe! Send you blessings on him, and salutevitmall respect.”

Hence, while mentioning his sacred name,uslivh may proclaim the
affirmation as, for instance, has been done on fddgeor may salute
him—the standard form of Islamic salutation beimgtérms of the
prayerful expression: ‘Peace be on you!’, or, ‘Relae on him!", etc.

In fact, as “Mercy unto the worlds” (21:107), lnes been exalted by God
to be the Medium of His Blessings in an immeasyrablider
perspective. The unique position which he holdsragradl creatures, has
been unambiguously affirmed also inxadEth reported by the Holy
Prophet’'s Companion JEbir and upheld as authemtiglamic history by
eminent authorities, among whom may be mentiongd,way of
example, one of the classical Qur'Enic commentatdEma Alusi
(vide his classicaTafsEr the REl al-Ma’EnE vol. 1, p. 51). It is to the
effect: “JEbir (Allah be pleased with him!) reportssaid ‘O Messenger
of Allah! Inform me about the thing which Allah ated before all
(other) things’. He replied: ‘Verily, Allah, the Alighty, created before
all (other) things the Light of your Prophet thrbugdis Light...”
(Quoted on the authority ahuiaddith’ Abd al-RazzEq (the eminent
forerunner of Imam BukhErE and author AEMulanna) by AllIEma
Yusuf b. IsmEil al-NabhEni, inAl-AnwEr al-Muiammadiyyah min
MawEhib al-Ludunniyahp. 12, Beirut, 1310 A.H.]. TheadEth then
proceeds to inform that the entire universe waaterkby God from that
original created Light, which the luminaries ofaisi have named as the
‘Light of Muhammad'. It may be pointed out that tstatement made on
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18

19

20

21

22

23

the basis of the QurEn on p. 289 (footnote) of fiiesent volume, is
corroborated by thiscadEth. (Relevant discussions in volume 1 in
respect of the Holy Prophet’s personality may #lsaseferred to).

Mark that this bears reference to moral relatiimsbecause morality
consists in the attitude of one personality towaat®ther. Also, it
should be noted that the affirmation of personafitthe Angels does not
imply anthropomorphism.

It may be emphasized that they are basicallyedutif attitude, and are
not meant to be institutionalized.

Says Aristotle: “He who is unable to live in stgi or who has no need
because he is sufficient for himself, must be eithéeast or a god.”
(Politics. Bk. 1, Ch. 2).

It may be emphasized here that the greater ffiessmess and sacrifice
which the super-ordinate imposes on itself, thengfer will it be in
wielding its authority; and the more the vesteciiests it creates, the
weaker will be its authority. The Holy Prophet (Pede upon him!) set
a perfect example of selflessness and the elinonadif all forms of
vested interests by: (1) banning the paymertaifEtto his progeny; (2)
avoiding the giving of key posts to his kith and kiuring his regime as
head of the Islamic state; and (3) keeping opealltMuslims the office
of the head of the state for all time after his them

This truth is borne out by the fact that thetfiealiph, Abu Bakr, and all
other Caliphs after him, have called themselgbsalEfatur-RasEIullEh
(Vicegerent of the Messenger of God) and KiealifatullEh (Vicegerent
of God).

Also written ast‘abIEgh’.
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24

25

26

“Conduct may include inward activities like mas/and desires as well
as outward activities like speech and movementheofioer’s limbs, and
so these also will fall within the sphere of ethidge so commonly think
of these as causing outward bodily movements tleafonget that they
too are activities and liable to be judged goothad even apart from the
outward movements they produce.” (W. Lillietroduction to Ethicsp.
4).

The word “Allah”, which is employed for the ‘Offeue God'’ in Islamic
terminology, is regarded untranslatable in orthodéwslim thought.
Hence, while using the word God normally, | haveided substituting
it for “Allah” in quoting the Qur'Enic verses.

Mark that belief in God is meaningless without:

a. having faith in Him in accordance with what He hegealed about
His essence and His Attributes; and

b. having faith in all the verities implied by the igdlin Him.

It may also be noted that, according to the Holy’Bu belief in
religious verities mentioned in the above versdristless unless the
possessor of that belief earns good by performeeyid of righteousness.
(6:158):
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“Are they waiting to see if the angels come to themyour Lord
(himself), or certain of the signs of your Lord!étlay that certain of the

signs of your Lord do come, no good will it do tsaul to believe in
them then if it believed not before nor earnedtaghisness through its

!
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27

28

29

30

31

32

faith. Say: ‘Wait you: we too are waiting’.

Fear of God is a necessary condition of our t@ili and moral
development because fear is a vital element ofes@\gain, fear of
God does not relate to any inimical revenge frors $iile, but it is fear
of being disowned by Him, as we read in the Holy’Bn:

11a e sl Bl WS 28 23 Ja
“It will be said (on the Day of Judgment): ‘This P&Ve will forget
you as you forgot the meeting of this Day of you(4b:34).

Still again, it is the fear of Him who is ‘Most Beficent’ and ‘Most
Merciful’ (1:1, etc., etc.).

This is connected with the Islamic article otlfiaielating to belief in the
Last Day—the Day of Final Reckoning and of recegviimal reward and
punishment—emphasized over and over again in thg Glor'En.

The wordtE’ah andistijEbah and ganEtused in the first, second and
third verse respectively—all of them denote obeckerButtE’ah and
istijEbah seem to emphasizexternal conformity to God’s commands,
ganEtseems to emphasize thvardnessthe purity of the heart—the
Will—in submission to God.

Mark also that the “devout frame of mind” should leaternally
maintained by every Muslim (3:17; 33:35).

See previous note.
See previous note.
In another verse total submission to Allah hasnbemphasized:

pele Ga3d V5435 i 8041 Al uds b5 A dgdy alld (e L
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33

34

35

36

37

O35 4 Y5
“Nay,—whoever submits his whole self to Allah arsla doer of

good, he will get the reward with his Lord; on swttall be no fear
nor shall they grieve.” (2:112).

and Him alone:
S0 V) 15 T el
“Your Lord has decreed that you worship none buHi” (17:23).

The Holy QurEn demands not merely formal obadébut obedience
with all one’s heart and it demands not obediemcedrtain matters
only—as is demanded in the Christian maxim: “GiveouGod what is
God’'s and unto Caesar what is Caesar's—but totaésder, surrender
of the whole self and surrender with indivisiblgddty to God. Indeed, a
Muslim’s attitude towards God should be that of stp, in which his
role is that of a humble slave only.

Mark here that not only their blasphemies butnetleir company is to
be shunned.

It may be noted that anyone who indulges in stfiiems insults also his
own dignity as a human being.

The stone altars were objects of superstitiousskip in pre-Islamic
Arabia. Oil was poured on them for consecrationeyltvere also used
for sacrifices to idols. Says Robertson Smith: Ahabia, where sacrifice
by fire is almost unknown, we find no proper altaut in its place a rude
pillar or heap of stones, besides which the vigsirslain, the blood being
poured out over the stone or its base ... The satms ... are called
aniEb, i.e., stones set up, pillarsRéligion of the Semitep. 281).
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% Divination by arrows was a superstitious pracficevalent among the

pre-Islamic Arabs.Zalam is “an arrow without a head and without
feather: pluralAzIEm which was applied to those arrows by means of
which the Arabs in the Time of Ignorance soughkmow that which
was allotted to them; ... and they put them in aptaee, and when any
of them desired to make a journey, or to accomgistant, or when he
desired to perform some affairs. he put his hatal timat receptacle, and
took forth an arrow: and if the arrow upon whichsw@&ommand’ came
forth, he went to accomplish his purpose, but &tthpon which was
‘Prohibition’ came forth, he refrained; and if theank came forth, they
shuffled them a second time.” (Lané’sxicor).

39 This verse condemns four superstitions that vpeexalent among the

pagan Arabs. There are other superstitious notimak practices of the
pagan Arabs also which have been condemned by tig Prophet
Muhammad (Peace be on him) in his Sayings. Thasnldlas actually
condemned all types of superstitions.

40 Cf, the QurEnic verse:

240 25 AN T Sy i
. who fears (Allah) Most Gracious in secret andngs with a

heart penitent (turned to Him): enter it (i.e., M&a® in Peace and
Security. This is the Day of Eternal Life.” (50:33).

“

“1 Mark that God is such an object of fear thattéad of being avoided,

He is to be approached by us with all our Loveaitef Allah’ is thus
the fear of our own deprivation of Divine Blessingkich occurs when
we remove ourselves away from Him.
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42

43

44

45

46

a7

Also mark that the way of approach lies in strivimgh might and main
in His cause, something which even the pious Musliiitoday seem to
have forgotten, and hence the degeneration of theliM community
everywhere.

tabattala ilallEh means: “He detached himself from worldly thingsl an
devoted himself to God; ... or he forsook every othéng, and applied
himself to the service of God.” (Land.&xicon).

Indeed, God’s remembrance should be cons@inthe QurEnic verse
which says that the wise are “those who remembédahAktanding,
sitting and reclining” (3:191), because: “lo! irethemembrance of Allah
hearts do find serene tranquility and steady pé&#t®:28).

Five times a day: at dawn, immediately after notate afternoon,
immediately after sunset, and before retirementoéal (in the first
quarter of the night).

The QurEnic concept of love for God has no affirwhatsoever with
sensuous love. God is Most Sublime, according éoHbly Qur'En. As
such, love for Him should be of sublime nature—nlgmeve modified
by extreme respect. That is why the Qur’Enic teaghiombines ‘Love
for Allah’ with ‘fear of Allah’

85:14 —
39330 Jpan)l 53
“And He is the Oft-forgiving, full of Loving-kindess.”

ijtanibE al-tEgEtimplies both meanings. Abdullah Yusuf Ali's vensio
is: ‘eschew evil’,’” while Marmaduke Pickthall's \&@on is: ‘shun false
gods'.
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48

49

50

51

52

Al-tEgEt is “whatever is worshipped instead, or to the @sidn, of
God". (Lane’sLexicon.

According to the Holy QurEn, the status of theolyd Prophet
Muhammad (Peace be on him) is thanabE andrasEl Unfortunately,
there is no English word capable of conveying thenotation of these
terms properly. As regards the word “Prophet”, gams, according to
English lexicon, “a spokesman of the deity, one \whaclaims a divine
message, a preacher, a foreteller whether claioitg inspired or not.”
Thus it can be adopted as an Islamic term only guaified manner—
signifying there: “a spokesman of the One True Gaeldo receives the
Message from Him through Revelation, and proclaamg preaches it as
a divinely-appointed Teacher and as the posse$soflawless, sublime
and extraordinary spiritual and moral personality”.

In the QurEnic verses quoted in this book, the agarabE and rasEl
have been translated as “Prophet” and “Messengspectively.

Insult: 'AzE the Arabic word used here, may equally meanntwg, to
vex, to cause hurt or injury, to ill-treat by slandr unseemly conduct,
or hurt the feelings.

i.e., do not attempt to give your advice in angtter before you are
asked to do so by the Holy Prophet himself.

Cf. the Saying of the Holy Prophet (Peace beion:h
O] a5 02155 0l (e adll Sl O &1 s 08T G Y
“None of you can have Faith unless | become to déarer than his

parents, his off-springs and (in fact) all humaings.” (BukhErE:
@ahEl Chapter onxubb al RasEl min al-ImBn

The shortest formula in this connection is:
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i.e., “Allah has bestowed on him His Blessings Bedce”. This formula
has been further condensed in the form: “Peaceitis Wm”, and is
employed in the form of prayer: “Peace be on him.”

These words should be repeated whenever a Muslars f@ mentions
his sacred name.

35:1-

Sy e s @3\ Sy aﬁw\&\, upﬂ\j SEi! b 4 A Jasd

9w§@;w\u\;mudw\@xjtuﬂ
“Praise be to Allah, Who created (out of nothirtg heavens and the
earth, Who made the angels, messengers with witvgs,-or three, or
four (pairs): He adds to Creation as He pleasesAlah has power
over all things.”

35:1.
35:1.

This verse has the context of participation iflemtive welfare. But it
also lays down a general principle which coversisdlations and aspects
of life.

Some of the unclean and unwholesome foods expnessitioned in the
Holy Qur'En are:

Baaiddls a0 ) Oal gy sl 2205 20 diad) il Ead

Ll e b Ly AR5 L ) i 81 Ly Aaulals Al 83l

“Forbidden unto you (for food) are carrion, aniddd, and swine
flesh, and that over which is invoked the name tbepthan Allah,
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and the strangled, the felled (i.e. killed by awloand the dead
through falling from a height, and that which hasib killed by (the
goring of) horns, and that which has been (partisgden by wild
beasts—saving that which you make lawful (by thatkiestroke),
and that which has been slaughtered on the ali@Kding to the
custom of pagan Arabs). . .” (5:4).

Rl 40y e ) 220 S5 4l e B
“And eat not of that whereon Allah’s name has Ime¢n mentioned,
for lo! It is abomination.” (6:121).

This verse forbids:—(i) self-mortification, upldby asceticism; (2) self-
indulgence, and the consequent self-stupefactigpheld by the
hedonistic attitude.

The wordKhamr used in the Arabic text stands, according to Ldoe,
“any intoxicating thing that clouds or obscures g@overs) the intellect.”
(Arabic-English Lexicon Thus the prohibition here relates to all
intoxicants.

Of course, the most immediate reference here igldohol, or, wine,
which was used as an intoxicant by the Arabs a$etaays and which is
the scourge of the modern civilization also.

The total prohibition of wine by the Qur'En is afaf history, to which
all historians of Islam, including its worst critichave borne testimony.
For instance, D.S. Margoliouth says: “When the l&i@n came, zealous
followers went round the houses of the Moslems antptied their
vessels of all liquor which was supposed to bexioading, in many
cases breaking the vessels themselves . . . Tingbfiton was extended
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to vinegar made of wine and a categorical deniat \gaven to the
suggestion that wine had medicinal valudfbhammadp. 283).

Still there are some “Muslims” today who, under fingpact of the
irreligious and the hedonistic influences of Westeulture, not only
drink wine but try to believe themselves and makteers believe that,
according to the Holy QurEn, wine is not somethitegally evil,—
wrongly taking shelter in the QurEnic verse whiays:

S b Ty St % oahi oy .a.’;é_‘ o % S TR v e -
paa)’s (ulill @dliny S &) Lagd J8 &5 unially Hadll pe i sl
Lagal (ya 58
“They ask you (O Prophet) about wine and gamblirg]l (them): in

both is a great sin, argbme benefits for mebut the sin of them is
(far) greater than their benefit ...” (2:219).

The vehement condemnation of wine even in thisevessvery definite.
However, coming to the words ‘some benefits’, whas been really
affirmed is not any benefit in respect of human stonption but the
other benefits to which a scientist refers thustcthol’s most useful
sphere of action is as a solvent in industrial eons It has also some
uses as an external application.” (DasAlcohol: Its Use and Misuse.
109).

The truth, based on all available evidence, is talhtintoxicants,
including alcohol, are among the greatest enemiamankind. As the
medical scientist whom we have just quoted sayscdifol belongs to a
family of poisonous chemicals. Its theoretic foadue is of no value in
practical dietics. It is never a stimulant. It llasedative drug-action in
moderate doses, and a narcotic poison-action iBssxc. . Its use as a
beverage is physiologically unsound, economicalsastrous, socially
disruptive, and materially poisonousdp( cit, pp. 108, 109). As regards
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the social evils promoted by alcohol, thacyclopedia of Religioand
Ethicspronounces the verdict that “There is universstingony as to the
close relationship between excessive drinking aeddhes of the moral
law and the laws of the State. This is a directsegunence of the
paralysis of the higher faculties, intellectual andral, and the resulting
free-play given to the lower inclinations.” (vol. f. 301) This verdict is
confirmed by theJewish Encyclopediayhich says (I: p. 333): “... the
statistics of Baer, Kurella, Gallavandis, and Sitkaow that from 25 to
85 per cent of all malefactors are drunkards.”

We may observe here in passing the very unfortufetethat certain
religious groups, which have wielded a tremendadisiénce in human
history, should have been responsible for patrogian evil that has
engulfed a large part of mankind today. We mayrrdfe instance, to
the Jews and the Christians. In the estimation haf Bible, wine
‘cheereth God and man’Jidg 9:14). As for the Jewish religious
practice, Friendlier says ifhe Jewish Religiothat: “it has been ordered
(in the Jewish religion) that our meal on the ef/&abbath and Festival
should begin with a cup of wine in the honor of tfay ... Thekidduah
consists of two blessings: one over the wine, amel that refers to the
holiness of the day.” (p. 341). Coming to the Ciais Church and
clergy, the use of alcohol “was never absent fraen€hurch nor from
its clergy.” (Smith and CheetamRictionary of Christian Antiquitiesp.
585). According to Cheyne and BlaclEscyclopedia Biblicac. 1569),
in the case of fire on the Sabbath day, only tmexessaries of life are to
be rescued by the good Christians, viz., “a baskdbaves, a cake of
dried figs and a jar of wine.”

The following verse is more explicit in disappimy Asceticism as a
philosophy of life:
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“But (the institution of) Asceticism (Monasticismyhich they (i.e.,
the early Christians) invented for themselves, Wesgribed it not
for them: (We commanded) only the seeking of Diileasure; but
that they did not foster as they should have d¥e¢.We bestowed,
on those among them who believed, their (due) réwaut many of
them are transgressors.” (57:27).

That the unnatural suppression of sexual appetit¢he institution of
Asceticism promotes sexual vice, rather than cugrlitinis borne out by
the history of Christianity. As Scott says: “Withet passing of the
concubine, the nuns in the convents provided tlody‘imen’ with the
means of satisfying their sexual cravingsistory of Prostitution p.
112).

Those spiritualists who have regarded the bodgmasnpediment in the
way of their so-called spiritual progress have ficad, as among a sect
of the Hindus, the “drying up”, or deliberate enaditin, of the limbs.
Similarly, castration has been considered a meagsrbing the sexual
appetite and thereby acquiring the freedom to putspirituality”.

Speaking of this QurEnic injunction, which prbhs suicide in all its
forms, Professor Lecky says: “Suicide, which is erevexpressly
condemned in the Bible, is more than once forbidoethe Koran.”
(History of European Morald], p. 23).

i.e., not in the bond of wedlock: they may besthavho are unmarried,
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or those who have been lawfully divorced, or thed® have been
widowed.

The Holy QurEn’s emphasis on physical cleanlinasands in sharp
contrast with the “merit of uncleanliness” emphadiin the life of the
followers of certain other religions, e.g., Chastity. Writing of the
medieval Christian aspirants of holiness, Profedserky says: “The
cleanliness of the body was regarded as a pollufahe soul, and the
saints who were most admired had become one hideass of clotted
filth. St. Athanasius relates with enthusiasm hotv Snthony, the
patriarch of monarchism, had never, to extremeagjd, been guilty of
washing his feet . . . St. Euphraxia joined a cobhwé one hundred and
thirty nuns, who never washed their feet, and whaddered at the
mention of a bath.”dp. cit 11, p. 47). Of a Christian pilgrim of the 4th
century, theEncyclopedia Britannicanforms: “(she) boasted that she
had not washed her face for 18 years for fear mbreng the baptismal
chrism.” (I, p. 49).

“Dirt and disease became (in Christendom) the tatsler insignia of
saint-ship; loathsome fakirs exhibited their fithd their sores for the
veneration of the faithful.” (HammertonUniversal History of the
World,, 1V, p. 2333).

“Certainly,” says another Western scholar, “the mmaxvhich places

cleanliness next to godliness, has no place ibidgraphies of the saints
and heroes of monasticism even in climates whetieirgawould seem

almost one of the necessities of life. Jerome wasggtics against warm
bath as morally enervating, and in a letter to ohbis female disciples
denounces every sort of bathing for women. Augestiiiows a bath

once a month only."Tictionary of Christian Antiquitiesll, p. 939).
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It is necessary to note here that the theme wikigealed by this verse,
being contained in the verses immediately precedind joining it,
relates to the study of natural phenomena—the themehysical
science—,which means that the knowledge which keas ltommended
here so highly comprehends within itself the caltion of knowledge of
God'’s creation and through that the realizationhef greatness and the
majesty of God. The immediately preceding verses ar

&\ A il 4y B AT 2l claldl (he 00 0 G 5 A
35 a5 5 ol CaliAA 5 (g 338 Jad) ey
SN 43151 Calids JaEY1 5 335 (il ey
“See you not that Allah sends down rain from tkg?sWith it We
then bring out produce of various colors. And ie thountains are
tracts white and red, of various shades of colod, lalack intense in

hue. And so amongst men and crawling creaturesattlé, are they
of various colors” (35:27-28).

This verse lays down clearly the Divine law fdrruman communities
that one of the major factors which can make thesatgand powerful in
the world is the cultivation of knowledge.

Mark that ‘adorn’ means ‘add beauty to’.

Mark that ‘balance’ is an essential attributdeauty.
Alsanmeans: the best, the most beautiful.

TagwEmmeans: constitution, mould, form, nature, symmetry

Man is, therefore, “the comeliest specimen of ‘Gobandiwork”,
according to Maulana Abdul Majid Daryabadinglish Translation and
Commentary of the Holy QurEm. 956, n. 438); and according to
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Allama Abdullah Yusuf Ali English Translation and Commentary of the
Holy QurEn, p. 1759, n. 6199), “to man God gave the purest the
best nature.” Mark here that symmetry and purity #e attributes of
beauty.

Mark that proportion and order are attribute8eéuty. Hence this verse
refers definitely to the beauty of the inner pesdiiy of the human
being.

The religious view of life has often been basadscetism which stands
for the negation of beauty. According to the Holyr®n, it is a wrong
view of sanctity.

Here the Holy Qur'En condemns the cult of nudisvhich is a product
of the psychological perversions of modern times.

(a) Note here a relevamadEth The Holy Prophet (Peace be on him)
used to praise God when putting on a new dredseisetwords:

s 2 o Jaadl s ) se 4l e (SlS (A direall

“Praise be to Allah who gave me to wear that widokers the part

of the body that should remain hidden, and whetedgquire beauty

in my life.” (TirmizE JEmé). (AI-TEj al-Jéme' li al-UIE| fE
AIEdEth al RasEl, KitEb al-LibE®. 174).

(b) Dress, according to Westermarck, “owes itsiorigt least in great

many cases, to the desire of men and women to niakmselves
mutually attractive”. (Quoted iEncyclopedia. BrVIl, p. 649).

Here we obtain the principle that the garmentswear should never
transgress the bounds of piety; otherwise, they dtome source of
ugliness.
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Thus, the Holy QurEn voices a masculine proteshirs} those
perversions in dress which have plagued modern whowd in the
West and in the countries coming under the infleesitthe West.

It means not only dressing for grace and pietydiso keeping the hair
in proper form, and toilet and cleanliness.

The following incident of the Holy Prophet's timeaynbe quoted here
with advantage, as it reveals the attitude of Islapractice:

“The Prophet (Peace be on him) was in the masjietnaa person came
there with the hair of his head and beard in aalisted condition. The
Prophet (Peace be on him) made a sign towards Hilchwmplied that
he was ordering him to set his hair in order. Tgason (left the masjid),
obeyed the command and returned. Then the Propleecé be on him)
remarked: ‘Is it not better than that someone amgmg comes with
disheveled hair as if he is Satan.MighkEt al-MalEbEiyol. 1, p. 384).

Mark that the Holy Qur'En allows aesthetic futfient but not luxury,
which is vice.

The Holy Prophet (Peace be on him) has commantiedims to fulfill
aesthetic requirements even in respect of suchersadis putting on the
clothing over the dead body, preparing a gravaygsigering an animal
and kiling an enemy soldier on the battlefield.e¢SMishkEt al-
MalEbEI, BEb Ghusl- al-Mayyjip. 143; anKitEb al-@aid p. 357).
Mark that ‘perfection’ is the attribute of beauty

Cf. 45:7. -

('"“JQJ‘J

“Woe to each sinful dealer in Falsehoods.”
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The wordHawE used in the Arabic text does not mean simple eédsit

“blameable or evil inclination”. (Lane’é&rabic-English Lexicon It is

“lusts of the heart” when related to morality, dwdprice” when related
to knowledge.

It damages morally the other party also. We sthedll with it in “Duties
to others”.

Lane’sLexicon It also means: correct, right, relevant, perttnen

The other implications of ‘straight speech’ shhk dealt with in
connection with the duty of truthfulness.

See Chambers’ Twentieth Century Dictionary.

i.e., display to draw attention or admiration.

ZEKE-uni.e., purity, goodness, righteousness ... zakE nafsahu‘He
praised himself.” (Lane’kexicor).

These injunctions relate to behaviour in general.

Vainglorious, i.e., proud in the heart. This emgihes condemnation of
haughtiness as it is to be found in the haughtggres thought.

The reference here is to abstain from employeagghty tone in talk.
The reference here is to abstain from employengghty tone in talk.

It should be noted that in its relation to thely\HBrophet (Peace be on
him), which forms its real context, this commandsha more

comprehensive implication. He was commanded notemngage in

fruitless controversies with his ignorant strongdhed opponents, nor to
conciliate them, but to ignore them; “holding tordiveness and

commanding what was right.” (7:199, first part loé tverse).

The verse reads:
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sHAdl G ) G Aad s
“What is the life of this world but a matter ofuilion.”
Quoted above.
i.e., in war.
War between Muslim states is inconceivable iartsl

With regard to this duty, refer also to 26:225ewhthe wordvahmhas
been employed:

O 5 R B 2 5 4
“Do you not see that they wander distracted inevatley?”

“The story is preferably to be taken in a genehse, and not with
reference to any particular individual.” (Abdul Nthparyabadiop. cit,

p. 298, n. 295.)

i.e., neither indulging in it nor being fusdyoait it.

“Life is taken seriously by men who realize tBsues that hang upon it,
But there are men of a frivolous turn of mind whefpr idle tales to true
Realities and they are justly rebuked here”. (AsifuAli, op. cit, p.
1080).

(primarily).

All genuine service to mankind, specially religgoservice, is included
here.

This fact is affirmed further by the uncompromgsiverdict of the Holy
Prophet (Peace be on him) against beggary. (Sge:ABE DE’Ed:
Sunanvol. 1. pp. 232, 247).

Cf.Is. 1:23;Je 6:13;Mi. 3:11.
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197 Gambling: The wordnaisir, used in the Arabic text, denotes literally: a
means of getting something too easily—getting prsfihout labour and
on the basis of chance. Finally, it is ‘any gamehatard, or play of
stakes, or wagers, so that even the game of childi¢gh walnut is
included under this name by Mujahid’. (LaneArabic- English
Lexicon. The most familiar form of gambling among the Bsawas
based on the principle of lottery through the empient of arrows. The
Greeks used knuckle-bones. The Roman children emglcthead-or-
tail'’ system with the coins. The Israelites useddtaw lots. Certain
other communities like the Aryans, used digndyclopedia of Religion
and Ethics VI, pp. 163, 164).

1% The total abolition of this evil practice in Miml society by the Holy

Prophet (Peace be on him) has been admitted evhis lyorst critics as
one of the “most celebrated” reforms accomplishgchim. (See: D.S.
Margoliouth in:Encyclopedia Brit., XV|Ip. 407, 11th Ed.). As for the
non-Muslim communities, even of the present ‘ageslightenment’:
“The extent to which gambling prevails at the prégene is difficult to
assess ... Most of it is centered in the horse-racingn the whole, it
may safely be asserted that little short of £100,000 changes hands
every year in England in connection with gamblirgnsactions ... Side
by side with the betting odds and betting tips, nk&spapers record the
tragic results on those who yield to the temptatlarl3 years (1895-96
to 1906-7) there were 156 suicides in England assigo this cause, as
well as 719 cases of theft or embezzlement, and k&tikruptcies”.
(Encyclopedia of Religion and Ethic¥], pp. 164, 168). Indeed, the
close relationship between gambling and crime,uigicly sexual crime
and crime against life and property, is an esthbtisfact of human
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history and can be perused in the cultural histoé the different
communities who have indulged in this devastatilcg.v

It should be noted that the verses which voiaedemnation of love for
wealth are all to be found in the closing parttwé Holy QurEn. This

fact seems to emphasize that love for wealth mayad@ even an
otherwise virtuous life. Hence, the greatest caui®necessary in that
respect.

Synonymous words are; Avarice, avidity, cupidgyeed, greediness.

The word used here in the Arabic text shuil, which means
‘covetousness combined with stinginess’. We may &alcovetous
selfishness’.

Hence those who squander their wealth commitss & sin than that of
being grateful to God by misusing His bounty.

Cf. another verse:
1) sl L sl 2288 Lzl (K Gl Vs

. nor open it (i.e., the hand) with a completeening lest you
become blameworthy and destitute.” (17:29).

The wordsfawElish and faishE used in the above verses for shameful
things are very rich in their meanings and canmettianslated into
English.

The wordsfawElish and faishE used in the above verses for shameful
things are very rich in their meanings and canmetttanslated into
English.

This stern moral attitude of Islam may be comgaséth the spirit, the
attitude, and the consequent behaviour, nurturedth@e Western

199



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY

VOLUME TWO

117

118

119

120

communities, where, because of freedom of pronmtigcaidultery “has
become fashionable in both England and America” atsbwhere.

(Scott:History of Prostitutionp. 226). Indeed, because of the absence of

the spirit of sexual modesty and of the cultivatafingeneral license in
respect of sexual manners, sexual morality has tasraged to such an
extent that: “The old type of prostitute who prash@bout gaudily and
drunkenly in the Strand, Leicester Square, Pichaditd Regent Street,
is a thing of the past... There has been a hugedseré promiscuity
among men and even greater increase among womEe. results are
that more and more every year is man turning tecaled girls of
respectability in order to satisfy his sexual ajipet. Virginity among
women is becoming something to sneer at ... Whirare practicing
what is virtually prostitution there can be no sticimg as prostitution.”
(Ibid., pp. 224, 225, 228). There is a lesson in thisafbthose Muslims
who advocate the adoption of western culture. Aths!social evils of
the West are only too fast penetrating the Muslmmunities also
under the spell of modernization!

The only way of satisfying the sexual appetiteognised by the Holy
QurEn as legitimate and chaste is that of marriageveen man and
woman duly solemnized. (23:5-7; 70:29-31). All atheays are totally
prohibited.

“directed to the right point” also means emplayiraccuracy in
expression, which is a part of wisdom—another gexatllence upheld
by the Holy Qur'En. (2:269).

The Holy Qur'En has not only laid down this diyfundamental terms,
but has also given certain rules in that respe.shall state those rules
in the section on “Manners”.

62:10. —
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122

123

:) 2 /?'1
“And when the prayer is finished, then may youpdise through the

land, and seek of the bounty of Allah and celebtladePraises of Allah
often (and without stint) that you may prosper.”

Actually speaking, there is nothing in the wogsirof the verse whereby
personal expenditure should be excluded.

A critical study of the Holy Qur'En reveals thiais not only the human
personality which is evolutionary but also the @mse wherein humanity
originated and has to fulfill its destiny.

That Pessimism, as mentioned before, amountsfigelity (Kufr) also
shows that, according to the Holy Qur'En, the Haitlis he for whom
Optimism is an inseparable quality of character.

124 ) 2003 2eiia e b Gl

125

126

127

128

129

Here there is no specific mention of wealth. Hertbe reference is
general.

3:110; 9:71; 9:112; etc.

Mark that bravery belongs to the heart and nahéobody. It is the true
faith and the true spirit (i.e., true devotion toideal) that makes a man
brave. In the case of a Muslim, it is Faith in Godll its aspects which
is the only motivating force in his life; and Faitlh God is the highest
and the most unfailing source of strength.

Mark that bravery is cultivated at higher and heig levels through
devotion to God.

See page 128-129
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130 This verse relates to individual as well as atile action, according to
the form of the wrong inflicted.

131 Contentment should be clearly distinguished frasant of effort for

improving one’s life in all those things which haleen approved or
commended by God, including rational possessiorth@fgoods of this
world.

%2 6:90; 11:29; 11:51; 25:57; 26:109; 26:127; 26;126:164; 26:180;
38:86; 42:23; etc. The words mentioned in connectigth the Holy
Prophet Muhammad (Peace be on him) are :

al ke &Y 8

“... Say: No reward for this (i.e., my service tonmanity as Prophet
of God) do | ask of you...” (6:90).

183 2:177; etc -
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“It is not righteousness that you turn your facesards East or West; but
it is righteousness — to believe in Allah and tlestiDay, and the Angels, and
the Book, and the Messengers; to spend of youtauodes, out of love for
Him, for your kin, for orphans, for the needy, tbe wayfarer, for those who
ask, and for the ransom of slaves; to be steauifgstyer, and practice
regular charity; to fulfill the contracts which ytxave made; and to be firm
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and patient, in pain (or suffering) and adversityy throughout all periods of
panic. Such are the people of truth, the God-fgdrin 2:177

134 Also: 48:29. —

Ogrii |05l l&Sv_M’“”fj u§J|uJ&9\MV“&.\J|ﬂU|JyJ
urﬂg(;gx.;_ﬂwfwﬂjdﬁﬁ?jdr»muwij|wM
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ke

.

“Muhammad is the Apostle of Allah; and those wihre aith him are
strong against Unbelievers, (but) compassionatengstoeach other.
You will see them bow and prostrate themselvesp(iyer), seeking
grace from Allah and (His) Good Pleasure. On tlages are their
marks, (being) the traces of their prostration.sTiki their similitude in
the Tawrah; and their similitude in the Gospelks la seed which sends
forth its blade, then makes it strong; it then bmes thick, and it stands
on its own stem, (filling) the sowers with wondemndadelight. As a
result, it fills the Unbelievers with rage at thellah has promised
those among them who believe and do righteous deegiseness, and
a great reward.”

1% 33:21;3:31 -
D g xVade 2 utf&;)msjﬁ&\ RENFLUNtaRv
“You have indeed in the Apostle of Allah a beaultgattern (of conduct)

for anyone whose hope is in Allah and the Final .Dayd who engages
much in th praise of Allah.” (33:21)
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“Say: ‘If you love Allah, follow me: Allah will lze you and forgive you
your sins: For Allah is Oft-Forgiving, Most Merclfu (3:31)

1% See: A Dictionary of Modern Written Arabicpublished by Cornell

University Press, U.S.A.

137 j.e., “Peace, and Good-bye; let me leave you.” (AbduNaisuf Ali, op.

cit., p. 941, n. 3123).

138 This is the command to observe humility in orf®&avior in general.

139 This is the command to observe humility in wagkin

140" This is the command to observe humility in theetof one’s talk.

141 Thankfulness comes into operation with regardtters, and as such it

is a duty to others. But the spirit of thankfulneswiches the inner
personality of the moral agent himself. Hence iitrfe a duty to self also.

142" This has been emphasized in direct terms by tilg Prophet (Peace be

on him) when he says:—
SO & Y e K Y
“He who does not express thankfulness to humangbkeim not (really)

thankful to Allah (also).” (BukhErEAdab al-Mufrad p. 34).

143 Duty in this respect has been mentioned on pi&3

144 This command has been repeated at numerous placéise Holy

QurEn.
145 This command has been repeated at numerous placéise Holy
Qur'En. It shall be properly referred to in the ‘s to Others”.

16 This command has been repeated at numerous fettesholy book.
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ENDNOTES

147 Seeal-Tafsir al-Kabir, vol. Ill p. 323.

18 This duty has been taught in an elaborate forthéx adEth.
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